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PREFACE

IN this book no important subjects in the life of the Bem Prophet have been
overlooked, and some, indeed, have been treated verylfuliye based my statement of
facts upon original authorities and in my deductions thenethave tried to be fair and
impartial. | have given some prominence to what haa ba#ed the 'political factor’, as |
think it has been too much overlooked. Certain modern kuslriters of the liberal
school now growing up in India have produced defences (which Ipeatermed
apologies) of certain events of importance; theseveldealt with at considerable length.
| have used the better authenticated Traditions, faar, all, it is Muhammad, as revealed
in his life and character in the Traditions, whom the IMugeople know and revere. For
this use | have the authority of so great an oriemfablar as the late Emmanuel Deutch
who in his famous article on Islam has said: 'If wakenuse of the Sunna for our purpose
no one will blame us. This "Midrash" of Muhammadanismwes should call these
traditional records of the Prophet's sayings



Vi PREFACE

and doings, both in the legendary and juridical sendbeofvord, has, albeit in exalted
tones and colours often, told us much of his outer and iifeerUsed with the same
patient care with which all documents are used by the rirapdistorian, it yields
precious information?

In order to save space | refer in the foot notes, utienames of their respective
authors, to the following books:—

Muir, Life of Mahometed. London, 1861); D. S. MargoliouthjohammagDr.
Koelle, Mohammad and Mohammadanist-Tabari, Tarikhu'r-Rusul-wa'l-Milul (De
Goeje'e Edition, 1882); The Rt. Hon. Syed Amir 'Alihe Life and Teachings of
Mohammaded. 1891); Maulavi Cheragh 'AlGritical Exposition of JihagMuhammad
bin Khavendshah bin MahmddRaudatu's-Safa(ed. Lucknow, 1904); Baidawi,
Commentary on the Qur'afed. Leipsic, 1848); and MasudVuruju'dh-Dhahab(ed.
Paris, 1864).

The Traditions recorded in ttf#ahihu'l-Bukhariare quoted from thEaidu'l-Bari
(Lahore ed. A.H. 1318), which gives them with an Urdu {edias.

! Literary Remains of Emmanuel Deufeld. 1874), p. 70.
2 This author is commonly called Mirkhund, which nanuse.
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| refer to them under the name Bukhari. The Traditi@e®rded in thdami'u't-Tirmidhi
(Lucknow ed. 1903) are referred to under Tirmidhi. My dwstorical Development of
the Qur'an(3rd ed. S. P. C. K., London and Madras), | refer tétld3. Qur'an.In the
case of all the other books | give the names in fllave used the Madras edition (A.H.
1274) of theMishkatu'l-MasabihThe quotations from Ibn Hisham are made from Muir's
Life of Mahometwhich is a guarantee of their accuracy. | have adoptedivBits
translation for all verses quoted from the Qur'an.

| have not given an exposition of the dogmas of Islasnt does not fall within
the scope of this work. | have dealt exhaustively with sudject in myFaith of Islam
(3rd ed. S. P. C. K., London and Madras).

In other books | have already written on some of thigiets contained in this
one. In such cases | have not hesitated to use pads&gesfrom such writings of my
own.

EDWARD SELL.
MADRAS,
January, 1913.
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LIFE OF MUHAMMAD

CHAPTER |
THE STATE OF ARABIA

THE Arabs adored many godsThe belief in the influence of the jinn was
common,; yet above the jinn, above all the gods irKidiba, there was the Supreme One,
Allah, the God. Ma'sudi tells us that in the 'days obrgnce’, as pre-Islamic times are
called, some of the Quraish also proclaimed the Urit$ad, affrmed the existence of
one Creator, and believed in the resurrection; wililsters denied the existence of
prophets and were attached to idoldtiMany of the people looked upon the idols as
intercessors with the one God. Still the doctringhef Unity of God was not altogether
unknown

! Suratu's-Saba' (xxxiv) 43 and Suratu Ya Sin (xxxvi) 5 showtttey lived in heedlessness and needed a
warner. For further information on the religion oétArabs. Sed@he Encyclopaedia of Islamp. 379-80.

2 G dSe g dull Silg sale Wy Gl Baaall 48llan jiall aa gall agie B8 Lelala 4 o all S

. plua¥l 3abe

Muruju'dh-Dhahahb(ed. Paris, 1864), vol. iii, pp. 256-7.
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to the Arabs. It was not something new which Muhammad braogatpeople hitherto
ignorant of it. The Arabs, however, were not a pipesple, and the fear of Allah and the
reverence of their numerous minor deities degeneratediform of fetish worship. The
superstitious reverence for natural objects led to the a@paroff of certain places as
sacred. What they lacked in devotion to the gods was tharemade up for by devotion
to the clan. 'The original religious society was kivelred group and all duties of kinship
were part of religion* Infanticide was common, polygamy was practised andniel
condition was low.

The Pagan Arabs were a tolerant people and Zoroastdans and Christians
were allowed to settle down amongst them. In Souttbiaraome tribes were largely
Christian and had bishops and churches of their ownr THwistianity was weak and
gave place to Judaism. The Jews then began a bitter yggseaf the Christians, and
this led to the intervention of the Abyssinians, who icgnover to the successful help of
their co-religionists remained in the land. The Jewsydwer, were still a numerous
people, and it is said that there were twenty tribe3egfish origin in Madina alone. In
many cases they seem to have been clients (Ahlad)ies of neighbouring

! Robertson SmithReligion of the Semitep. 47.
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Arab tribes, to whom they looked for protection. Thessvish communities were
industrious and wealthy, with some reputation for learningyThere, in fact, the most
cultured people in Arabia. Their influence was consideralvid,this would have been a
source of strength to them, if only they had had the wiisttbsee how important united
action was in resisting the attacks made upon them. Tdikyg fin this respect and so
were easily overcome in detail. They formed a very g section of the community
in the city of Madina.

The Jews and Christians were known as the 'peopleediook’, and some of the
more inquiring minds at Mecca, as we shall hereaftergs#eed much information from
them, though it was information largely derived from Tiadlie and Apocryphal sources.
Such, then, was the religious position in Arabia atahd of the sixth century.

At the same period there was a serious loss of pdlgmaer, and it seemed as if
Arabia would soon become the possession of its powaeigihbours. The inter-tribal
feuds and the lack of a strong central government led tcaRoRersian and Abyssinian
domination. Roman influence was strong in Northern Aradoigl in the year A.D. 610,
the emperor Heraclius sent 'Uthman, formerly a Hand, sow said to be a Christian,
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to be governor of Mecca. He failed to win the Mecdarthe acceptance of a foreign rule
and soon had to leave the city. The Abyssinians hadlestad themselves in Yemen
and their leader Abraha built a magnificent cathedraban'a. The king of Abyssinia

expressed the wish that it should be made the centee radtional religion and thus

become the rival of Mecca. This so enraged the PagamsAhat one of them polluted

the cathedral. Abraha then resolved to destroy the Kaibaset out with a large army to
capture Mecca. He himself rode on an elephant. The geahich this took place was

afterwards known as 'the year of the elephant'. & tha year in which Muhammad was
born. The Abyssinians were defeated, according to the Bistbrians, by a miraculous

interposition of Providence. It is said that a largeKlof birds came flying from the sea
coast, each one carrying three stones, one in eaclafoobtne in its bill. These stones
they threw down on Abraha's men, killing every oneg tsteuck. Abraha died on his way
back to San'a. Sale gives the Tradition in full in foges on Suratu'l-Fil (cv) which thus

describes it:—

And he sent against them birds in flocks,
Clay stones did they hurl down upon them. 3-4.

As a matter of fact, a pestilence broke out in the Ailoygn camp, probably
small-pox*

! It is said that the word 'al-hazabat' translated 'slages’,
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The Abyssinian power which had lasted for seventy-fivaéryehen came to an
end, for the people of Yemen, seeing the weakened dtdteioforeign rulers, applied to
the Persians for aid to expel them. They respondecetoathand, after a victory over the
Christians, remained themselves as rulers in Yemen arad Haus foreign States had
encroached on Arabian territory and apparently there wasufficient power to resist
them. A national movement required a central authaaityommanding personage, and a
religious basis. The tribal factions, the lack ofdess, and the idolatry of the Ka'ba
precluded the realization of these important conditions.

The position of affairs then was such that, if thetpall existence of Arabia was
to be saved, a change had to take place. The hour walripeA leader was needed
who could unite the Arab tribes on a religious basid, il preserve their conservative
superstitious reverence for the Ka'ba and the Hajj, anamilgrimage to Mecca. Such
was the position when Muhammad was of an age to unddritand it is no discredit to
him to assume that he was a patriotic Arab, desirossedis native land freed from her
enemies and thus made united and strong. It seems morikéia that

also means 'pustules’, and this may have been the ofigime legend [Syed Amir 'AliThe Life of
Mohammeded. 1873), p. 26]. This explanation assumes that the statemtle Qur'an is figurative, and
not a record of the actual fact.
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the patriotic sentiment had some considerable influenahaping his life's work, and
that his first idea was to found a national religiorad®ond of strength and unity, rather
than a universal one. He certainly at times madedrdhat he viewed Islam as a religion
co-ordinate with the religious systems of Judaism ands@dmity. Even quite late in his
career he seems to have fallen back on earlier plescifior we read in the Qur'an these
words:—

And if God had pleased He had surely made you all one peopieHe
would test you by what He hath given to each. Verilyy thlbo believe, and the
Jews and Sabians, and the Christians — whoever of theavétdlin God and in
the last day, and doth what is right, on them shall comé&ar. Suratu'l-Ma'ida
(v) 73.

This sentiment, however, was not the ruling one, fer ittea of co-ordinate
religions gave place in time to the narrower one efdlppremacy of Islam. Thus:—

It is He who hath sent His Apostle with the guidance & religion of
truth, that He may exalt it above every religion. SuratathRxlviii) 27.

Whoso desireth any other religion than Islam, that ieigvill never be
accepted from him, and in the next world he shall be amonigsheSuratu Al
‘Imran (iii) 79.

The special Islamic rites were not fixed till Muhanthaad become a political ruler in
Madina, and had thus practically achieved his patriotic purpose.



CHAPTER Il
YOUTH AND EARLY MANHOOD

MUHAMMAD, the son of 'Abdu'llah and his young wife Aminaas/born at Mecca in
the year A.D. 578.'Abdu'llah died at Madina before his son was Barte left very little
property, a house, some camels and a slave girl calieak® who became a faithful
attendant of the child. In due course Amina gave birthgorg and sent the good news
to his grandfather 'Abdu'l-Muttalib, who took the infanthe Ka'ba, gave thanks to God
and called the child Muhamméd.

! There are various opinions as to the exact date.ads€in de Perceval says it was August 20, 570. M. de
Sacy fixes it at April 20, 571; but Perceval's date sderbs fairly correct. See Muir, vol. ii, p. 14.

2 This is the generally received view, but some saytthatied after the birth of the Prophet: See Ma'sudi,

Muruju'dh-Dhahal(Paris ed.), vol. iv, p. 130, who says: 'There are daalmst it.'<ll & & 543 38 |

% For the traditional accounts of the marvels said i@ hecompanied Muhammad's birth, see Mirkhund,

vol. i, p. 23-5. These are not to be taken as sober luatdaicts and the author himself says: 'The events of
his lordship's life up to the time of the opening of hisabtare narrated in voluminous books, composed

by authors of former and of latter times down to our day; but "Allah knows what is corre(:t.;="lr-i Al 5

<l gpally

* This word, which means 'the praised', is derived fromcha
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It was customary in Mecca for ladies of the bettasses to put their infants out
to nurse, and for a few days only Thuweiba, a slave enhtbusehold of Abu Lahab,
attended to the child. About this time, several wometh@Bani Sa'd appeared at Mecca
with a view to obtain infants to nurse. They werergs@do taking a fatherless child, as it
was from the father they expected a good reward, blatseta woman, named Halima,
consented to do so.

Muhammad passed his early infancy among the Bani Sa'd. Whbeyetss old he
was weaned and taken to see his mother. Amina was gghteeliwith the healthy
appearance of her son, that she sent him back again toskis tie. Two years more
passed by, when an event happened which thoroughly alarmidaH#l is difficult to
arrive at the real historical facts, owing to the nafslegendary matter which has grown
up around the circumstance. Briefly told the accounsifolows: One day Muhammad
was playing with other children, when two men descended ftmamsky, bringing a
golden platter full of snow-water, laid him down, openellireast, took from it a small
black grain, washed the wound and filled it with light. ThHegn weighed him

praise. Ahmad and Mahmud are varieties of it. The naagenot uncommon.
! A Tradition recorded by Mirkhund (vol. ii, p. 30), pécthis event two years later.
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against ten men, then against five hundred, and then afjangtousand, but his weight
preponderated over all. Then said one: 'Leave him al@ejolild weigh more than the
whole nation.

This is the substance of what is related with many eisbeients: Halima and
her husband were frightened. He thought that the lad fiadwanich was very probably
the case. They determined to take him to Mecca, and tdneha know about the
wonderful events which had happened. Evidently she guessednaiidtave been in the
mind of Halima, for she said: 'Didst thou fear that wildead possessed hinisShe then
went on to explain that such a thing could not happendiild whose birth had been
attended with marvels so great. At Amina's request,

! Mirkhund, vol. ii, p. 29.
2 SeeMuruju'd-Dhahab(Paris ed.) vol. iv, pp. 131.
8 GUardll adle & a5 Muir, vol. i, p. 21.

Later on in life when comfort was needed at a timeled#p depression, God's favour shown in thus
cleansing his heart gave consolation to Muhammad ptioisable that the traditional accounts of this event
were in the Prophet's mind and led to the revelation:—

Have we not opened thine heart for thee? And takemanff thee thy burden, which
galled thy back? Suratu'l-Insharah (xciv) 1-3.

Baidawi's comment on this is, 'Did we not enlarge ithsd it might contain truth and the desires of thy
people;’ or 'that we might give to it wisdom, and put f@aathe narrowness of
ignorance.' Vol. ii, p. 466.
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Halima consented to take the child to the desert agairiaftert she had attended to him
one year more his lordship occasionally disappeared frginh. $Setting alarmed at this,
Halima took him again to Mecca and restored him to hiherct

When Muhammad was about six years old he went with bthento pay a visit
to their relatives in Madina. The faithful nurse-maid &ar was with them. They stayed
a month in the house where 'Abdu’'llah had died. His mateehatives were, no doubt,
delighted to see Amina and her son, who long years aftegn he came to reside in
Madina, recalled with pleasure the events of his s$tasetas a child. He remembered the
house in which he had then stayed with his motfiére recollection of that visit, and the
fact that he had relatives there may have been somegatother reasons why he chose
Madina as his residence when he could no longer remaireat® On the way back to
Mecca Amina died at a place called Abwa'. This was & tpew to the lad. He refers to
his orphan state thus:—

Did he not find thee an orphan and gave them a home? SurBtwidifa (xciii) 6.

! Mirkhund, vol. ii, p. 30.
2 25038 Js 55 d e () 0 DiiSie 3 JSae ) e b1 O
Mudariju'n-Nabuwat vol. i, p. 497.
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That home he found with his kind grandfather 'Abdu’l-Muttaliny eighty years
of age, with whom the lad was a great favourite. Thihftd nurse Baraka still had
charge of him, and Tradition records that the old masu ue charge her to take great
care of him saying: 'Beware lest thou let him fall inte thands of the Jews and
Christians, for they are looking out for him and wouljuia him.'! It is extremely
improbable that they knew anything about him, and the fioadevidently arose from a
desire to show the affectionate care 'Abdu'l-Muttalibtdx@sd on his grandson. Two
years of his boyhood thus passed under the care of oogashthe head of the clan,
occupied a commanding position and who, by his liberalitg, viaan the esteem of his
friends and neighbours. It was a good training for the éutaader. Then grief and
sorrow came to Muhammad, for his grandfather who lovedshinvell passed away.

'‘Abdu’'l-Muttalib before his decease appointed his son Abwb Taiguardian of
his grandson. Abu Talib executed his office kindly and wilis recorded that, 'on
account of the great love he bore for Muhammad, he amfidallow him to be absent
from him for a single moment. During the night

! SeeKatibu'l-Wagidj p. 22,andlbn Hisham p. 35, quoted by Muir, vol. ii, p. 29.
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he made him sleep by his side, and in the day he fed hindelitious food.*

When twelve years of age Muhammad went with his uncleaomercantile
journey to Syria. In connexion with this journey the biogmag record a marvellous
event to show that Muhammad's future career was feneS@hey relate how a monk,
called Bahira, at once recognized Muhammad from a descripfibim given in a book
in the monk's possession. Bahira questioned him thudjuiteathee by Lat and 'Uzza to
answer my questions." Muhammad then replied: 'Do not adpardy these for | hate
them.' Bahira replied: 'l ask thee by Allah.' Then fekkal many other questions and, as
Bahira found the answers correct, he further searchedhé 'seal of prophecy’, and
found a mark, probably a cicatrice left after cupping duhiggiliness in his boyhood.
This mark he declared to be a true sign of prophetship, anseddAbu Talib to send
him home at once.

A serious blood feud now broke out between the Qufagstd the Bani Hawazin.
Muhammad was

b alae 23 slgalada g 2l 52 353 sl 2 15l e

Mirkhund, vol. ii, p. 30.

2 A full account is given by Mirkhund, vol. ii, p. 31.

% The Quraish were a branch of the Bani Kinana. Kinanashasbns from one of whom descended Fihr (b.
A.D. 200), surnamed Quraish (Muir, vol. cxcvi). 'The wesdlerived from karush, to trade, because Fihr
and his descendants were devoted to commerce.' Syed Amnjr. '81.
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present with his uncles at some of the battles, thougiols not appear to have taken a
very active part in the actual fighting. This war, knoamthe Fijar war, lasted some four
years and was finally settled by the payment of diyablawd-money. It is probable that
the contests for eloquence at the annual gathering at 'dikd the varied scenes of
mercantile journeys were more attractive to Muhamntech the episodes of the Fijar
war. Soon aftef the conclusion of this war, a confederacy was formedeaica, called
the Hilfu'l-Fuzul, for the maintenance of order and #&xecution of justice. There was no
strong central authority in Mecca, able to punish wrongsiaed to protect the innocent.
Muhammad was a prominent member of this association, végpkars to have done
good and useful work. In Mecca many tradegere carried on and on all imports a tax
was levied. Its shopkeepers were prosperous and its mesdeamttheir caravans far and
wide. The prosperity of Mecca largely depended on the saféty which these
mercantile caravans could come and go; a fact well knowMuhammad. In later years
he used this knowledge with great effect. Muhammad often

! TheKatibu'l-Wagidi(Muir, vol. i, p. 10) says it was formed a month after conclusion of the Fijar war;
Syed Amir 'Ali (p. 77) places it after Muhammad's rizage with Khadija.

2 Muhammad at one time entered into a trade partnership Kdis binu'l-Sa'ib. Al-Athir, quoted in
Arnold'sishmailp. 60.
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accompanied these caravans and in this way he gained a gabdfddesultory
information, which was added to what he gathered fromraourse with Arabians,
Christians and Jews. This contact with different nmemarious lands helped to create or
improve in him a knowledge of men, and the capacityotmfa rapid judgement about
them. His time when not on these journeys was spetgnding sheep and goats in the
surrounding region, and thus he earned something for his @esymncle.

Abu Talib was not a rich man, and as his family inaedaswas necessary to find
some other more permanent occupation for his nephewh&n Muhammad was about
twenty-five years of age, his uncle told him that he m@as poor' He then said: 'Khadija
bint Khuwailad, a wealthy lady, gives her wares to sdwadividuals, on condition of
receiving half the profit. If thou requestest her to séwee tto trade, she will, considering
thy great honesty, probably not refuse tHee.'

The request was made and in due course Khadija replieavel heard that thou
art inclined for commerce, and on account of thy trutiges, good behaviour,
uprightness and perfect honesty,

bl sailad Gy 3 ) Mudariju'n-Nabuwag vol. i, p. 500 The Encyclopaedia of Islamp. 109.
2 Mirkhund, vol. ii, p. 32.
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| will give thee double the property which | entrust to otiien of the Quraish tribe to
trade with."t Thus a compact was made and in due course the caravath®asual
route to Syria. TraditioA records how Muhammad on this journey meet with a monk,
named Nastur, and a Jew; both of whom, it is saite bestimony to his future career as
a prophet. Though the marvellous events connected withctlusmstance have no
historical value, there is no doubt Muhammad met manys@dms and Jews on this
journey, and received kindness at their hands which herwaftds gracefully
acknowledged.

It is to be regretted that this kindly feeling was nonmarent’ and that the form
of Christianity with which Muhammad was now brought intmtact was one so debased
and superstitious. Muir says: 'Instead of the simpleestjof the Gospel as a revelation
of God reconciling mankind to Himself through His son, shered dogma of the Trinity
was forced upon the traveller with the misguided ze&utfchian and Jacobite

! See Mirkhund, vol. i, p 3yudariju'n-Nabuwat vol. i, p. 500.

2 Mirkhund, vol. ii, p. 33.

% "Thou shalt certainly find those to be nearest iedifin to them (i.e. to Muslims) who say: 'We are
Christians." This because some of them are priests anétisnand because they are free from pride.
Suratu'l-Ma'ida (v) 85.

* Suratu't-Tauba (ix) 30.
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partisanship, and the worship of Mary was exhibited in so grdsam, as to leave upon
the mind of Muhammad the impression that she was hele ta god, if not the third
person and the consort of the Deity.'

The commercial result of this mercantile journey wasy successful, and
Khadija lost her heart to the handsome young tradher ad attended to her interests so
well. She was possessed of a considerable fortune, anc wady of high character and
pleasing manners. She had received and declined offers cageafrom many of the
Quraish clarf. Now through a faithful servant she let Muhammad knoWwesfpreference
for him.

The Traditions give a very full account of Muhammagks'sonal appearance, his
habits, his dress, his food, and the details of his dédy firom them we gather that in
the prime of manhood he was handsome, rather abowmitithe height, with a broad
and open chest. His head was large with a lofty bhosvjet black hair was slightly curly
and fell down to his shoulders. His eyebrows were lowyfanely arched, and the heavy
eyelashes covered large black piercing eyes. The nose

! Muir, vol. ii, p. 19.
203 )80 Jsl Aandd 5 (55 1S5 2 5 e a Uiy B i) aea Mudariju'n-Nabuwatyol. i, p. 500.
Tabari, p. 1129185 e Lay ja Gl 8 JS (S5
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was aquiline, the teeth white and regular, and a longklideard added dignity to his
appearance. His skin was clear and soft. He walked witmabut hasty step. As a rule
he was taciturn and reserved, but in congenial companyie sobend and enter into
the social pleasures of his friends. He was simplegrh@ibits and in the matter of dress
and food. He abhorred strong drinks but loved perfumeswhie fond of children,
sympathetic with those in trouble, and kind and conateetio his friends and family. His
passions were strong though he had the power of sdifetofno his opponents, so long
as they resisted him, he was vindictive. A handsome kmadly in disposition, except to
his foes; a man with a high resolve, a strong will andetermination to achieve his
purpose at all costs, it is no wonder that Khadija ifellove with him, and that the
attachment of his followers was strong and lasting.

Khadija took her cousin Waraga into her confidence atd ltim how on the
journey just concluded a monk had foretold Muhammad's prdppetnd that angels
had overshadowed him. Waraga then said: 'If this be tere Muhammad will become
the Prophet of this nation.' The Tradition, if authatite, shows that already his position
was such that a career out of the ordinary coursdas&sd upon as probable. His
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marriage with Khadija, the command of wealth, and higher social position thus
gained would still more prepare the minds of his friendsifoexalted future position for
him. The marriage proved a very happy one. The first-lahild was a son named
Qasim, who died when two years old. Then came four datgjhZainab, Ruqgayya,
Fatimaland Umm Kulthum. The youngest child, a son dabd Menaf, died in his
infancy:

The general esteem in which Muhammad was held is seentfre following
incident. The walls of the Ka'fawere seriously injured by a violent flood, and it was
necessary to rebuild them. The work proceeded harmoniauasiythe walls were raised
to such a height that the famous black stone coulddeeg@lin position. Then disputes
arose, for each clan asserted its right to do suelrad work. So great and dangerous

! On the authority of 'Ali a Tradition is recorded stgtthat Khadija once asked about the present condition
of her two children, who died before the days of Islaime Prophet said they were in hell, but that her
children born after Islam, that is, his children, wolddin paradiseMishkatu'l-Masabin(Madras ed., A.H.
1274), p. 23.

2 The Ka'ba is an oblong massive stone building, etghpaces long, fourteen broad and about thirty-five
feet high, At the southeast corner is the HajrulvAd — the black stone — which is probably an aerolite.
Its existence as an object of worship in an icorstiddaeligion is an anomaly and a relic of paganism in the
very heart of Islam.
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was the dispute that for several days the re-buildiag stopped altogether. At last the
Quraish met to settle the dispute. Abu Ummaiya thedt &aiQuraish hearken unto me!'
My advice is that the man, who chances first to remet the gate of the Bani Shaiba,
shall be chosen to decide the difference amongst younself to place the stone. Just
then Muhammad entered through the gate. The partiesiragda'Muhammad the
faithful one (al-Amin) has arrived, we abide by his decisidt was not easy to give one
which would satisfy all the parties, but Muhammad succeeasid He spread his shawl
upon the ground, placed the stone on it, and called fomfiemrone from each tribe. Four
men stepped forth, took up the shawl, and conveyed the stdine €astern corner of the
wall of the Ka'ba, and so placed it there that thgripis could easily kiss it as they
passed by on foot.

We have already seen that Muhammad in his journeys hattdyaome
elementary knowledge of Judaism and Christianity, and inoihadija's house he was
brought into contact with a small body of ardent patrotd reformers known as

L ona¥) 138 1 M8 o gl ) Lald azbia il J g ) agale J33 (0 Jsl - Tabari, Series i, vol. iii, p. 1138.
axilie aadaa 10 dila )8 L ol o 5l 4x 8 5 Jy () 2eas Mirkhund, vol. i, p. 34.
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the Hanifs® The word Hanif means 'sound in the faith' and in the Qus'applied to
Abraham? Zaid and his friends said that they wished to followrtHigion of Abraham,
and to desire its adoption. It is supposed that Muhammad/edcthis idea from them.
Certainly just before the flight to Madina, and alsothat city, he did assert that the
religion of Abraham was the true one, and that heseas to confirm it and to urge men
to follow the faith of Abraham, the Hanif. But whethiis view of the case came to
Muhammad's mind from his Hanif friends in Khadija's homewas a much later
development at Madina is a subject on which scholéfiex di

The future careers of some of the leading Hanifs igasteng. Ubaidu'llah ibn
Jahsh accepted Islam but, when the Meccans persecuted uslend] he fled to
Abyssinia and there embraced Christianity; Waraga ibn &latifhe did not actually
embrace Christianity, was favourable

! Muir (vol. ii, p. 66) quotes from Sprenget'de of Muhammadp. 100)the following: 'Tabari informs us
that when Muhammad first entered on his office, evernwifes Khadija had read the Scriptures and was
acquainted with the history of the prophets.’ But thiaken from a Persian translation of Tabari, and is not
in the Arabic. It reads thus:— 43ila Ol s 43 51 5 3 52 023 53 (s LSy 4o

2 Suratu'l-Bagara (i) 129; Suratu Ali 'lmran (i) 60, 8Suratu'l-An'am (vi) 79, 162; Suratu'n-Nahl (xvi)
121.

3 For a full discussion on this point, SBee Hanif{C. L. S.).
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to it;* 'Uthman bin Huwairis became a Christian, and sought tablesh a central
authority in Mecca. He became Governor of the cityth®y aid of the Roman Emperor,
but the Meccans feared that 'Uthman’'s mild rule would lkhag under the yoke of the
Roman or Abyssinian sovereigns, and so drove him aZaig ibn Amr remained a
Hanif all his days. He protested against the idolatrjhefMeccan people, and so roused
their anger that he was obliged to leave the city akd tip his abode at Mount Hira.
After passing some time there in solitude and meditatierdiéd and was buried at the
foot of the Mount. He had great influence over Muhammatp then and ever
afterwards held him in high esteem. No doubt these mehotiers like-minded, often
held counsel together about the degraded state of Aradétysothe abounding idolatry
and the weakened political situation would be subjectsep degret. 'Uthman had failed
to establish a central authority, for he relied onr@ign Power; yet such central rule was
necessary. Obviously it must be more strictly natioaatl must recognize the central
sanctuary of the Ka'ba as the unifying force. How to do

! Tabari, quoted by Muir (vol. ii, p. 51) says that he hadrandad Christianity, had read the Scriptures and
had listened to Jews and Christianshkai¥! s <u ) sill Ja) e g s S 85 | el (IS A
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this and yet abolish the idolatry connected with it wiaes problem. The Jews, the
Christians, the Magians, the Sabians, had all one thinghwthe Arabs had not, a
legislator who had acted as a divine commissioner. Nokeomembers of these sects
hesitated a moment when asked what code he followeltpor whom it emanated;
Moses, Jesus, Zoroaster, St. John the Baptist thaldweverally and immediately reply,
but whom did the worshippers of Hubal, al-Lat and al-'Ua#law? No one at all . . . yet
each nation ought to have a leader. Here then wapportanity for a prophet” The
preparation for his approach was now drawing to a clogesaon a prophet, with much
personal force and great political sagacity, was to appilara definite message to the
Arab people.

Abu Talib was now very poor and Muhammad, who loved hiny vrauch,
thought that it would be a relief to him, if two of hisns were adopted by his wealthier
relatives. A rich uncle, '‘Abbas, adopted Ja'far, and Muhainmow in a position of
affluence, took charge of 'Ali, a lad then five or sbasgeold. Their affection for each
other grew in strength as the years rolled on, andohig of the earliest converts to
Islam, became one of its most renowned leaders.

! Margoliouth, p. 73.
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Another faithful follower was now received into his hebsld. Zaid bin Haritha, a
member of the noble tribe of the Bani Kalb, when quiewng child, one day was taken
by his mother to pay a visit to her own tribe. On the/ Weey were captured by some
Arab robbers, who put the lad up for sale at 'Ukaz, wieewas bought by Khadija. She
presented him to her husband. Sometime after, Zaitisrfahanced to hear of his son's
welfare and came to Mecca to see him. Muhammad gavep2anission to go or stay.
He elected to remain with his kind master. Delighted vhit answer, Muhammad
publicly declared that he should be his son and heir. Bwe slow became a free man,
and was called Zaid bin Muhammad. Later on, as we stallhe had to revert to his old
name Zaid ibn Haritha. He was an early convert andvielb his master's fortunes to
Madina. There were many Christians in the tribe from wiziaid came and, though he
had left his home when young, he doubtless was ablevéosgime information about
their views and practice to his master. He married Muhattsnfaithful nurse Baraka.



CHAPTER Il
THE CALL TO PREACH

IT appears to have been the custom of many of the Meanahe month of Ramadan to
retire to a cave in Mount Hira, situated about threkesnfrom the city, to practise
Tahannuth, which has been described as a kind of pehémééecca Muhammad had to
conform to the worship of al-Lat and al-'Uzza; hereemghZaid bin Amr meditated on
higher and purer things, Muhammad could ponder over the neigipus topics he and
his friends had talked about. Mount Hira was also the pesntabode of the Hanif, Zaid
ibn Amr, and the prospect of intercourse with one whonh&tumad respected so much
was doubt-

! Dr. Koelle, on the authority of Ibn Hisham, who coemits on Ibn Ishaq's statement that Muhammad went
to do penance, says that it was an Arab custom to proadinecfinal letter of Tahannuth as f, i.e.
Tahannuf, which would mean Hanifism. Thus, it would referemath the contemplation of, or the practice
of the 'true faith', which with Zaid and the Hanifs wase Deism, as opposed to the idolatry of the
Meccans (p. 62). In thishkaktu'l-Masabil{p. 842) Tahannuth is said to mean worship.
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less an additional attraction to it. In any cas#heftime was spent in ascetic observances,
thoughts of a more spiritual religion doubtless came im¢ mind. In doing this he was
not doing something out of the common, but simply folloyva practice common with
the more religious Quraishfo whom a change from a confined city to the purer
mountain air was suitable for religious exerciséss A mistake to pourtray Muhammad
as retiring from his family, going forth alone as anetis¢ and enduring many hardships.
Khadija and his family went with hifThe cave itself was small but they could live near
by. The scenery around Mount Hira was wild. 'There wambay between the desert
scenes of external nature and the troubled chaotic etesréthe spiritual world within.'
Burckhardt thus describes it: 'The country before us had arydespect, not a single
green spot being visible; barren, black and grey hills, andevgaihdy valleys were the
only objects in sight." It is possible that the

! His grandfather Abu Muttalib used to go there for religi@xercises. Al-Athir, quoted in Arnold's
Ishmae] p. 62.

2 'Every year the month of Ramadan, he spent with hidyfamithe Mount of Hira' Syed Amir "Allife of
Mohammeded. 1873), p. 33. Mirkhund (vol. ii, p. 38) describes howeimor when the first revelation
came, lest some evil, such as soothsaying or madndssohee upon him, Muhammad went out from the
cave to commit suicide, Khadija at once sent messetmérsl him, so she also must have been at Mount
Hira.
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reminiscence of this view suggested the words:—

Seest thou not . . . that on the mountains are trackarigd lines, white and
red, and others of a raven black. Suratu'l-Fatir (xxxv) 25.

One day when Muhammad slept in the cave Gabriel app&are form of a
man and delivered this message commencing thus:—

Recite thou, in the name of thy Lord, who created,
Created man from clots of blood.
Suratu'l-'Alaqg (xcvi) 1-2.

It may be well to introduce here an account of thaouar forms in which the
inspiration (wahi) of the Qur'an is said to have comendpm. The Qur'an is believed to
be in the very words of God, written from all eterraty the preserved table (al-lauhu'l-
mahfuz). It was then in the month of Ramadan, on thiéatu'l-Qadr — the night of
power — brought by Gabriel to the lowest heaven ancethEred up in the 'Temple of
Majesty', from whence during a series of years the angelght it, in smaller or larger
portions as occasion required, to Muhammad. The modehiaihvt was brought is thus
described in thdMudariju'n-Nabuwat(pp. 508-10).

1. It is recorded, on the authority of 'Ayisha, that glidriess like the brightness
of the morning came upon the Prophet. According to somenestators this brightness
remained six months, and in some strange way Gabrielghr this brightness made
known the will of God.
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2. Gabriel appeared in the form of Duhayyane of the Companions of the
Prophet, renowned for his beauty and gracefulness. As tineeangelic nature of Gabriel
overcame Muhammad, who was then translated to theiangetld. This happened
when the revelation was one of bad news, such as detiansiar predictions of woe.
When the message brought by Gabriel was one of caisolnd comfort, the human
nature of the Prophet overcame the angelic nature @ritpel, who, in such case, having
assumed a human form, proceeded to deliver the message.

3. The Prophet heard at times the noise of the tinkiihga bell. He alone could

distinguish it, and through it the words which Gabrielhg him to understand. When
his ear caught the sound his whole frame became agit@edhe coldest day the
perspiration, like beads of silver, would roll down faise. The glorious brightness of his
countenance gave place to a ghostly hue, whilst the iwayhich he bent his head
showed the intensity of the emotion through which he passing. If riding, the camel
on which he sat would fall to the ground. The Prophetdaye

! The commentators bring this alleged fact forward adlasiration of the verse, 'And if we had appointed
an angel, we should certainly have appointed one in thedba man.' Suratu'l-An‘am (vi) 9.
2 See Mirkhund (vol. ii, pp. 36-8) for the traditional acabof what took place.
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when reclining with his head on the lap of Zaid, heardwbl#-known sound. Zaid too
knew that something unusual was happening, for so heavy bettaandead of
Muhammad that it was with the greatest difficulty held@mupport the weight.

4. At the time of the Mir'aj, or night ascent into e, God spoke to the Prophet
without the intervention of an angel. It is a dispupeit whether the face of the Lord
was seen or not.

5. God sometimes appeared in a dream, and placing his hartde Bnophet's
shoulders made known His will.

6. Twice angels, having each six hundred wings, appeared auoghbrthe
message from God.

7. Gabiriel, though not appearing in bodily form, and not defigea verbal
message — the wahi mode of inspiration — so inspired thd of the Prophet, that the
words he uttered under the influence of Gabriel were divihe is technically called
ilga, and is said to be the degree of inspiration to vthie Traditions belong.

It is said that Muhammad was honoured as no other proplest veas, by
sometimes receiving communications direct from the Sigaof Mercy' below the
throne of God. The first revelation came in the caiveira. "'When Gabriel

! On this occasion, Gabriel is said to have taught thpHet the use of wadu, or ceremonial ablutions, and
the proper way of
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came and said, 'Recite'His Lordship answered, 'l am not a reciter. Galwipleezed
him so hard that he thought his death was near, and agairRsite'. On receiving the
same answer, the angel again pressed the body of hiarmblyrophetic Lordship. Thrice
this was done, and thrice the command was given:—

Recite thou in the name of thy Lord who created,
Created man from clots of blood.
Recite thou! for thy Lord is the most Beneficent,
Who hath taught the use of the pen,
Hath taught man that which he knoweth not.
Suratu'l-'Alaqg (xcvi) 1-5.

When Muhammad awoke from his trance he was much alariiesh Khadija,
knowing what had happened and hearing him say that he fdaete was mad, took
him to Waraga bin Nauful and s&id® cousin, listen to Muhammad and hear what he is
saying.' Waraqga replied: 'O! my brother's son what thast seen?'

making the rak'at, or prostrations, in the namaz. fitual has thus acquired the sanctity of a divine
commandMudariju'n-Nabuwat vol. i, p. 505.

! This of itself does not show that Muhammad could readhferword means 'recite’, and in the cognate
dialects is used for crying out as a prophet. Thus Vbt said, CryX?Jp, and he said, What shall | cry?'
(Isa. xI. 6). Muhammad had probably heard on his jourseyse such phrase from Jews, whom he had
met, and now in a time of intense emotion it camdagartemory. See Macdonalfispects of Islanp. 65.

2 Tabari, series i, vol. i, p. 1147.
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Then Muhammad told him what had happened. Waraga on heaengctiount said:
‘This is the NamuSwhich God sent down upon Moses."

In connexion with the curious phenomena just describeds gupposed that
Muhammad suffered from some kinds of fits. Professocddaald says: 'That he was
subject to fits of some kind can be open to no doubt. idatas possessed by a Jinn —
for him, with his beliefs, an evil spirit — was his fitbibught, and only gradually did he
come to the conviction that this was divine inspiratiang not diabolical obsessiof.'
Margoliouth says: The notion current among Chrisuarters that he was subject to
epilepsy finds curious confirmation in the notices recdrolehis experiences during the
period of revelation? On the other hand, Margoliouth points out that ‘sonta@tevere
signs of epilepsy — biting of the tongue and gradual degeneratithe brain — were
wanting.'* Muir, speaking of Muhammad's ecstatic periods, saybetiér they were
simple reveries of profound meditation, or swoons camtkewith a morbid excitability
of the mental or physical condition — or in fine weosected with any measure

! Namus is probablyépog the Law; but commentators usually say that it meansi€ab
2 Macdonald;The Religious Attitude and Life in Islam 33.

3 Margoliouth, p. 46.

* Ibid., p. 46.
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of supernatural influence — it would be difficult to deterenl* Professor Macdonald
discusses the question as to whether Muhammad had thaes'médringing on the
ecstatic condition?

Muslim writers do not admit this theory of fits, yet tiphenomena which
accompanied the production of revelations needs somenaxipla. Wagidi says: 'At the
time of inspiration anxiety pressed upon him and his countenams troubled? A
Tradition, recorded on the authority of Abu Salma bin 'AbBahman, states that, when
much agitated, he said to Khadija, '‘Cover me with thclbhen they covered him with a
cloth, and sprinkled cold water on hirfi;vhich seems to imply that a fit of some kind
was coming on.

Then followed a period known as the Fatra when no ateel came. The
duration of the period of intermission probably lastedualtbree years, though some
authorities place it at less. It was a time of deeptalelepression, which is thus referred
to: 'His holy and prophetic Lordship became so melancti@y he intended on several
occasions to throw himself down from the

Y Muir, vol. ii, p. 87.

% The subject is discussed in Macdonaldie Religious Attitude and Life in Islapp. 68-9.
Paayu gl S adlaile J3 13 Muir, vol. i, p. 87.

e el e 1 sialy s i g s <8 Mishkatu'l-Musabihp. 846.
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top of the mountain. Each time, however Gabriel agzband said: "O Muhammad thou
art indeed the Prophet of Allah™t is said that, on another occasion when borne down
with sorrow, he went out with the intention of coitting suicide. Then he looked up and
saw Gabiriel sitting on a throne, suspended midway betwagh and heaven. He was
much agitated and hastening home said to Khadija: ‘Covewithea cloth.'? The
revelations then re-commenced with the words:—

O! Thou enwrapped in thy mantle!

Arise and warn!

The Lord — magnify him!
Suratu'l-Mudaththir (Ixxiv) 1-3.

The revelations came in regular succession after tmisa® Bukhari puts it,
'inspiration became warrhThe general opinion is that Gabriel was the medifithese
revelations, though it is only once stated in the QuHanhit was so. Thus:—

Say, who is the enemy of Gabriel. For it is he who by God's
leave hath caused the Qur'an to descend on thy heart. Suratu'l-
Baqgara (ii) 91

Other references to the revelation of the Qur'ar-are

Verily, from the Lord of the worlds hath this book come down:

Dowedyn 8 dene (o) GiSheg adie pala s s s a0lin dia el G 068 4S5 S dal Ky gl ia
. 3> 2l Mirkhund, vol. ii, p. 38.

2 Sahihu'l-Bukharied Leyde, 1862), vol. i, p. 2.

3 a5l (wnd Ihid., vol. i, p. 16.
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The Faithful Spirit (Ruh'l-Amin) hath come down with it.
Suratu'l-Shu'ara’ (xxvi) 192-3.

The Qur'an is no other than a revelation, One terribjgoiner
(Shadidu'l-Quwa) taught it him. Suratu'n-Najam (liilp4-

The Holy Spirit (Ruhu'l-Quds) hath brought it down with trut
from the Lord. Suratu'n-Nahl (xvi) 104.

Baidawi in his commentary on these verses says tlatF#ithful Spirit, the
Shadidu'l-Quwa, and the Ruhu'l-Quds all refer to Galaied, this is the general view of
the commentators.

The use of the word 'taught’ in the quotation from Suradnd the use of the
word recite’ in Suratu'l-Qiyamat (Ixxv) 18-19,

When we have recited it, then follow thou the recital,
And, verily, afterwards it shall be ours to make iclo thee.

show that the Qur'an is entirely an objective, rei@ia and that Muhammad was the
passive recipient of it, and simply recited what wasted to him, or in some other
objective way made known to him. Ibn Khaldun, one of theatgst of Muslim
historians, says: 'Of all the divine books, the Qur'athésonly one of which the text,
words, and phrases have been communicated to a prophet dyddohe voice. It is
otherwise with the Pentateuch, the Gospels, and ther diiliine books; the prophets
received them under the form of ideas.'

! Les Prolegomened;ibn Khaldun (ed. Paris, 1863), vol. i, p. 195.
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Add to this the curious belief that the Qur'an is eteamal uncreated,and it can be
easily understood how such a mechanical view of inspiratias tended to hinder
intelligent criticism, and to bind Islam to the dead lettiea book.

It is the universal belief that Muhammad in all his wordd deeds was divinely
inspired by a subjective method, and that, therefore, woctls and deeds form a Sunna,
or divine rule of faith and practice, for all Muslims ith lands and for all time. In order
to enter intelligently into the history of the Propdife, and to understand his influence
upon men it is necessary to bear in mind these two fofrmspiration; the objective in
the Qur'an, the subjective in the Sunna; both formingHose who believe a sacred rule
of life, and a standard of practice.

‘The "Prophet” or "Apostle” [at different times he (Muhlmad) employed both
the Jewish and the Christian phrase] was the divinely iajgob dictator of his
community; if he were not obeyed, divine vengeance wowkltake the disobedient.
This is the theory of the prophetic office which pervadesQur'an, wherein the doctrine
is formulated that every nation had its divine guide @nad Mecca before Muhammad's
time had none?

! This was denied by the Mu'tazilis. Jeaith of Islam,(3rd ed.), pp. 212-17.
2 Encyclopaedia Britannicé1911), vol. xvii, p. 401.
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It may be convenient at this stage to give some accouheofarious views held
as regards Muhammad's position with reference to himctabe an inspired apostle, and
of his mental condition at this critical period of Hife. There are three well-defined
views taken by men, good oriental scholars, who speakawrttiority on the subject.

1. First in order of time stands Sir William Muir, wdeLife of Mahometfirst
published in 1861, still ranks as a standard book on the subijsctiew may be thus
summarized. He was a man of impulsive temperament dmah wneditating on great
matters of religious moment, especially in his retirehva@ Mount Hira, was engaged in
an earnest struggle for trutiBrooding over the sad spiritual condition of his natéaed,
he unburdened his mind in rhapsodies which often assunehanacter of soliloquies.
In these he reflected upon the state of Arabia and @® led to much distress and
perplexity of mind. We have seen how the visions he sa, the words he said he
heard, so affected his bodily frame, that he everefe#nat they might arise, from the
influence of the Jinn (Genii), or from evil spirits. tles the result of the imagination or
has it any foundation in

! Muir considers that Suras i, ¢, ciii probably pourtnéymental condition at this time.
2 Such are Suras Xci, Xcii, xcv, Ci, Civ, cvi.



36 THE LIFE OF MBMMAD

fact? Sir W. Muir thinks the latter possible. He theageeds (vol. i, p. 96) to draw a
parallel between the temptation of Jesus Christ, tedrptseek spiritual and lawful ends
by unlawful means; and Muhammad's temptation to make gorconse between
religion and the world. In Muir's opinion Muhammad felldahe result was 'a politico-
religious system, forming the very closest combinatinaginable between worldliness
and spirituality, between good and evil.' The life atdva exhibits this tendency. The
view is then tentatively put forward that Satan, for therpose of misleading
Muhammad, may have assumed the form of an angel of light.

2. Dr. Koelle, an oriental scholar who spent a lorig in the east, does not
endorse the above view. He considers that the patsetioment was a very important
factor in the inception of Islam, and argues with muchdadn support of this view. We
have already described the almost hopeless politickd efaArabia at the close of the
sixth century. As a matter of historic fact Muhammadi lbécome the political ruler of
Arabia and freed his country from her foreign foes. titceeded as a patriotic Arab. The
guestion is whether all this came about as an aftegtitcand as an unseen result, or was
it in the Prophet's mind at the outset of his careerthéspopular conception that
Muhammad at Mecca was a religious reformer
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pure and simple, and then at Madina passed on to theopasita secular ruler a correct
one? Was he a true, earnest, and honest religious cemal seformer at first, then,
afterwards, intoxicated with power, did he use his propHatifee for worldly ends?
Koelle holds that there can be no such division in hisezaand that from the first there
is continuity in the Prophet's public life. 'The ardpréacher, the zealous reformer, the
austere Prophet at Mecca, pleading amid annoyances and mmsofsit mere toleration
and the bare recognition of his teaching, is in reality $eed and the precursor of the
military commander, the insatiable conqueror, the despotiocrat of Madina. In both
cases he is essentially the same man. Only in Mez@athying to succeed with his plan,
and in Madina he actually succeéds.

3. The most exhaustive and the most philosophical vievaigtiovided by Dr. D.
B. Macdonald® He gives a full account of the position of the kahinsaothsayers in
Arabia at the time. To them men referred what wastenipsis and obscure, and they
were supposed to have power to foretell the future. Thigiramces were given forth in a
sort of rhymed prose called saj', a word

! See Koelle, pp. 3-17, 72-6; Margoliouth Ntohammedpparently takes a somewhat similar view.
2 His views are lucidly set forth ifihe Religious Attitude and Life in Islach. i, and inAspects of Islam,
lecture ii.
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also used of the cooing of a dove. It consists of @sefi short phrases in prose, that is,
without a fixed metre; but it may be with rhymes, all rhygntogether. Now this is the
literary form of the Qur'an. Muhammad's first uttees were in genuine kahin form and
kahin spirit" When the prophetic spirit came upon a kahin he was fome out of
himself. This was exactly the state in which Muhammaemnoifvas, when giving forth his
utterances. Under the stress of intense emotion, haemgn in this way, he had to go on
with it. This identified him with the kahin class, and natlyrhis opponents looked upon
him as a kahifi,but he had to make it clear

! In Rodwell's Qur'an these earliest utterances siastdrf this book, and so their character can easily be
ascertained, though, of course, the rhythm of the Araiiginal is lost. 'The short clauses of the earlier
revelations, borne on a free gliding rhyme, must haenlxlearly akin to the saj' of the old soothsayers'
(The Encyclopaedia of Islamp. 414). When the Quraish came to Abu Talib and requéstedo restrain

his nephew, this was one of the charges brought addainsiThey said he was a poet, a magician, a mad
man. His defenders denied that his compositions werehigsdj' of the soothsayers.

2 Sigldia g (st QLIS a9 da e 3 (59 228

(Mudariju'n-Nabuwat val. i, p. 512.)This shows that many did recognize, in his style of caitipo, the

saj' of the kahins.

% Revelations came to rebut this accusation:—

'Warn thou then. For thou by the favour of God art nesbethsayer nor possessed.' Suratu't-Tur (lii) 29.

" Neither is it the word of a soothsayer.' Surdtl@yga (Ixix) 42.
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that the influence exerted upon him was that of an angelt Wis&d Muhammad above
the kahin clan was his care for the poor, and his doctringeofunity of God. God
himself, the One, reveals himself through prophets anehwtbe, and man in prayer can
come directly to God. This is Muhammad's great glohe Tonclusion arrived at is this.
'Muhammad was not in his beginnings a self-seeking, ingnogposter — of that we
may be assured as a fundamental fact. Heanaathological casehis revelations came
to him in trance and, like all trance mediums, he haahgely perverted ideas, but an
imposter certainly he was not.' 'l am speaking of wkatas in the beginning, what he
was before temptation fell upon him, and he fell beferaptation; what he was on one
side of his character, even through those ten yearsa( Madina).

These are the three main views. The two last ditfeddmentally as regards the
dual aspects of Muhammad's official life, but are boththyoof serious study.

4. Rabbi Geiger's view is thus stated: 'Muhammad seenmasvioldeen a genuine
enthusiast, who was himself, convinced of his divine iorisgde so fully worked himself
into this idea in thought, in feeling and in action that gwent seemed to him a divine
inspiration. Everything necessary to the attainment oédasstood out
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clearly before him, just because this one idea ruled Timere is no question here of
design. Of course, in the most fanatical minds theeeoacasional lucid intervals, and
during these Muhammad deceived himself and others; at améstion and love of
power were the incentives to his actiohs.’

It is not necessary to consider the views of writédes Bosworth Smith and
Carlyle. Though brilliant essayists, they were notemtal scholars and had no
acquaintance with original sources of information. Casyttepreciation of the Qur'@n
is as unfair as his glorification of the Prophet is ahre

During the Fatra, or a period of about three years wltemewnelations came,
Muhammad was making known his views in a quiet ways 'felated that during three
years his holy and prophetic lordship was secretly invitimg people to accept the
immaculate law, and some professed Islam, one byameyo by two.” The secref
nature of the pro-

'Was hat Mohammed aus dem Judenthum auf genotecheBonn, 1833), p. 35.

2 Heroes and Hero-worshifed. 1840), p. 77.

32 S0e ised jedae Cony pd Jsih4i )31 A je (5 51 (edile O juan s 4o Cade 4830 03

Mirkhund, vol. ii, p. 41.

*'As it was obvious that the claim to be God's mouttepieas to claim autocracy, Muhammad employed
the utmost caution in the mode of asserting his claitargoliouth, inEncyclopaedia Britannicéed. 1911),
vol. xvii, p. 401.
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paganda may be inferred from the fact that the eadmsverts were from the circle of
his own family, dependants and friends, who were alreanhe or less influenced by the
teaching of the Hanifs. His wife Khadija was the ficehvert! Ibn Ishaqg says: 'She was
the first who believed in God in His Apostle and in theelation. Thereby God sent him
comfort; for whenever he heard something unpleasantasmgweved by contradiction or
charges of lying, God comforted him by her; when he retliimome to her she cheered
him, made things easy for him, assured him of her faithnrmand represented to him the
talk of the people as utterly insignificart.Khadija from her connexion with Waraga,
and her knowledge of the men who had already opposedafat¢ry of the Meccans, was
well prepared to accept a higher form of belief than thrijao religion of the Meccans.

‘Ali was now about thirteen or fourteen years old. keiated that, when Gabriel
appeared to his Lordship commanding him to perform the orisotis two prayer
flexions? 'Ali happened to see his Lordship engaged in prayers witllijh#ut as he
perceived naught in front of them during

1A lgan ) 4apdi da 5 40 (el 5 48a (0 J sl Tabari, series 1, vol. iii, p. 1156.
2 Quoted by Koelle, p. 78.
8 Z»S . This shows that some ritual had already been taught.
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their prostrations, he was astonished and said: 'O, Mozl what art thou doing?' His
lordship replied: 'This is the religion which Allah, tihdost High, has selected for
Himself, and | invite thee to believe in Him who has pertner." According to one
Tradition 'Ali became a Muslim at once; according tothar he said that he must first
consult his father Abu Talib.Then 'Ali meditated on it one night and on the morrow
embraced Islam. In after years 'Ali became one of riwest devoted followers of
Muhammad, and a valiant warrior. He rose to the digoityeing the fourth Khalifa, and
is now idolized and almost worshipped by a large sectioneofuslim world?

Zaid bin Haritha was now a free man and the adopted someoProphet. He
owed much to Muhammad and for this he was very gratefsl.eHiire dependence on
him is seen by the submissive manner in which in lataisyea allowed his wife Zainab
to be taken from him by the Prophet.

The next convert, Abu BaRrwas in a more

! Abu Talib is reported to have said: 'Well, my son, lienet invite thee to aught but that which is good:;
wherefore thou art free to cleave to him." Ibn Hishp. 66, quoted by Muir, vol. ii, p. 99.

2 See'al-Khulafa'u'r-Rashidur(C. L. S.), pp. 43-59The Cult of 'Ali(C.L.S.).

% His proper name was 'Abdu'llah bin 'Uthman, but after Muhachmarried his daughter 'Ayisha, the only
virgin wife of the
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independent position. He was two years younger than Mulamamd lived in the same
qguarter of the city as Khadija, and so must have bedravguainted with the Hanifs and
their views. In this respect he was prepared for theptece of Islam. He was an
intelligent man, a successful merchant, kindly in désggan and charitable to the poor.
He was ‘'famous for his pleasing manner, good works and laugaalities, and there
was no one in Mecca equal to him in his hospitality. Theaish were his intimate
friends. They associated constantly with him, and deeguhim in their greatest
difficulties.” * The adhesion of such a man to his cause was of thedtignportance to
Muhammad, whose love for and reliance on Abu Bakr cortinaghe end of his days.
Abu Bakr was an active though prudent man. He began at orm®delytize, but in a
cautious manner, for he communicated only with those honw he could place
confidence.

The result of the mission was that in a year ofi\s® converts were made, more
or less connected by family ties with the Prophet. Sa'dAbu Waqqgas was a nephew of
Amina, and so a cousin of Muhammad; Zubair bin al-'Awweas a nephew of Khadija;
Talha bin Ubaidu'ullah

Prophet, he was called Abu Bakr, the 'father of thgiirHe also received the name of As-Siddig — the

true.
! Mirkhund, vol. ii, p. 40.
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afterwards a famous warrior, was related to Abu Balkhrhan bin 'Affan, a grandson of
'‘Abdu’l-Muttalib, married Rugayya the daughter of MuhammaddiA-Rahman was a
wealthy merchant, and so probably well acquainted withieisw-merchant Abu Bakr.
These were followed by others, to the number of abony,fincluding the converted
slaves, Bilal Amr ibn Fuharra, ‘Abdu'llah ibn Mas'ud and Khubab. Asifprers these
slaves had some sort of acquaintance with ChristiandyJadaism, and were anxious to
seek in a new non-idolatrous religion freedom from sedeit

It is said that the order of God, ‘arise and warmow came, and that the
missionary propaganda took a more active and wider formb&hevers met, though as
yet as a secret Society, in the house of al-Arqaracent convert. It was situated on the
slope of Mount Safa, Muhammad removed to it aboutdbetth year of his mission, as a
place where he could carry on his work peacefully antiout interruptior?. It was far
more suitable for

! Bilal was a tall dark man with a powerful voice. Kddamous as the first Mu'adhdhin, or caller to prayer,
in Islam.
2 Suratu'l-Muddaththir (Ixiv) 2.
8 Tirmidhi (vol. ii, p. 390) states that when Muhamnaaml his Companions were hiding in Mecca, the
idolaters used to hear them reciting the Qur'an, and#edoand abused it and Allah who sent it. Then came
the verses:—

'Say: Call upon God (Allah), or call upon the God of Mercy



THE CALL TO PREACH 45

meetings, for which publicity was not required, than reamthe crowded city would

have been. All who were inclined to Islam were broudjeté¢ and received teaching.
There seems to have been a certain amount of mysteryigeoy Muhammad. It is said
he habitually wore a veil, and this practice may have beguthe time of these

mysterious seances, of which it served to enhancedleennity. Scrupulous care was
bestowed by him on his person; every night he painted hs @y his body was at all
times fragrant with perfume. His hair was sufferedgtow long till it reached his

shoulders. It seems evident that in these gatherings thereawastempt to incite a spirit
of wonder and awe in the minds of the neophytes.

Soon after Muhammad had sought refuge in the house of Argamarihlyasar,
both Jewish slaves, became converts, followed by Suadreek slave, to whom some
time before freedom had been given. From these men iimaa doubtless gained much
scriptural information. At all events

(Ar-Rahman), by whichsoever ye will invoke him. He hatbst excellent names. And be not loud
in thy prayer, neither pronounce it too low; but betve¢hese follow a middle way.' Suratu Bani
Isra'il (xvii) 110.

When the Meccans heard Muhammad saying Ya AllahRéhman! they thought he was calling upon two

gods.

! Margoliouth, p. 105, References are given to the ofiigingaorities for these details.
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the Meccans believed it to be so, and to rebut the claargeslation came:—

We also know what they say, surely a certain person téebhme, but the tongue

of him at whom they hint is foreign, while this Qur'an is ghain Arabic.
Suratu'n-Nabhl (xvi) 105.

Muhammad probably stayed in the house of Arqgam for abouydars.



CHAPTER IV
PERSECUTION AT MECCA

SOME authorities say that the words: ‘Warn thy relatiohnearer kin* constitute the
first call to a more open propaganda. Be that as it theyProphet believed that he had
now a divine command to make his appeal to the people dignéitas appeal, made by
a man who had now about one hundred followers, rouseanter of the Meccans. The
national religion was attacked; their gods whom theysWipped were declared to be no
gods. The material prosperity of Mecca as the religmargre depended on its pagan
institutions; but these innovators prayed towards Jerusaheimot in the direction of the
Ka'ba. National feeling, ancient superstition and vestestasts, all rose in hostile array
against the new sect. Muhammad, to his credit be it si@ddnot avoid the conflict,
though, as we shall presently see, for a moment he fel

The Quarish now began to persecute some of the poorernhduahd the slave
converts. They

! Suratu'sh-Shu'ara’ (xxvi) 214.
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urged against Muhammad's claims the low estate of sfrhés converts." Muhammad

was much distressed at the sufferings his humble folewere called upon to endure,
and even encouraged them to dissemble in order to escape.t@ng day he saw
'Ammar bin Yasir weeping, and learnt from him the followstgry: 'Oh Prophet, they

would not let me go till | had abused thee and spokeh afeheir gods." Muhammad

said 'But how didst thou find thy heart?' He replied 'Sineem@ steadfast in the faith.'
‘Then," said Muhammad, 'if they repeat their crueltgea¢ then also thy words.' s This
permission to dissemble was confirmed by a revelatiod saihave been delivered
now:—

Whoso, after he hath believed in God, denieth Him, if hei@ced to it, and if
his heart remain steadfast in the faghall be guiltlessSuratu'n-Nahl (xvi) 108.

! 'Then said the chiefs of the people who believed Vg &ee in thee but a man like ourselves; and we see
not who have followed thee, except our meanest oneasstf judgement, nor see we any excellence in you
above ourselves. Nay, we deem you liars,™ Suratu Hu@®xi)

2 Tafsir of 'Abdu’llah bin 'Abbas and thkhulasatu't-Tafasir(vol. i, p. 578) where the story of the
persecution is told.

3 The Commentators add the words in italics to comphetesense. Thug® ¢ » o «uas (il 'free from

this wrath'.(Khulasatu't-Tafasirvol. ii. p. 578.)(xe 023 s« 4aS (w (sl — 'For him there is no calling to
account'. Maulavi Hafiz Nadhir Ahmad Khan's Urdu tramsthat
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Though the persecution was relentless, it is said thgtfivel converts returned to
paganism. It is probable that many acted on the advice giv&ntmar. Muhammad,
being unable to protect them, advised them to emigrate tosiiyswhere they could
live in peace.

He described it as a country where no one is wrongedJaslaf honesty, and
advised them to seek refuge there. So in the fifth yeaheoPtrophet's mission a small
party of eleven men and four wonleset forth and were received with much kindness by
the Abyssinian ruler and his people. This is known agitsteemigration to Abyssinia. A
little later on, when there seemed some hope of goammise with the Quraish, they
returned; but, as all attempts at peace failed, they drmad cefugees from time to time
found a home in Abyssinia. In all about eighty-thpeeple emigrated.

The indifference of the Meccans to the Prophet's rgessmbittered hirh.There
is also a marked difference in the revelations now deldieHe had described God as the
most beneficent, the Lord to

! Tabari, series 1, vol. iii, p. 1181.
2 They taunted him by saying God had forsaken him. Then,dingoto Tirmidhi (vol. li, p. 469), Gabriel
brought the words:—

Thy Lord hath not forsaken thee,

Nor hath He been displeased. Suratu'dh -Dhuha (xc) 3.
At this period of depression this Sura and Suratu'l-takh{xciv) were revealed for his consolation; and
Suratu'l-Kafirun (cix) and Suratu'l-Ikhlas (cxii) werddeessed to the people,
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be magnified, whose will is absolute; the Lord of thsteand west, there is no God but
He; the Lord of men, the Lord of the world, compassienaterciful, king of the day of
reckoning; God the One, God the eternal, who begeti@ttamd is not begotten, like
whom there is none. God, the merciful, the absolute,rthe judge of men at the last
day, the unique, had been the burden of his medshgex it takes the more personal
form of denunciation of his opponents, a more distirt@¢ude of hostility to idolatry, and

a more prominent pronouncement of his own claim to dfeThe leaders of the
opposition, according to Baidawi, were Walid bin Mughairbpus referred to thus:—

Leave me alone to deal with him.

I will lay grievous woes upon him.

We will surely cast him into hell-fire,

And who shall teach him what fire is?

It leaveth nought, it spareth nought,

Blackening the skin. Suratu'l-Mudaththir (Ixxiv) 11, 17, 26-9.

His uncle Abu Lahab, instigated by his wife, a sisteflodi Sufyan® was another
bitter opponent. They are thus denounced:—

Let the hand of Abu Lahab perish and let himself perish

! Suras xcvi. 3; Ixxiv. 3, 34; Ixxiii. 9; cxiv. 2-6; i. 1-8xii. 1-4.
2 Suras cxi; civ; cvii; Ixviii. 2, 10, 40, 51-2; xcvii; IxxxviL3-14.
3 Abu Sufyan was the leader of those Meccans who westiéito Muhammad.
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His wealth and his gain shall avail him not,

Burned shall he be at the fiery flame

And his wife laden with fire-wood

On her neck a rope of palm fibf&uratu'l-Lahab (cxi) 1-5.

Akhnas bin Sharif, according to Baidawi, is referred testh-

Woe to every backbiter, defamer

Verily he shall be flung into the crushing fire

And who shall teach thee what the crushing fire is?

It is God's kindled fire,

Which shall mount above the hearts of the damned. Suratobiha (civ) 1, 4-7.

For all his opponents most exquisite and continued toidyreepared:—

Those who disbelieve our signs we will in the end casttime fire: so oft as their skins
shall be well burnt, we will change them for fresh skihaf they may taste the torment.
Suratu'n-Nisa' (iv) 59.

A number of persons are referred to as refusing to Jisteth to have become so
obdurate that, even after punishment, they would be uncauifcNaturally the
Meccans became more and more irritated. In vain thagudeed him as an imposter, a
poet, a soothsayer (kahiff)Clearly some other method must be employed.

Some of the emigrants to Abyssinia returned

! Verse four may mean that in hell she would get wood ferbitrning. See Baidawi, ad loc. For other
interpretations, seld.D. Qur'an p.13, note 1.

2 Suratu'l-An'am (vi) 25-6. See also Suras Xciv; viii. 49.

3 Suras xxv. 5-6; Ixxvi. 19, 28, 57; xxxvi. 60; lii. 29.
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after a few months, hoping that peace would be madeeircd) for the Quraish seemed
now to be inclined to make a compromise. They had noed&sisee Meccans going to
reside in a foreign land, under the protection of a sfian ruler, whose patronage
seemed likely to give political power to Muhammad's cause. tli@n other hand,
Abyssinian influence might prove too strong even for Muhaohmand so both the
Quraish and the Muslims might suffer. A compromisgyassible, would clearly be of
mutual advantage. The Quraish, therefore, selected hibRabi'a, a learned man and a
poet, to go and reason with Muhammad. He went to thehetand said: 'O Muhammad,
a great calamity has arisen among the Quraish. Thoudesstunced their gods as
vanities, hast endeavoured to seduce the people fromlitiierref their forefathers, hast
disgraced us amongst the Arabs, and hast consideredssumgn to be fools. If thou art
ambitious we shall unanimously make thee our ruler.” Ttieen offered material
inducement, but Muhammad resisted all such offers and adbitewords:—

A revelation from the compassionate, the merciful!

A book whose verses (signs) are made plain, an Arabic rQuda men of
knowledge;

Announcer of glad tidings and charged with warnings! Butstmaf them
withdraw and hearken not

! Mirkhund, vol. ii, p.44.ax 58 CuliS (o Cae S 6l ) (3L L
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And they say, 'our hearts are under shelter from thy teaclandsn our ears is a
deafness, and between us and thee there is a veil. Atbwdshinkest besiVe
verily shall act asve think right* Suratu'l-Fussilat (xli) 1-4.

'Utba reported the result of the interview and reconttednthat Muhammad
should be left alone; but the Quraish declared that Muotedrhad bewitched 'Utba with
his words. Then another plan was adopted. They sent aatiepub Abu Talib with this
address: 'Thou art a chieftain and a prince among the QuiMetk out justice to us
against thy nephew Muhammad. Prohibit him from reviling aadsgand we shall leave
him to his own god.' Abu Talib sent for Muhammad and salkirto 'All thy people ask
for justice and that thou shouldest not malign their gwd,condition that they will
likewise abandon thee to thy godThe Prophet replied: 'l am inviting them to something
better than that, and on account of which the Arabsob#ly them and will also become
the masters of Persid. Abu Jahl said: 'What is it that we may

! The words in italics are not in the text, Baidawi isittplace, supplies the words, ‘on thy religion'; ‘on our
religion’. b e — clin e

2 S ey o glady )8 ol B e alada )y L) 4l Salkh o cilall g 258 4a8  Mirkhund, vol. ii, p.
44. The full account is given in thdudariju'n-Nabuwat vol. i, p. 506.

3 Tirmidhi (vol. ii, p. 427) also records a Tradition tust effect. The words were evidently intended to
show the Quraish that the
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do it ten times over?' Muhammad replied: 'Say themoigod but God." The Quraish
cursed him and declared that they would not abandon their Gbelg.warned Abu Talib
that things could not go on as they were, and he himsalized that either he must
become a Muslim or restrain his nephew. He begged Muofzamot to cast upon him a
burden greater than he could bear, but Muhammad was fandeciared that he could
not give way. The necessity of thus resisting his Uusmielarnest entreaty caused him grief,
and he wept when he turned aside to depart. Then the te@anship and of affection,
and perhaps also of dependence for Muhammad was rich amashgoor, exerted their
sway and Abu Talib said: 'Depart in peace, my nephewsanavhatsoever thou desirest.
For, by the Lord, | will not, in any wise, give theefop ever.”

Though he was often abused and annoyed, Muhammad does motoséave
suffered personal injury as his humble followers dide pawerful protection of his uncle
preserved him from bodily harm. The position, thoughilitretmained

way to attain political freedom and supremacy was to aogbislam. They strengthen the view of those
who consider that the political factor was an importarg in the inception of Islam. Margoliouth (p. 124)
remarks that '"Muhammad could have secured his own safesking refuge in a Christian country, but his
aim was not to be a subject but a sovereign, and s@mbde no such mistake.’

! Muir, p. 164. He quotes from Ibn Hisham, p. 71.
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acute, seemed at one time likely to become less atraihhe Quraish had offered
through 'Utba bin Rabi'a to make a compromise. Here seemdzk ta chance of
reconciliation and of gaining, though in a modified fosame assent to the claims of
Allah. So the story goes that one day Muhammad came aigooup of the leading men
of Mecca near the Ka'ba. He joined them and in adifie manner began to recite the
opening verses of Suratu'n-Najm (liii). It began with amsgr assertion of his own
position:—

By the Star when it setteth

Your compatriot erreth not, nor is led astray;

Neither speaketh he from mere impulse,

The Qur'an is no other than a revelation revealed to him,
One mighty in power taught it him. 1-5.

Referring then to certain mysteries which had been kede¢a him, he went on to
speak of the Meccan idols:—

Do you see al-Lat and al-'Uzza
And Manat the third idol besides. 19-20.

And then came words meant to reconcile the Qurais$io, were listening with
deepened interest and who now, with much astonishment @adupe, heard the
words:—

These are the exalted Females
And verily their intercession is to be hoped for?

! Muslim historians and commentators either try to arptlais
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The closing words of the Sura, as Muhammad recited it-are
Prostrate yourself then to God and worship. 62.

With one accord they all did so. It was a remarkabensc The Quraish were
delighted and said, 'Now we know that it is the Lorchalthat giveth life and taketh it
away; that createth and supporteth. These our goddessesimt@icession for us with
Him, and as thou hast conceded unto them a positiomereoatent to follow thee''But
Muhammad soon awoke to the fact that he had made a matdkihat he must at once
retire from the false position he had taken up. He $@aw the people still worshipped
idols and that his concession had done no practical goben, Taccording to the
Traditions, God consoled him by

as a mere magical effect produced by Satan on the etdus afidience, or they deny the truth of the whole
thing, and say it is an invention of the Zindigs. 'Whendached the noble verse: 'Do you see al-Lat and al-
'Uzza and Manat the third besides," then Satan foundsitj®s$o cause the stupefied ears of the infidels to
hear these words: 'These are the exalted females aihd thieir intercession is to be hoped for ' (see
Koelle, p. 281 and WherrySommentary of the Qur'awol. iii, p. 167,in which references are given to
many commentaries). Syed Amir 'Ali admits the lapse says: 'What wonder that a momentary thought
crossed his mind to end the conflict by making a sligimicession to the bigotry of his enemies'. Tabari

(Series 1, vol. iii, p. 1192) takes the view that it was to the influence of Satambsd e (Uaril) 3l
* Muir, vol. ii, p. 151.
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the revelation of words showing that former prophets Ih@en likewise tempted of the
devil:—

We have not sent an apostle or prophet before thee, amorsg whsires Satan
injected not some wrong desire, but God shall bring to ndightwhich Satan
had suggested. Suratu'l-Hajj (xxii) 51.

And, verily, they had well-nigh beguiled thee from what wesaded to thee, and
caused thee to invent some other thing in our name. Suaatudsa'il (xvii) 75.

When God had thus restored the confidence of Muhammadsatdghat He sent
him the true revelation concerning the idols, and thatigtise text, as we now have it in
the Qur'an:—

Do you see al-Lat and al-'Uzza

And Manat the third idol besides,

What? shall ye have male progeny and God female?

This were indeed an unfair partition,

These are mere names and your fathers named them su&h. 19-

The Quraish were very angry and said: 'Muhammad hatmtegbeof his favourable
mention of the rank held by our goddesses before the. lltwchath changed the same
and brought other words in their stead." So they stirrechegeople to persecute the
faithful with still more vigour: However weak Muhammad may have shown himself in
this matter, to his honour be it; said, he now and fer bwoke with idolatry and began to
declare the punishment due to idolaters.

! See Ibn Sa'd, p. 137, quoted by Muir (ed. 1912), p. 82.
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So in a Sura of this period we have:—

He said: worship ye what ye carve

When God hath created you and what ye make?

Fain would they plot against him, but we brought them low. Bls&affat
(xxxvii) 93-4, 96.

The news of a possible peace between the Quraish andhwhddhcaused many
of the fugitives to return from Abyssinia, but when thee state of affairs was realized, a
second emigration took place. About eighty-three Muslbgsdegrees went away,
amongst whom were Ja'far the brother of 'Ali, and Mumad's own daughter Rugayya,
with her husband, 'Uthman bin 'Affan.

In the sixth year of his mission, Muhammad gained twobteteonverts. Hamza
bin 'Abdu’l-Muttalib, an uncle of the Prophet, had long redigtis claims. One day he
heard that Abu Jahl had been insulting his nephew. Thdyf&emour was touched, the
tribal sentiment came into play, and so Hamza wentootifie Ka'ba and found Abu Jahl
sitting there with some of the Quraish. He rushed on baying: 'Ali! thou hast been
abusing him, and | follow his religion; then (here strékhim a blow) return that if thou
dare.” This conversion to Islam, made in a moment of exatetmwas followed up by a
deliberate pledging of himself to Muhammad. Reudatu's-Safgays: 'He repeated the
creed and then broke Abu Jahl's head

! Ibn Hisham, p. 78, quoted by Muir, vol. ii, p. 167.



PERSECUTION AT MECCA 59

in seven places” The motive for his conversion was not very high; betbecame a
staunch Muslim and a valiant warrior.

A little later on followed the conversion of 'Umar birkihattab. He was a very
bitter opponent of the Muslims and, according to the ificas$, was selected by the
Quraish to murder Muhammad. Many accounts are given ofcdrizversiorf The
statements may be thus summarized. He was informechihatister Fatima and her
husband Said bin Zaid were Muslims. He surprised them reftgn§uratu Ta Ha (xx)
and in his anger attacked Said and wounded his sister iaddeShe then defied him and
said: 'We believe in God and His Prophet: now do thy wigten 'Umar saw the blood
on his sister's face, his anger passed away and, regnetist he had done, he asked to
see what they were reading. He was reminded of the \sgseone touch it but the
purified.'® Having performed the ceremonial ablution he began to regshsage before
them, and was so touched by its perusal, that 'the padfockrelessness of his breast's
treasury was opened, and he said, "There is no god but, Alilad Muhammad is the
Apostle of God." The Prophet

Tl olSila i | dga sl meg ) (i B Galae 405 200 S (6l dnha 4l ()8 jea
Mirkhund, vol. ii, p. 48.

2 Mirkhund, vol. ii, pp. 48-9.

3 Suratu'l-Wagi'a (Ivi) 78.



60 THE LIFE OF MBMMAD

received him kindly and gave thanks to God for 'Umans/esion. Muhammad and his
friends
then went in a body and marched round the Ka'ba, 'Alingathe way with a drawn
sword in his
hand, to the consternation of the Quraish who said: sé&fe him (i.e. 'Umar) to Kkill
Muhammad and lo! now he follows him." 'Umar was clogelated to the reforming
party, for his brother-in-law Sa'id was a son of Z&d Hanif. He knew well what was
going on and the principles which underlay the new movenae no doubt saw its
growing power. From his early associations, he must Haad more sympathy with
Deism than with idolatry. 'He belonged to a humble dad so he had, something to
gain now by the equality which Islam promised. Years aftidren Khalifa, he took a
delight in humiliating the aristocrat Abu Sufyan, thiamgk God that through Islam a
member of his humble family could command one of thestitious ‘Abd Manaf'. Al
this would account for his conversion with the embellishta which Tradition has added
to it. However, as Mirkhund says, 'by his aid the arrhefreligion was strengthened and
by his accession the believers were comforfed.'

The courage of the Muslims now rose; it was no longeessary to abide in the
comparative

! Azraki, p. 448, quoted by Margoliouth, p. 105.
2 Mirkhund, vol. ii, p. 49,
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retirement of Argam's house: they assembled at the Katajpenly performed their
rites of prayer. The denunciations of the Quraish becaore and more fierce. On the
part of the Muslims, 'the idols were less displeasingltah than the idolaters; His own
worship was a matter of less concern than the recognitif his messenger”
Muhammad threatened the city of Mecca with vengeance, ahtha&a sudden calamity
would come upon f;but the Meccans felt no fear and showed no signspehtance.
Still, it was desirable to stop this constant denuraradif themselves and their ways. The
Quraish, therefore, now determined to use another methatl,of excommunication.
Abu Talib and his brothers (except Abu Lahab) and the medifethe clan Hashim,
whether converts or not, stood by Muhammad: so the feudreeaaparty one — the
clan Hashim against the rest of the Quraish, who nowen® solemn league and
covenant which, when put into writing, was duly sealed lamag up in the Ka'ba. It
stated, 'that they would not marry their women, nor ¢gingr own in marriage to them
(i.e. Muslims); that they would sell nothing to them tory aught from them — that
dealings with them of every kind should cease.' Abu Taiib the

! WellhausenEncyclopaedia Britannigavol. xvi, p. 550.
2 Suratu'l-Hijr (xv) 4-6; Suratu'sh-Shu'ara’ (xxvi) 201-2.
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Hashimites' and the Muslims then retired to a mountain pass, knasvithe Shi'b, a
narrow confined quarter of the city in which the Bani Hashind the Bani Muttalib
usually dwelt, and remained there two or three years. Wthiss excluded from
intercourse with the men of the city, the effortdled Prophet were confined to attempts
to convert the members of his own clan, who though tieyot believe his message, yet
loyally protected his person. It is probable that nowvibeds came which directed him
to turn from the unbelievers.—

Turn away then from them and thou shalt not incur reproach

Yet warn them, for in truth, warning will profit the bekers. Suratu'dh Dhariyat
(li) 54-5.

But warn thy relatives of nearer kin, and kindly lower thygvover the faithful
who follow thee. Suratu'sh-Shu'ara' (xxvi) 214-5.

When the boycott was rigid, the distress of the Musland their friends was
severe, and when food could be obtained it was very Aedne time of the pilgrimage,
when there was a truce, Muhammad could go forth and pteatie various tribes that
came to Mecca, and to those whom he met in the exttjdairs. Abu Lahab followed him
about, saying: 'Believe him not, he is a lying renegade.tiilbes taunted

! Abu Lahab was the only member of the clan Hashim vithaot go.
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him with the words, 'Thine own kindred and people should ki@ best; wherefore do
they not believe and follow thee?' Then the Proplaet,iis spirit, said: 'Oh Lord if thou

willedst, it would not be thus''Still he continued to invite them to worship Allah alpne
to give up their idols, and promised the joys of paratisthose who believed and the
torments of hell to the impenitent. Thus:—

And theirs shall be the Huris with large dark eyes, likarf{s hidden in their
shells.

Of a rare creation have we created the Huris

And we created them ever virgin.

How wretched shall be the people of the left hand!

Amid scorching blasts and in scalding water,

And in the shadow of a black smoke

Not cool, and horrid to behold. Suratu'l-Wagi'a (lvi) 22, 345,41-4.

Some of the Quraish now began to doubt the propriety misping the whole of
the clan of Hashim for the apostacy of some of its bems They brought about the
formal removal of the ban. The Traditions trace th&ult to divine interposition, and say
that the parchment on which the ban was written, andhwhad been suspended in the
Ka'ba, was now almost destroyed by insects. Then fotleaveeriod of repose and liberty
in which, however, two heavy domestic sorrows fell uparh&mmad.

! Katibu'l-Wagidi,, p. 41, quoted by Muir, vol. ii, p. 182.
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Muhammad had now entered on the tenth year of his miasidoefore it ended,
his loving wife Khadija had passed away. She had beareaatrd faithful wife. She had
put him into a position of affluence, had brought him iobmtact with some of the most
thoughtful men of the age, and had had perfect sympathy huithin his mission.
Muhammad revered her memory and his encomiums on hienest toused the jealousy
of some of her successors.

A few months after Khadija's death Muhammad married Sabdawidow of a
convert who had died in exile in Abyssinia. Accordinghe Raudatu'l-Ahbad he was
now much dejected, when a friend said: 'Why do you not nayayn?' He replied: "Who
is there that | could take?' 'If thou wishest for a wiridere is 'Ayisha, the daughter of thy
friend Abu Bakr; and if thou wishest for a woman ther&auda, who believes in thee.'
He solved the dilemma by saying, 'Then ask for both.' Hygas now six or seven years
of age. The actual marriage with her took place three yat@ison. She grew up a very
strong-minded woman, and had great

! Quoted by Koelle, p. 19. It will be seen that the reagiven for the marriage with Sauda was the
dejection of the Prophet, and not the modern one thveddthis duty, even at personal inconvenience, to
marry the widows of his followers. See Syed Amir 'Ali332.
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power over her husband who was devoted td Wdier his death she had much political
influence. She was a great Traditionist, for it is dhmt she reported 1210 Traditions
from the mouth of the Prophet.

The death of his uncle, Abu Talib, was another greas. lb#is uncle, an
unbeliever though he remained, had been a true kinsman tanklimnad protected him in
many dangers. He had borne the sufferings of the bagidadr than desert his nephew,
with whose religious views he could not agree. He waslde unselfish man, and his
support of Muhammad shows that he believed him to be siesere though mistaken.
On his deathbed he commended him to the protection of thebems of his family. It is
said that Muhammad tried to get his uncle before his deatledpect the kalima or
Muslim creed’. but he declined, saying that if he did so, people would sayvés
frightened. Tradition reportsthat Muhammad said, 'By Allah, | shall pray for hisquar
until 1 am forbidden to do so,' and that he continued sorday pntil this verse was
revealed:—

! He said that when in company with a woman, except 'Ayislspiration never came to him.
Laile W8l jal g AUy il sl ol Mishkatu'l-Masabibp. 926.

2 Bukhari, part xv, p. 76.

3 Mirkhund, vol. ii, p. 52.
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It is not for the Prophet or the faithful to pray for fbegiveness of those, even
though they be of kin, who associate other beings with Gitet, i hath been
made clear to them that they are to be the inmates of Swalhtu't-Tauba (ix)
114.

Residence in Mecca now became very difficult. Muhamsnéadlowers were devotedly
attached to him, but they were few in number, ancethad been no notable conversions
since those of 'Umar and Hamza. It is true that mslyaprotected him, but this imposed
restrictions on him, for they were not prepared to give thmenfreedom Abu Talib had
done. The prospect was gloomy in the extreme. The Mscaemne very proud and
remained obdurate. They had reviled and mocked him and evegedhaim with
imposture. Thus:—

By the Qur'an full of warning! In sooth the infidels are@bed in pride, in
contentiorwith thee Suratu Sad (xxxviii) 1.

And the infidels say, 'The Qur'an is a pious fraud of his dewising, and
others have helped him with it.'

And they say, 'Tales of the ancietttat he hath put in writing! and they were
dictated to him morn and even.' Suratu'l-Furgan (xxv) 5-6.

So the Prophet left Mecca for Ta'if, a city situatedubseventy miles to the east of
Mecca. His faithful freed slave Zaid accompanied hine phople of Ta'if were jealous
of the Quraish, a fact apparently known to Muhammad wagn
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Ibn Ishaq says, he asked their leading men 'to aid andcpitmin against his own tribe,
hoping they would receive his revelatiorut they too were devoted to their idols and
had no wish to give them up. Years after they fought byaagainst Muhammad.

After ten days, he was stoned and so, wounded and weahgdto flee from the
city. About half-way on the return journey he haltedha valley of Nakhla. Excited by
all he had gone through, saddened at the rejection of éésage by men, he saw in
imagination crowds of Jinn (Genii) embracing the faithef the Suratu'l-Jinn (Ixxii) was
revealed:—

Say, it hath been revealed to me that a company of Jiendd and said: 'Verily,
we have heard a marvellous discourse (Qur'an).

It guideth to the truth, wherefore we believe init." 1-2.

When the servant of God stood up to call upon Him, the Jmostljostled him
by their crowds. 19.

The conversion of the Jinn, though doubtless a consolédiche Prophet, did not do
away with the necessity of gaining human aid. The prosgeabtaining that in Mecca
was now small; he dared not return there without a @m®wif protection and, now that
Abu Talib was dead, the chief of the Bani Hashim was moéady to give it. At

! Quoted by Koelle, p. 102.
2 Ghazwas and Sariy4€.L.S.), pp. 76-8.
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last, after lengthened negotiations, a leading citizeut'iM bin 'Adi, undertook to be
responsible for his personal safety. It is most prob#iae this protection was given on
condition that he should now confine his proselytizingkato the strangers who came to
Mecca.

His work at Mecca was not successful. He had on his &igh family
connexions, relationship with guardians of the Ka'ba, Wwealtany personal virtues,
indomitable patience, uncompromising fearlessness asaamnd fervid eloquence; yet
the failure at Mecca was complete. The work must comse@new with other men and
under other conditions.



CHAPTER V
PREPARATION FOR FLIGHT

MUHAMMAD now lived a retired life at Mecca, unmolestdujt apparently not allowed
to carry on an active propaganda. When the time foatmeial pilgrimage came round
many Arabs from various tribes came to Mecca and tdaine held at 'Ukaz and other
near places. As the citizens of Mecca and of Taifaieed obdurate, Muhammad turned
his attention to these wayfarérand though Abu Jahl tried to prevent their listening to
him, he yet managed to deliver his messagad to exhort them to embrace the true
religion but without success at first. Already thougiftdeparture from Mecca seemed to
have entered into the

! Tabari, series 1, vol. iii, pp. 1204-6.
2 To the chiefs of the tribes, he said: 'l do not wislorce you to anything. Only permit any one who
approves of my invitation (to the Faith) to receivant protect me from being killed, that | may recite to
you the book of Allah.’
4 ) e Cisea ) e Al Led3) S n alaal s ol SL 1 Lad (g 4S (S G o s sl U
el sA Lad g ) (dlad glad QUSB ay la ol (RES 51 je 4S aal sdia 50 L)) (e IS (J gl g S
Mirkhund, vol. ii, p. 59.
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Prophet's mind, and to have found support in the revelatiochwiow aptly came:—

Follow then that which hath been revealed to thee by thg! there is no God
but He! and withdraw from those who join other gods with HBaratu'l-An'am
(vi) 106.

This was soon rendered possible, for a few memberseoKbazraj tribe came
from Madina as pilgrims. They met with Muhammad and esqwé themselves
favourable to his views, and he propounded to them the dextahlslam and recited
portions of the Qur'an. There were many Jews at Madorag of whom may have been
amongst those persons who came to the great fairtheg are referred to in a revelation
of this period:—

If (this Book) be from God, and ye believe it not, and aegs of the children of
Israel witness to its conformity (with the Law) and beliewdile ye proudly

disdain it . . .? Ah! God guideth not the people guilty aftrsa wrong. Suratu'l-
Ahgaf (xIvi) 9.

The commentator Baidawi and Mu'alim say the witness avkearned Jew, called
'‘Abdu’llah bin Salam of Madina. Kabir says he was a JeMaalina. It was known that
the Jews were looking

! This is usually considered to be a Madina Sura, éoserninety-one charges the Jews with corrupting the
Scriptures, a favourite charge at Madina, but not at Mdtaegas, however, common to put into earlier
Suras verses revealed later on; anyhow verse one louaiddesix is a clear call to the Hijra, or flight from
Mecca.

2 Khulasat't-Tafasiryol. iv, p. 201.
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forward to the advent of the Messiah, and the Bani Kjarhinking that Muhammad
was their coming prophet, wisely sought to forestall taslin winning his favout.
Owing to the discord and dissensions in Madina, theydcoat promise him adequate
protection there now, but promised to tell the peoplauabon, and to return the next
year with a report on the situation. This they did aheémvthey returned a year after there
were twelve Ansar with them, ten of the Bani Khazaagl two of the Bani Aws. They
took the following oath of obedience to Muhammad and hashieg 'We will not
worship any but the one God: we will not steal neithdirwe commit adultery, nor Kill
our children; we will not slander in any wise and we wdk mlisobey the Prophet in
anything that is right." This is known as the 'First pled§éAgaba'? It contained no
promise to defend the Prophet, and so it is called tleedelof Women', as being the
only one woman ever took. Muhammad sent back with thereaanest, tactful man,
Mus'ab bin ‘Umair, to lead in prayer, and to

! When the Jews used to fight with the idolaters at Madirey would say: "A prophet is about to arise; his
time draweth nigh. Him shall we follow." So when Muhandngpoke with the pilgrims of Madina, they
spake one with another: "Know surely that is the sprophet whom the Jews are wont to threaten us with,
wherefore let us make haste and be the first to joim"hibn Hisham, p. 149. Tabari, p. 161, quoted by
Muir, vol. ii, p. 211.

2 This is the name of the secluded place where they met.
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teach such portions of the Qur'an as were needed forathaz, or the prescribed public
prayers.

The year which passed before the men of Madina retumasl,one of much
anxiety. The means of the Prophet seem now to have bgaitened, but any
despondency amongst his followers was allayed by the words:—

We ask not of thee to find thine own provision — we will provide thee.
Suratu Ta Ha (xx) 132.

In this depressed state of mihathen the result of thirteen years work in Mecca
seemed likely to lead to nothing but practical banishnmiddnhammad dreamed a dream,
and passed in imagination, at least, to the templerasalem, where angels, patriarchs
and prophets met him, and from thence to the highest heaeithe presence of God
Himself. It is referred to thus:—

Glory be to Him who carried His servant by night frone tsacred temple (of
Mecca) to the temple that is more remote, whose priscime have blessed, that
we might show him some of our signs. Suratu Bani Isra'il \Rvii

This event has afforded to the imagination of the Tiauliits? ample scope for the most
vivid descriptions of what the Prophet saw and heard.rtanifestly unfair to look upon
these extravagant embellishments as matters of regess

! See Tirmidhi, vol. ii, p. 386.
2 See Mirkhund, vol. ii, pp. 55-6.
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belief. The most intelligent members of the modermost of Muslims look upon the
Miraj as a visior, though the orthodox condemn such a view. Doubtless thanyisr
dream, cheered the Prophet, who was further assuredhbé#ter he lived to see part of
the coming woes, or passed away before they came, susoedd ensue, for unto God
should the unbelievers retufriThus he was encouraged, and, in full face of all his
difficulties, he expressed his confidence in his cangkis revelation:—

Whether we take thee off by death, surely we will avenge m@seln them; Or
whether we make thee a witness of that with which weatbned them, we will
surely gain the mastery over them. Suratu'z-Zukhruf (xliitL40

At this time matters remained quiet at Mecca. Islam m@donger aggressive and the
Quraish relaxed their opposition. The Apostle also hadstipport of some revelations
for thus leaving the Meccans alone. Thus:—

Follow thou that which hath been revealed to thee by thy:ltbete is no god
but He, and withdraw from those who join other gods with Him.

Had God pleased, they had not joined other gods with Himvandtiave not
made thee a keeper over them.

L 'All that Muhammadans must believe respecting the Migahat the Prophet saw himself in vision,
transplanted from Mecca to Jerusalem.' Syed Ahmad Ksmaywi, p. 34.
2 Suratu Hud (xi) 77.
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Revile not those whom they call on beside God, lest thethem ignorance,
despitefully revile Him. Suratu'l-An‘am (vi) 116-18.

This does not mean that Muhammad had changed his viewsltered in his
plans. He believed in eventual success and found wdoahis belief in the following
revelations:—

Other apostles have been scoffed at before thee; bufdib@n) at which they
mocked encompassed the scoffers. Suratu'l-Anbiya’ (xxi) 42.

They who believed not said to their apostles, 'Forth foamland will we surely
drive you, or to our religion shall ye return." Then theird_cevealed to them,
‘we will certainly destroy the wicked doers, and we wdttainly cause you to
dwell in the land after them." Suratu Ibrahim (xiv) 17.

Have they drawn tight their toils (for thee). We too wighten ours.

Wherefore let them alone to plunge on, and sport, until tiievth which they

are menaced. Suratu'z-Zukhruf (xliii) 79, 83.

Muir (vol. i, p. 228) has well described the Prophet's gmegosition and
attitude: 'Muhammad thus holding his people at bay; waitinthe still expectation of
victory; to outward appearance defenceless, and withttiesdand as it were in the lion's
mouth; yet trusting in His almighty power whose messehgebelieved himself to be,
resolute and unmoved; presents a spectacle of sublimigyfigdad only in the Sacred
Records by such scenes as that of the Prophet of Istel Wwe complained to his
Master, "I, even | only am left".’
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Meanwhile, Mus'ab met with considerable success in Madim& notable
converts were Usaid and Sa'd, both of the Bani Awslulntime the conversion of the
whole clan followed. When the next period of pilgrimagene round, Mus'ab was able
to give a good account of his mission. On the last nighe pilgrimage, Muhammad
met his Madina converts. Seventy-three men and two womege present. Muhammad
gave them an address and asked them to pledge themselvesitbldefeThis they did,
and this pledge is known as the 'Second pledge of 'Agdimnature of the compact will
be seen from what follows. Muhammad said: 'Swear ybat will preserve me from
everything from which you preserve your own wives and chiltd@ne of the leaders
replied: 'Yea, by Him who hath sent thee a Prophédt tmitth, we shall protect thee as our
bodies: receive our allegiance, O Prophet of God! BghAwe are the sons of war and
men of arms which we, the valiant, have inherited fromn valiant." Another said: 'O
Apostle of God, there are ties between us and otimeshing the Jews, ‘which now we
shall have to tear asunder; but if we do this and God ghess ttictory, wilt thou then
leave us again and return to thy own home?' Muhammad deptieur blood is my
blood; what you shed, | also shed; you belong to me aatbhd to you; | fight
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whomsoever ye fight, and | make peace with whomsogaenake peace’'This shows
that the politico-religious development of his systesa now advanced a stage farther in
the Prophet's mind, and his long-felt desire to unite tla Ayeople in a political whole
seemed nearer its fulfilment. This compact was a ard political one, defensive and
offensive, based on the rejection of idolatry, acceptarfidslam and obedience to the
will of the Prophet. On the first pilgrimage his sympatiszBom Madina had only to
avow the fealty of women; but on the second, when turther progress had been made
that their number exceeded seventy, they had to prahestalty of men and warriors.
This compact is not a change of front, it simply endee®dhe growing development of
the principles of Islam from the first, and forms diree starting point for the national
and foreign conquests it was now about to enter upon.

The city of Yathrib was not unknown to Muhammad. Hisngfather and his
great grandmother were natives of the place, andhis ifather was buried. There was a
good deal of rivalry between Yathrib and Mecca, and a despised in the latter place
would not thereby be at a disadvantage in the formem,Tioe more than one hundred
years, there had been a blood feud between the

! Ibn Ishaq quoted by Koelle, p. 325.
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men of the two great tribes who dwelt in Yathrib, gt now there was a disposition to
put a stop to these dissensions by selecting someenserpas a king or ruler. 'Hence the
soil of Yathrib was thoroughly prepared for Islam. Inealthy community like that of
Mecca it gained no hold; but in one that was ailing fflong years of civil strife, it could
spread apace''There was also a strong Jewish colony there which gréphe way for
religious reform. The people of Mecca were utter nmalists and could not rise to the
spiritual part of the Prophet's teaching. In Yathritvéts different. Long intercourse with
Jews had made such subjects as the unity of God, revelfiough prophets and a
future life more or less familiar to the inhabitantstbé city. Islam owes much to
Yathrib. It saved Muhammad from passing away as a mdleisast, rejected and
disowned by his own people. It 'became the real birthptddslam, the cradle of its
political power and the centre of its conquests throughAaaibia.’ It is thus justly named
al-Madinatu'n-Nabi, 'the city of the Prophet’, and itsvests are truly termed the Ansar,
or helpers of Islam.

The last Sura delivered at Mecca is the Suratu'r-Ra'q. (Kiideals entirely with
the Quraish and is the Prophet's last word therethaimn. It has

! Margoliouth, p. 193.
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been well called the 'Chapter of Apologies', as iegiveasons why the Prophet did not
work miracles. When they asked for a sign he was twlshy, 'Thou art a warner only.'
The unbelievers said they would not believe, unlesgravgere sent to him by God. No
sign was given but the message came:—

Say, God truly will mislead whom He will, and He will guitte Himself him
who turneth to Him. 27.

Whom God causeth to err, no guide shall there be for him.

Chastisement awaiteth them in this present life and moesous shall be the
chastisement of the next. 33-4.

Thus, with words of warning, and threatening of eterna &nd everlasting
punishment on those who rejected his claims, the Prophethe city in which for
thirteen long years he had preached and pleaded in vain.

A few days after this, Muhammad gave the command to hswlets saying:
'Depart unto Madina for the Lord hath verily given yoathren in that city, and a home
in which you may find refuge® In the course of two months nearly all had emigrated.
The Quraish were very much concerned at all this and/udsammad still remained
behind, were much perplexed at the state of affairs amdleved what would come next.
They determined that a deputation should wait on him; but

* Muir, vol. ii, p. 243.
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he, fearing some plot, stole away from his house, goeu Bakr and, as night drew on,
left the city. 'Ali made people believe that he wal istthe house and so facilitated his
escape. The action of the Quraish is recalled to middr@fierred to in an early Madina
Sura:—

And call to mind when the unbelievers plotted against theedetain thee
prisoner, or to kill thee, or to banish thee: they plotted, God plotted, and of
plotters God is the best. Suratu'l-Anfal (viii) 30.

In a late Meccan SuraMuhammad refers to a plot against the Prophet Salih and
points out that the result of such opposition was thatRtophet's opponents were all
destroyed and their houses laid in ruins. The hint, homvexaes lost upon the Meccans.

Abu Bakr and Muhammad took refuge in a cave for three dayistivm search
was over. Many years after the Qur'an thus alluddsetoniraculous interposition of God
in protecting the Prophet:—

God assisted him formerly, when the unbelievers drove hith fo company
with a second only, when they two were in the cave. God strengtihémewith
hosts ye saw not, and made the words of those who believéldenaibased, and
the word of God was the exalted. Suratu't-Tauba (ix) 40

The 'second of the two' — thani athnain — became oneedfi@nourable titles of
Abu Bakr.

! Suratu'n-Naml (xxvii) 51-3.
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Muhammadan Traditions record many miracles connectedthétie three days.
On leaving the cave, the travellers arrived in due courddadina? The Flight — the
Hijra — was now complet&It showed that the Prophet's work in Mecca had ended in
failure. The Meccans saw that the adoption of his systeuld lead to a civil despotism
based on religion, and this they were not prepared tgpadee Madina the prospects
were far brighter. The expectation by the Jews of @diéd had caused the idea of a
coming prophet to be common. Tribal feud and faction hawhwthe people out, and they
were really glad of some one with authority to beuler amongst them. The way was
prepared for the setting up of the politico-religious systehich the Prophet had so long
meditated upon and so much desired. 'Muhammad's failure icavigas that of the
Prophet, and his triumph in Madina that of the Chieftend the Conqueror.'

Before passing on to the consideration of the

! They are recorded in tiRaudatu's-Safévol. ii, pp. 65-6),and by Muir, vol. ii, p. 257, notes.

2 The families of Muhammad and of Abu Bakr remained in Meot some weeks. All were unmolested
and when they were ready to depart no attempt was maigeaio them, though they might have been kept
as hostages. The Quraish seem now to have behaveccavitiideration to the persons of those who
remained behind. Afterwards when their caravans othamdise were looted, they naturally became more
hostile.

% It is computed to have taken place on June 20, A. D. 622.
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Prophet's work in Madina we may briefly note a few in his Meccan career. During
the Meccan period the Qur'an was made up of argumentfutatien of idolatry and of
fierce denunciations of the unbelievers, whose futifiee Was depicted as one of
unutterable woe. It deals nobly with God's attributesrofipotence, omnipresence and
unity. It strives in impassioned language to make men estdlat the glories of nature are
His handiwork, tries to show them that He rules ambngsn and will mete out justice to
the gainsayerSand gives vivid and realistic pictures of the joys of gmeand the pains
of hell. It contains legendary stories of preceding prophet&l strong assertions
concerning Muhammad's claims and its own divine nafithie.positive precepts are still
very limited; the social system and the laws ofrfskre not yet fixed in their rigidity.

The Jews afterwards opponents at Madina do not sedavéobeen so in Mecca.
Indeed, Muhammad appealed to their belief in his revela@hto their witness to him
as a proof of his claims:—

Thus have we sent down the Book (Qur'an) to thee: and thelijdmwe have
given the Book (Taurat) believe in it. Suratu'l-'Angabut (xxix) 46.

They to whom we gave the Scriptures before it (Qur'an) deveein it (Qur'an).
Suratu'l-Qasas (xxviii) 52.

! Yet the Muslim view of God is defective. SEee Muslim Idea of GofC.L.S.)andThe Faith of Islamp.
181.
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They had no objection to his denunciations against igolaind his testimony to the
unity of God. Differences were to arise later on. Aésent he was friendly both with
them and with Christiarts.

Muhammad threatened the city with destruciobut the Meccans were
incredulous. They demanded a miracle and refused to believinitill they saw oné.
Muhammad had no such credentials, but he brought revelatiamow that this absence
of power was part of God's plan, and asserted that @wairacle would not convince
them? When further pressed on the point, he declared th@ufian itself was a miracle.
It came down from heaven, was the best of recitelequalled, for none whether men or
Jinn could produce anything like®itHe challenged any one to produce a Sura as good.
One man, Nadhir ibn Haritha, tried so to do. It was @gdeous task to undertake for it
called forth a severe sentence on him and finally hithdea

Another objection was that it was revealed in portiona éime; and, if stored
away on a ‘wellguarded tablet ', why could they not haat at once.” The reply is:—

! Suratu'l-Bagara (ii) 59.

2 Suratu'sh-Shu'ara’ (xxvi) 208-9; 201-3; Suratu'l-Hijr @8.
3 Suratu Bani Isra'il (xvii) 92-3.

* Suratu'l-Hijr (xv) 8; 13-15.

®> SeeAl-Qur'an (S.P.C.K., 3rd ed), pp. 58-66.

® Baidawi, vol. ii, p. 112; Margoliouth, p. 135.

" Suratu'l-Furgan (xxv) 34.
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We have parcelled out the Qur'an into sections, that thghtesit recite it unto
men by slow degrees, and we have sent it down piecérSeahtu Bani Isra'il
(xvii) 107.

And so throughout the years at Mecca the controveidron, and Muhammad
became more and more the object of personal dislike.téb, seems to have become
weary of constant opposition and of continual corgrey? It was time to leave the
Meccans severely alone.

! Baidawi explains 'piecemeal' as meaning 'accordingeccircumstances’ —23 sall o e which
was obviously a very convenient arrangement.

2 This weariness he was relieved of later on at Madirenbyrder to pay no attention to mere gainsayers:—
When thou seest those who busy themsehrdscavilling at our signs, withdraw from them, till they busy
themselves in some other subject. Suratu'l-An‘ant{i)



CHAPTER VI
MADINA AND ITS PEOPLE

ON the way to Madina, Muhammad halted at Kuba, whiclhelaghed on Monday, the
eighth day of the month Rabi'u'l-awwal of the year A1HHe there laid the foundations
of a mosqué, famed as the first in Islam for public worship. On Thuystii joined

him, and on the following day the whole party proceeded &livd. On the way he
halted in a valley, where the Bani Salim dwelt, andeheeld the Friday service. A
mosque has since been erected on this spot, to commertiosageent. It is called the
Musjidu'l-Jum'a — the Friday mosque. Since then Friday has thee appointed day for
the great weekly service. On this occasion he preaclsmtraon on Islam, the first he
preached in Madind.The people came out to welcome him and many pressing
invitations were made, requesting him to alight from hieela

! Suratu't-Tauba (ix) 109.

2 Zaally Lgahad dad Jsl 4 5 Tabari, series 1, vol. i, p. 1257. The sermon is mivg Tabari and also in
theNasikhu't-Tawarikhyol. ii, part i, p. 40.
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and accept hospitality. He did not wish to give offerby preferring one offer over
another and so discreetly said: 'The decision reststivt camel, make way for her, let
her go free." The camel went forward until it arrivedaatarge open courtyard on the
eastern side of the city, and there sat down in dafggrthe Prophet might alightAbu
Ayyub, the owner of an adjoining house, kindly placedms at Muhammad's disposal,
until his own quarters and the mosque could be erectebdeoapgen ground now to be
purchased from its owners. The land required belonged tootplan boys and was
purchased from them. Zaid was now sent to conduct the membthe Prophet's family
from Mecca to Madina and in due course all safely arrived.

There was no central government at Madina, for eablaltgroup exercised
authority over its own members. Tribal disputes and feudse common and
Muhammad did wisely to hold aloof from all parties, whmenselected his separate place
of residence. The construction of a mosque and of apasrf@nhimself and his family
occupied him for some months. On the open ground to thk agrlace was set apart for
the poorer Muslims who had no home of their own. Thédimgs were simple and the
mosque was not large, but it

! Ibn Hisham, p. 172, quoted by Muir, vol. iii, p. 11.
2 Tabari, series 1, vol. iii, p. 1259.
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is a famous house in Islam, for here the daily sesweere held and the great Friday one,
when the Prophet gave advice on social duties, the cimsreslife * and preached and
delivered messages which he said he had received from h#éawes.a house of prayer,
an audience hall, a council chamber, in which embassiesneeeived, and from which
administrative orders were issued.

Soon after this Muhammad lost by death fmost devoted adherents; Kulthum
who had entertained him at Kuba, and As'ad bin Zarara wtdben elected leader of
the Bani Najjar, when at the second pledge of 'Agaba dleelared their fealty to the
Prophet. The missionary Mus'ab had lived with As'ad in K®dand together they had
worked hard in the cause of Islam. The Bani Najjar asdettammad to appoint a
successor to their deceased chief. The fact that he appdimself to the officé is a
testimony not only to his growing influence, but also t® desire now to gain as much
political authority as possible.

There were at this time four distinct classes of peapl®dadina with whom
Muhammad had much to do. First of all come the Immigtasalled the Muhajirun, who
came from Mecca with,

! Suratu'n-Nur (xxiv) 27-8; 60-2.
2 Onm oSl ) aga i (sla bl (ol Lo e ) ) lea ) Lo i 48 il 13 Jigua 23 el
. pded cas Nasikhu't-Tawarikhvol. i, part ii, p. 50.
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or immediately after, the Prophet. Muslims who had preshpleft Mecca owing to the

persecutions there, and had taken refuge in other places;amgto Madina and were
also called Muhajirun. They were a band of men entmelyoted to the cause of Islam,
and bound to it by personal attachment to its founder.Prbphet could always rely on
their support and aid. They were specially favoured:—

To those also who after their trials fled their coynthen fought and endured
with patience, verily, thy Lord will in the end be forgivirand gracious.
Suratu'n-Nahl (xvi) 111.

Next came the Helpers, known as the Ansar. They watieess of Madina, who
had accepted Islam before the Hijra, and also thoseaitko it did so. They had not
made the sacrifices the Muhajirun had done, nor hag hlbene the persecution which
the earlier Muslims had endured, but in taking the pleddagaba they had run some
risk of offending their fellow-citizens and had to someeat compromised themselves.

The climate of Madina did not suit the Muhajirun wbaded for their native afr,
and so in order to induce them to stay it was thought desitaldbring them into close
union with the

! 'Ayisha reported to the Prophet that her father veay il and that Bilal and 'Amir were cursing the
infidels of Mecca for having driven them from thaycudariju'n-Nabuwatyol. ii, p. 546.
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Ansar. A compact of fraternity was made between thehadies' and about fifty men
from each party entered into a bond of brotherhoodase d¢hat in the event of one dying
the adopted brother became his heirs This custom lasted alyear and a half when it
was no longer needed. The Muhajirun were the men omwiohammad could best
rely in case of difficulty, but they were in poor cinstances. This fraternal bond was a
wise regulation, raising the Muhajirun above the fehmctual destitution, and thus
ensuring their continued residence in Madina.

The two principal Arab tribes in Madina were the Baws and the Bani
Khazraj, between whom there has been constant feodse 8f the Bani Aws and more
of the Bani Khazraj became Muslims and their ancjealbbusy somewhat abated. The
mutual submission to a new leader helped to make mattaes peaceful, but many of
them were not very loyal. The other members of tiigses remained neutral. They did
not actively oppose Muhammad. He had been invited to camde, a

! See Ibn Hisham, p. 179, quoted by Muir, vol. iii, p. 17 (&4.2), p. 175.

% This is referred to in the words:—

Verily, they who have believed, and fled their honisl{ajirun) and spent their substance for the cause of
God, and they who have taken in the Prophet and beé&fufab him (Ansar) shall be near of kin the one
to the other. Suratu'l-Anfal (viii) 73. Sée D. Qur'an p. 95, note.
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there was thus an honourable obligation to let him renmajpeace. Yet, as they saw
power more and more passing into his hands, a spirgaddysy arose. 'Abdu’'llah ibn
Ubbay, a chief of the Bani Khazraj, found his hopes ofriagpto supreme power
destroyed by the advent of Muhammad. A considerable pargyptical of the Prophet's
rule and unfriendly to it, rallied round 'Abdu'llah, butyreuld not arrest the growing
strength of Islam, for soon the whole city was noniynBuslim. Privately many men
had doubts, and felt that they had been over hastyein phocedure, which had for its
result the abdication of their own tribal leadexmirpower and their entire submission to
a foreign ruler. All such men are called the Hyposrita Munafiqun, and are described
by Ibn Hisham as ‘certain men of the Aws and Khazraj who wereeility little
removed from the idolatry of their fathers and regctof the true faith, only that Islam
had by its prevalence overpowered them — the mass havirsglalgene over to it. So
they ostensibly joined Islam, and took it as a shield timten from death? but in secret
they were traitors.' For a considerable time these exercised an adverse influence, but
later on, when his power had increased, Muhammad

! Ibn Hisham, p. 351, quoted by Muir, (ed. 1912) p. 182.
2 Thus early, on the testimony of the Muslim historidoes force seem to have been a factor in conversion.
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sternly denounced them, bringing forth revelations ferglrpose:—

When the Hypocrites come to thee, they say, 'We bearsaititat thou art
the sent one of God.' God knoweth that thou art His sent on&dalibeareth
witness that the Hypocrites do lie.

Their faith have they used as a cloak, and they tudeaghers from the way
of God. Evil are all their doings.

These are they who say to you of Madina, 'Spend not aughttbhps& who
are with the Apostle of God, and they will be forcedquit him." Yet the
treasures of the heavens and of the earth are God's. Bdyploerites have no
understanding.

They say, 'If we return to the city, the mightier vaisuredly drive out the
weaker from it." But might is with God, and with the Apestand with the
faithful. Yet the Hypocrites understand not. Suratu'l-Migpen (Ixiii) 1-2; 7-8.

There were very few Christians in Madina. One man AYuir, who had
travelled a good deal, seems to have given up pagan praotfme Muhammad had
anything to do with the people of Madina. He professedeta beacher in religion and
naturally looked upon Muhammad as a rival. He retired tocslegith about twenty
followers. After that city came into the possessidrMuhammad he went to Ta'if and
thence to Syria where he died. Christians thus formgohrny in Madina.

The Jews, however, were a very large and importantrezornity and soon after he
had settled down in Madina, Muhammad included them inaéytre
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of mutual obligation with the Muhajirun and Ansar. Itshatended as a constitution for
all his followers, and as a treaty offensive and defen&r those Jews, who whilst not
embracing Islam might, for warlike purposes against anaomenemy, aid the Muslims,

or be aided by them. The cost of blood-money, ransondsptner expenditure involved

was to be borne by each tribe which incurred it, whetheslims or Jews. The substance
of the treaty, as translated by Muir from Ibn Hishismas follows:—

'In the Name of God, the All Compassionate and Méltcifu

'The charter of Muhammad the Prophet between the bdief¢he Quraish and
of Yathrib, and whosoever else joineth himself untorthend striveth with them for the
Faith — verily, they are a peculiar people, apart frdm rest of mankind. The
Muhajirun, according to their several clans, shall detre price of blood shed among
themselves, and shall ransom honourably their prisofidis.Bani 'Auf, according to
their clans, shall do the same; and so with the BamiaSdiosham, Najjar, Nabit, Aws,
etc., each according to their clans. Whosoever idli@lg or seeketh to spread

! As no copy of the original can be found, Muir considbet Ibn Hisham's account was transmitted by
memory, (Muir, vol. iii, pp. 31-4). Syed Amir 'Ali also giw¢he substance of the treaty, which he highly
eulogizes, pp. 139-41.
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iniquity, enmity, or sedition, amongst the believetse hand of every man shall be
against him, even if he be the son of one of themseNe believer shall be put to death
for killing an infidel; nor shall any infidel be supportadainst a believer. Whosoever of
the Jews followeth us shall have aid and succour; thal ot be injured, nor shall any
enemy be aided against them. Protection shall not be draptany unbelievet to the
Quraish of Mecca, either in their persons or their prggewhosoever killeth a believer
wrongfully shall be liable to retaliation; the Muslimball join as one man against the
murderer. The curse of God, and His wrath in the day of judgg shall rest on the man
that shall aid or shelter him.

‘The Jews shall contribute with the Muslims, so losgleey are at war with a
common enemy. The several branches of the Jews se thitached respectively to the
Bani 'Auf, Bani Najjar, Bani Aws, etc., are one peoplthwhe believers. The Jews will
maintain their own religion, the Muslims theirs. Astlwthe Jews, so with their
adherents; excepting him who shall transgress and datinige alone shall be punished
and his

! Muir suggests that this refers to those persons in Madirmahad not yet professed Islam, but who are
thus indirectly brought into the covenant. Vol. iii, p. 33.
2 The attack on the mercantile caravans seems to keavethus prepared for.
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family. No one shall go forth but with the permiss@miMuhammad. None shall be held
back from seeking his lawful revenge, unless it be exees The Jews shall be
responsible for their own expenditure, the Muslims tfwgirs. Each, if attacked, shall
come to the assistance of the other. Madina shadlsb&acred and inviolable for all that
join this treaty. Strangers, under protection, shall eatéd on the same footing as their
protectors; but no stranger shall be taken under protecios with the consent of his
tribe. New questions and doubts, likely to produce evil and dasgall be referred for
decision to God and Muhammad His Prophet. War and pealt&smade in common.

'‘And none but the Evil man and the Oppressor shall chaegeotiditions of this
charter.’

A modern writer thus sums up the result of the compdttconstituted
Muhammad the chief magistrate of the nation, as muchsgrbphetic functions as by a
virtual compact between himself and his peogl@hd thus, we may add another great
step forward was taken in the political aspirations ofRh&phet. This treaty of Madina
marks a distinct advance in Muhammad's position in timat It was the custom of the
Arabs to bring hard questions and

! Syed Amir 'Ali, p. 141.
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disputes to the notice of a kahin or soothsayer, whenamgdmeans failed to bring about
a solution. There were plenty of quarrels in Madinahi&immad by his claims, and also
by the force of his own personality, soon acquired evameater influence than the
ancient kahins ever possessed, for his authority was legopolitical as well as
religious. His decisions must have been sought aftehddiound it possible even thus
early to lay down the law, with every prospect of beiblg 40 enforce it, and to advance
the claim that 'new questions and doubts, likely to produceaedl danger, shall be
referred for decision to God and Muhammad His Propliets probable that his
decisions were wise, for he understood human natudeyas a man with a purpose and
a policy. A series of foolish judgements would have ruinisdorestige. His work at this
time was beneficial. In the place of lawlessness awtder he introduced law and order.
Religion played an important part in the creation ofedbenmonwealth. In Mecca it had
been more individual now it became more corporate;'ibwas the watchword and
battle-cry. The prayers took the form of military exees, they were imitated with the
greatest precision by the congregation after the exaofglee Imam. The mosque was,
in fact, the great exercising ground of Islam. It wasetltbe Muslims acquired thessprit
de corps
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and rigid discipline which distinguished their armiés.’

The position accorded to the Jews in the compact shbats &t this stage,
Muhammad had some use for them. They were known to thes Amthe people of the
Book, the depositaries of divine revelation. Muhammad béd@ved this and said that
he was simply reintroducing the ancient 'Faith of Abnalhdheir great ancestor. He
seems to have expected that the Jews would admit thee dorigin of Islam, and
acknowledge him as a prophet sent by God, at least, fokrdies. He declared that his
advent had been foretold in the Law. He gave them relidibagy and used them as
confederates. It is probable that these words refeeto:th

Dispute not unless in kindly sort, with the people of the Bsake with such of
them as have dealt wrongfully with yb&uratu'l-'Angabut (xxix) 45

Another important verse revealed about this timeadalowing:—

! WellhausenEncyclopaedia Britannigavol. xvi, p. 553.
2 This a late Meccan Sura, but Néldeke considers thatvémise is a Madina one. It has caused much
perplexity to the commentators. Husain says it reerly to those who were connected with Muhammad
by treaty, or who pay the jizya," or poll-tax, i.ee ®himmis.

0038 sl 4sja b i Lad dge o aSiilsly
This interpretation would seem to show that the verse nevealed at Madina, after the compact had been
made. Seél.D. Qur'an pp. 10-13.
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Let there be no compulsion in religidSuratu'l-Bagara (i) 257.

It is very important to remember the date when thessegebreathing forth a
tolerant spirit were revealed, always bearing in mindd8ai's words d&nte p. 83) that
the revelations came 'according to the circumstanddwere can be no doubt that
Muhammad was now very anxious to gain the allegiance aofda¥ws. He clearly saw the
great advantage of this, and so in several ways he stwowen them to his side. They
turned to Jerusalem in prayer, so did he; they observdeets of the Atonement on the
tenth day of the month by sacrifice and fasting, heredlais followers to do the same.
Thus a Jew in passing over to Islam found no change igteat practices. A few joined
the Muslims permanently. The Jewish converts at

bepall A6l SI Y Itis said that this does not touch the general lasuiathe enforcement of the jizya, or
poll-tax, of imprisonment and of the death penalty foregades; but refers to the special case of two
Christians who did not wish to become Muslirdaflasatu't-Tafasirvol. i, p. 202)Husain refers it to two
sons, of an Ansar, who had become fire worshippdrenwMuhammad would not allow to be coerced: he
further adds that, apart from the special case, it apptiy to those Jews and Christians who pay the jizya
and that as regards pagan Arabs, it is abrogated by the isthem wherever ye find them' [Suratu'l-
Baqgara (ii) 187]. Baidawi says it is abrogated by the vé@s@rophet contend against the infidels and the
hypocrites and be rigorous with them' [Suratu't-Tauba74}) It thus appears that no general principle of
toleration is laid down.
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this time numbered sevérThey were useful to Muhammad, for they could give him
information about the Old Testament Scriptures whichhied to believe that in them
there were prophecies relating to himself. They arleddlis witnesses. The Prophet
commended the Jewish religion, and to those Jews,beleve in God and the last day
and do what is right a reward is promised. But the gredy bf the Jews held aloof. The
Messiah for whom they looked was to be one descendedtfir®house of David.

It was, perhaps, unfortunate for the Jews that thosbsAraho refused to accept
Muhammad's teaching or obey his rule, seemed inclined to $uppalews. It naturally
caused them to be looked upon with some amount of suspiieir position was one of
some difficulty. They could not, in the light of thgreater knowledge of the Scriptures,
admit Muhammad's claims. Some of the Arab clans hathe past protected Jewish
tribes, who were in the position of allies (ahlaf) aad heceived from their Arab friends
such aid as was due to them in that position. Such a boadian was dangerous to
Muhammad, for as Islam grew as a political system sdél bad to give way. It is true that
some Jews became Muslims, but even amongst theewaze

! |sabah ii, p. 23I,quoted by Margoliouth, p. 229.
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Munafiqun! just as there were amongst the Arab converts. The gfthe Jews was

more dangerous to Muhammad than that of the idolatarshése could only hurt him in

war and politics, whereas the Jews could criticizeclasns and show that the previous
Books did not support them. It was now necessary to disdrexin by a long series of
revelations setting forth their guilt and folly and bycasing them of dishonesty in

tampering with the sacred Scriptures; so the revelatorec—

Know they not that God knoweth what they hide, as well as thegtbring
to light.

But there are illiterates among them who are unacquairntbdive Book, but
with lies only, and have but vague fancies. Woe to them wikio their own
hands transcribe the Book corruptly, and then say, 'THiens God,' that they
may sell it for some mean price! Woe to them for thaickitheir hands have
written! and woe to them for the gains they have made!

And they say, 'Hell fire shall not touch us, but for a ®#ays.' Say, have ye
received such a promise from God? for God will not revoke grinise, or
speak ye of God that which ye know not?

But they whose gains are evil works, and who are environed bysthe —
they shall be inmates of the fire, therein to abide ver.eSuratu'l-Baqara (ii) 72-
5.

! They are thus referred to:— When they fall in witk thithful, they say, 'We believe,’ but when they are
apart one with another, they say, 'Will ye acquainttinéth what God hath revealed to you, that they may
dispute with you.' Suratu'l-Bagara (ii) 71.
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They asked for a miracle:—

To those who say, 'Verily God hath enjoined us that veer®t to credit an
apostle until he presents us a sacrifice which fire éuteaven shall destroy.'
Suratu Ali 'Imran (i) 179.

Muhammad at once in the next verse replied to their déman

Say, already have apostles before me come to you witlclesrand with that of
which ye speak, wherefore slew ye them. 180.

The commentators say that these last words refeatbatiah and Yahya (John
the Baptist), and so Muhammad argues that, if their fdrefatslew prophets of old who
came with miraculous powers, why should he perform aat@rand run the same risk.

They did not accept the theory that the Old Testainer@ witness to Muhammad
and are thus reproved:—

Believe ye then part of the Book and deny part? But what lshalie meed of
him among you who doth this, but shame in this life? And ondtheof the
resurrection they shall be sent to the most cruel of @otsn for God is not
regardless what ye do. Suratu’l-Bagara (ii) 79.

O ye to whom the Scriptures have been given! believe in whdaiave sent
down (i.e. Qur'an) confirmatory of the Scripture whichnigour hands, ere we
efface your features, and twist your head round backwaaljree you. Suratu'n-
Nisa' (iv) 50.

! See note on this iH.D. Qur'an p. 109.



100 THE LIFE OF MAMMAD

They are accused of hiding the testimony of the Scriptures

Who is more in fault than he who concealeth the witnesshiine hath from
God? Suratu'l-Baqara (ii) 134.

And truly are there among them who torture the Scriptures dth tongues,
in order that ye may suppose it to be from the Scriptureit ygtnot from the
Scripture; and they say, 'This is from God,' yet it is netnfGod; and they utter
a lie against God, and they know they do so. Suratu AlatnGii) 72.

In the latest Sura of all we have:—

They shift the words of Scripture from their places and Hangotten part of
what they were taught.

O people of the Scriptures! Now is our Apostle come totgatlear up to you
much that ye concealed of these Scriptures, and to pass oveithiragsy Now
hath a light, and a clear Book come to you from God, by w@ietl will guide
him who shall follow after His good pleasure to paths of peaseé will bring
them out of the darkness to the light, by His will; anche gtraight path will He
guide them." Suratu'l-Ma'ida (v) 16, 18.

The change in all these verses is not that of altéhagvritten text of the Scriptures, but
of hiding its truth, by which Muhammad meant allusions toskimwhich he asserted
were contained therein. It is not stated that thep8mes themselves are so corrupted as
to cease to be

! SeeH. D. Quran p. 113, note.
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genuine. Indeed the evidence of the Qur'an itself thalbther way.—

Verily we have sent down the law (Taurat) wherein arelajge and light.
Suratu'l-Ma'ida (v) 48.

Muhammad in other places even urges the importance ctuldg of the Jewish
and Christian Scriptures thus:—

But, if the people of the Book believe, and have the feaBad, we will
surely put away their sins from them, and will bring theta gardens of delight;
and if that they observe the Law and the Evangel, and wttabban sent down
to them from their Lord, they shall surely have their @il good things from
above them and from beneath their feet.

Say, O people of the Book, ye have no ground to stand loye tibserve the
Law, the Evangel and that which hath been sent down ucdfrgon your Lord.
Suratu'l-Ma'ida (v) 70, 72.

Here obedience to the Old and New Testaments, asaselb the Qur'an, is
inculcated, which would not have been the case hadettteot the former Books been
tampered with. In fact, no Books have been, accordingubammad's own testimony,
as given in the Qur'an, so well safeguarded:—

And to thee have we sent down the Qur'an with truth, coatory of
previous Scriptures and their safeguard.’ Suratu'l-Ma'ida2(v)

! The word for safeguaréex- is called 'a guardyss ) S Ol cabadlas 4 Sy cuilalSs A guard
over the Books protecting them from chang&afgir-i-Husainj vol. i, p. 148.) Baidawi says 'Guardian
over all the books.t581l yilu Je L )
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It is clear from this that the Scriptures had not beemupted before the time of
Muhammad for the Qur'an confirms them; they cannot, foktuslim standpoint, have
been corrupted since for the Qur'an has been senttheibesafeguard, their 'guardian’. If
then the Scriptures have been corrupted since, the Quasafailed of its purpose and has
not been their safeguard. The fact is, that Muhammad badea doubt about the
authenticity and genuineness of the Scriptures, but, Whelmad no further use for the
Jews, it was necessary to discredit them. It is ucsitre to note that all these passages
about the perversion of the meaning of the Bible and tirege of concealing its
predictions were revealed at Madina, and not at Mecca.

The Jews having been thus rebuked and set aside as no llkalyeto be useful
or necessary, there was no object whatever in as$inglthe customs and practices of
Islam to those of Judaism; so the Qibla (i.e. the taectowards which the prayers
should be said) was now changed back again from Jerusaldtacca and, as usual, a
revelation came to authorize the change. It is imately preceded by a long passage in
the second Sura to show that the Ka'ba and the rel@fidxbraham, of which Islam is
declared to be the revival, is better than the Qiblahef Jews and Judaism. The
Christians, too, have a hint given them in the expression
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‘The baptism of God have we receivédhat in the reception of Islam consists the true
regeneration of man. Then the change of the Qibla islpgtated in the verses:—

We appointed the Qibla, which thou formerly hadst, only W& might know
him who followeth the Apostle from him who turneth on his heElse change is
a difficulty, but not to those whom God hath guided. But @dtinot let your
faith be fruitless for unto man is God merciful, goars.

We have seen thee turning thy face towards every part of indawvewe will
have thee turn to a Qibla which shall please thee. Tam thy face towards the
sacred Mosque and wherever ye be turn your face towaatigpant. Suratu'l-
Baqgara (i) 138-9.

The Traditionists relate many stories connected with ¢lient in the Prophet's life. One
is, that when he found the Jews obstinate he saicatwi€h; 'O Gabriel! would that the
Lord might change the direction of my face at prayeayafrom the Qibla of the Jews.'
Gabriel replied, 'l am but a servant, address thy ptayéod.?

The Ramadan fast also was now substituted for the Mtleerto kept
simultaneously with the Jewish fdst.

! Suratu'l-Bagara (i) 132. Sé&D. Qur'an p. 118, note.

2 Wagidi, p. 46, quoted by Muir, vol. iii, p. 43.

% The change of the Qibla and the appointment of the Ram#ast were made in the second year at
Madina, about seventeen or eighteen months after tha. Kither changes were also made [See Rabbi
Geiger inJudaism and Islar{S.P.C.K., Madras), pp 157-9.]. The law laid down in SurBajara (ii) 230

is opposed to Deut, xxiv. 1-4. SHe D. Qur'an pp. 122-3.



104 THE LIEEF MUHAMMAD

As for the month Ramadan, in which the Qur'an was senh dovwe man's
guidance, and an explanation of that guidance, ankadfiltumination, as soon
as any one of you observeth the moon let him set about th&tmatu'l-Bagara
(i) 181.

A stern warning is given to the Jews in:—

Those who conceal aught that we have sent down, eitheeaf ptoof or
guidance, after what we have so clearly shown to mehe Book, God shall
curse them, and they who curse shall curse them. Surat&86iy 154.

The breach between Muhammad and the Jews was now t¢eniptey did not
admit his claims. They were conservative upholdertheir revealed Law, and of the
customs based on the interpretations of it. He wasinokmed to the old Arab customs,
even retaining the pagan ritual of the Hajj, and made chdagéise express purpose of
abolishing from Islam all resemblances to Judaism. We &eall later on how this
growing coolness on Muhammad's part passed on to bittedhatd persecution.

Coincident with this rejection of the Jews is theit to conciliate the Meccans
by sanctioning the pilgrimage to the Ka'ba:—

Accomplish the pilgrimage and the visitation of the holy @aoehonour of
God. Suratu'l-Baqgara (i) 192.

This could only be done by conserving as much of the old Anadd as possible,
and, pagan though it was, he produced a revelation fortémwiosn of it:—
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Verily, Safa and Marwa are among the monuments of God: whdakea
maketh a pilgrimage to the temple, or visiteth it, shatl be to blame if he go
round them both.Suratu'l-Bagara (i) 153.

The second Sura, Suratu'l-Bagara, shows how the polithed®rophet was now
changing, and how the revelations were timed to meeexigencies of the varying
social and political situations. In all this Muhammadve&d himself a man of insight,
quick to observe the signs of the times; a man witkear purpose before him, towards
the attainment of which he displayed administrativental of a high order. In this respect
he was a great man. Judging by the signs of the timeswesaw that war with the
Meccans must sooner or later come, and he began to pregapeople for it by
stimulating their zeal and courage by reciting exampta®s Jewish history:—

Think ye to enter Paradise, when no such things have apome you, as on
those who flourish before you?
Fight for the cause of God. Suratu'l-Bagara (ii) 210, 245.

The Jewish wars are described with the object of sigpiwvow men of old fought
for the Lord?

The second year at Madina, then, saw many changefgsthef Ramadan made
obligatory; the

1t is possible that these verses were revealed datewhen the first pilgrimage to Mecca was made, and
are interpolations here; but that does not alter thteofabe compromise with paganism.
2 Suratu'l-Baqara (i) 247-52.
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'Idu'd-Duha, or feast of sacrifice, now made to confornhlite ritual of the Meccan
pilgrimage and so differentiated from the Jewish Daytwement, which formed the
model for the ceremony at first; the Ka'ba appointed@g€libla, and the adhan or call to
prayers adopted, instead of the bell of the Christiftisthese changes marked the
growing dislike to, and the sense of independence of, the Jédwe marriage of 'Ali with
Fatima, the daughter of Muhammad took place this year.

We must now go back a little and consider the economitdiion of the
Muhajirun in the early days of their stay in Madina. Weve seenafte p. 85) how
Muhammad built quarters for his poorer followers and fechtfrem his own table. Even
‘Ali could not settle a marriage gift upon Fatima, and loaskll his coat of mail in order
to provide funds with which to give her some presémdu Bakr was sent by the
Prophet to borrow a loan from a Jew, called Pinhas saiftgy will lend to God a good
loan.' The Jew tauntingly replied: 'If God requiresanlhe must be poor', Abu Bakr then
struck him, saying, 'Were it not for the covenant betweehhesd cut off

lMdﬁwd}ﬁ&bg\ﬁ(éﬁ)djh&gﬁ@\)}\)@_AASJ}A)QJ}&JQ)'AA

Mirkhund, vol. ii, p. 74.
‘Ali also told Abu Bakr that his indigence was a tmrto the marriage <! gl ... Jw QB8 ) He also
explained his poor circumstances to the Propiasikhu't-Tawarikhpp. 43-4.
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thy head." The Jew complained to the Prophet but got chese When Muhammad
married 'Ayisha, there was no marriage feast. Margdiidpt 235), supporting each
statement by a reference to original Muslim authorigéges in detail a lucid account of
the poverty and distress in which the Muslims now vidreorder to earn a little food
some had to undertake menial occupations; whilst otherecanme money in trading.
Muhammad shared in all the privations of his people. Charifadrieons used to invite
the Prophet, when they saw, his face pinched with humdenths used to pass, said
'Ayishaz, ‘without any fire being lighted in their dwelling.ethfood being dates and
water.'

'‘Oppressed with this grinding poverty, the true Believerairaly felt some
resentment against the Jews from whom nothing was thad without security, who
were merciless about the recovery of deBtBtiey were comparatively wealthy, but were
not disposed to give away their means to support the MuhajThey treasured up for
themselves a day of wrath, when the Muslims found posvestaliate.

1 A Tradition recorded by Tirmidhi (vol. ii, p. 349), sathat in Madina they had only dates and barley to
eat. pdll g aiull Annall agalala Lol

2 Margoliouth, p. 236. The quotations are from Tirmidh2G3 and from Musnad, vi, 71.

3 Ibid., p. 237, quoted from Musnad, iii, 423.



CHAPTER VI
EARLY GHAZWAS AND SARIYAS

A FEW months' residence in Madina brought home tornimed of the Prophet the
distressed condition of his people, and the hopelespgrbwhich lay before them. The
constant tribal feuds in Arabia would seem to havesdaibe act of capturing caravans of
merchandise above that of mere robbery. It bechm@atural result of a dispute. This is
the most charitable construction to put on the forthognaction of the Prophet. The
Meccans sent forth trading caravans. Muhammad needed fyrbpdty. Here was a very
good way of obtaining it. This is, at least, a possibdsoa for the commencement of the
earlier raids made under the Prophet's orders. Latewloen the Meccans became alive
to the danger their commerce was in, and took activesumes to protect it, the wars
were sometimes of a defensive nature. There were maegligions.

! An expedition commanded by the Prophet in person wasdcallGhazwa; an expedition placed in the
charge of one of his lieutenants was called a Sariya.
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There was nothing seriously wrong from an Arab pointviefv in one tribe
attacking the property of another. Muhammad did nothing moae any other Arab
chief, and such he now was, would have done; so therassao reason to ignore the
historic fact that the Muslims began the strife of arthat they, and not the Meccans,
were the first to seek for plunder. The former sorededed it; the latter did not. This is a
simple explanation of the fact and nothing is gained ibguising it* In some way or
other means of sustenance had to be provided, and so oevdmlhsday of the month
Ramadan, that is, seven months after his arrival idindga Muhammad appointed Hamza
bin 'Abdu’'l-Muttalib to the charge of a small expeditioFfhe reason for this expedition

1 A Muslim writer thus concludes an eloquent defence of Rhephet's action: 'This man was now
compelled by the necessities of the situation, and agaimsiwn inclination, to repel the attacks of the
enemy by force of arms, to organize his followers for psepoof self-defence, and often to send out
expeditions to anticipate treacherous and sudden onslaugyed' ‘@nir Ali, p. 144). As a matter of
historical fact, the expeditions were sent forth fa& gurpose of obtaining booty. Tirmidhi distinctly says
that before the battle of Badr, the Prophet had s@ntoatake the caravan of the Meccans who went forth
to protect it. (Jami'u't-Tirmidhi, vol. ii, p. 374.) €hruth is that the older writers state the factshay
were, and see nothing incongruous or unusual in them.

2 Muhammad appointed Hamza for the express purpose of icgpéucaravan.

28 2 3ab Ol 5 S ) g ) s es J 9wy Nasikhu't-Tawarikhyol. i, part i, p. 75.
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is said to have been as follows: 'When it came tatlgeist hearing of his Lordship that a
number of the Quraish were just returning to Mecca feogsommercial journey from
Syria, he prepared a white banner and ordered Hamza tm mastethirty Muhajirun to
capture the caravan.This expedition was unsuccessful.

The historians say that he specially exempted the Ansiar taking part in this
Sariya, because he thought they would not aid his causssutile enemies attacked
Mecca itself. The undertaking in the first and secoledges of 'Agabaapntepp. 71, 75)
was to defend the Prophet, and the fact that he seehaé had that in his mind now is
a distinct proof that this Sariya was not defensive [ffgneive. It was the first step in a
declaration of war. Two small expeditions, the Sarigh'Ubaida and of Sa'd, followed,
but in neither case was any booty obtained. It was thowgfitthat divine sanction
should now be obtained for these expeditioss, it came in these words:—

O Prophet contend against the infidels and the hypocriteberidorous with
them. Suratu't-Tauba (ix) 74.

b ASe p e 03 gad Canal pe 20350 A ) oL Gl AL AS (8 ) (oren AS ) G e G siled posas O 5>
calid o) oS aady s e ) (€ b allad) dae (08 Jaa 4801l 8 sala (i )i dda ale i)
Mirkhund, vol. ii, p. 76.
2 Nasikhu't-Tawarikhvol. ii, part i, p. 74.
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These expeditions entirely failed to obtain the meahssustenance for the
Muslims; but they accustomed his followers to warlikethods, and enabled him to
make agreements with Arab tribes on the great carawates. So they were not
altogether useless. Muhammad thought well to lead theengpedition in person. It is
known as the Ghazwa of Abwa, and was as usual in pufaiQuraish caravan which
was again missed. Its chief interest, however, lieghénfact that Muhammad made a
treaty with the Bani Dhamra, a branch of the Quraasid, then returned to Madina. This
was the first treaty made with a pagan tribe. Obvioufstiie Meccan caravans were the
object of all these raids, it was a politic act tousedhe neutrality, at least, of the tribes
through whose territory such caravans would pass. Aytnwdh the richer Meccan
merchants was not sought for at this time of distréss. justification of this difference
of procedure is found in a revelation:—

God doth not forbid you to deal with kindness and fairness t@taose who
have not made war upon you on account of your religion, orrdsree forth
from your homes.

Only doth God forbid you to make friends of those who, on waacof your
religion, have warred against yband have driven you forth from your

b oAl 8 aSEE pdll Literally those who killed you on account of religioAs it is connected with the
exodus from
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homes, and have aided those who drove you forth and whoever rfiiakadl of
them are wrong doers. Suratu'l-Mumtahina (Ix) 8-9.

Two other Ghazwas, Buwat and 'Ushaira, were equally unssfatebut in the
latter one a treaty was concluded with the Bani Mualiich rendered another Arab tribe
neutral in the conflict with the Meccans. These suceessiilures to obtain any booty
tended to lessen the prestige of the Prophet, and toeskpudo the taunts of, the Jews,
so other tactics had to be adopted. It was a time-hotdi@uistom amongst the Arabs that
in a sacred month there should be a truce betweerottéehribes. Men could go about
then unarmed and at peace. Obviously an armed force wétithis custom at defiance
had a good chance of success. The Sariya of Nakks made under these favourable
conditions. An expedition was sent forth to captulexcan caravan. The leaders had
some doubt about the lawfulness of the procedure, butldsarthe Meccans should
escape overcame their scrupleBhe attack was successful and this raid is famous as
being the first in which booty was obtained.

Mecca, it must refer to the persecutions in that aity, &s a matter of fact, since the Hijra the Mesdaad
as yet made no war on the Muslims.

! For full details of it, se&hazwas and Sariy4€.L.S.), pp. 7-12.

2 Mudariju'n-Nabuwat pp. 536-7.
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This breach of Arab custom needed some justificatiorsarttie revelation came:—

They will ask thee concerning war in the sacred mout):"§a war therein is
bad? but to turn aside from the cause of God, and to have moifiaifim and the
sacred Temple, and to drive out its people, is worsledrsight of God; and civil
strife is worse than bloodshedSuratu'l-Bagara (i) 214.

This sanction was enough. The booty so much needed was ddiaiutk the
prisoners put up to ransom. Henceforth all the year roura@as and Sariyas could go
on. No longer was there any close time for Meccan inaets.

With reference to these expeditions in the first andrsggear of Muhammad's
rule at Madina, it is only fair to state that a teadt Indian Muslim, discredits the accounts
given of them. He speaks of them asdhegedinterception of the Quraish caravans. Of
the three Sariyas of Hamza, 'Ubaida, and Sa'd; atieedour Ghazwas of Abwa, Buwat,
'Ushaira and Nakhla he affirms that the statementatabem are 'not corroborated by
authentic and trustworthy traditiond.'The accounts are, however, given by Muslim
historians of

! Baidawi (vol. i, p. 114) says that it is generally hildt this has been abrogated by the Ayatu's-Saif, or
‘'verse of the sword', which reads thus: 'Kill the poligtsewherever ye shall find them.' Suratu't-Tauba (ix)
5.

2 See also Suratu'l-Hajj (xxii) 40-1.

% Cheragh 'Ali, pp. 29-30.
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repute. At the same time, historical criticism may stibat, as regards certain details,
there may be doubt; but details, even if exaggerated, i@stsbn some basis of fact. The
expeditions themselves are not matters of imagina@eragh 'Ali himself admits that
the biographers Ibn Ishaq, Ibn Hisham, Tabari, Ibn AththeKamil, and Halabi in the
Insaunu'l-Aiyurrefer to the Sariya of Nakhla.

Another objection is that there is an internal impraibty. It is said that the
inhabitants of Madina had pledged themselves only to defenBrtghet from attack,
and not to join him in any aggressive step. Thereforeg@ms impossible that they
should have allowed Muhammad to take any aggressive giepstathe Quraish which
might involve them in great trouble. Now, it is trueattithere was such a compact
between the Muhajirun and the Ansar; but, as a matttact, the Ansar did take part in
aggressive conflicts. In the battle of Badr and there#ity freely joined in all wars; for
before that time the Prophet had given many revelaabosit warfare and the terms of
the treaty were tacitly set aside. The Prophet waaltand too determined a man to be
turned aside by the opinion of a few Ansar from any lihpadicy he might adopt. That
they had sufficient influence to restrain him from magkraids is only an hypothesis.
Indeed, Cheragh 'Ali only says it seemed impossible thatsifeuld allow it.
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It surely seems more impossible that they could preteahd, as a matter of fact, they
did not.

The Muslims were now encouraged, and soon after amg@tttt® capture another
caravan resulted in the important battle of Badr, af lgeount of which | now givé.
The immediate cause of the battle was the desireubfahmad to capture a rich caravan
on its way from Syria to Mecca.

A band of three hundred and fifty men went forth frbfadina, of whom eighty-
seven were Muhajirun and two hundred and thirty-six Anfarthey were no longer
restricted to defensive warfare. Abu Sufyan, the Quraiatidr, before he left Syria had
heard rumours of the intended raid and had sent to Mecd®lp. He also hastened the
departure of the caravan. Badr lay on the usual rout&twSufyan rode on ahead

! Limitations of space prevent a full description ofstinportant battle. The reader is referredTte
Battles of Badr and Uhu(C.L.S.),in which | have given a full and exhaustive account.
Z'When it was known to the Prophet of God that a earaf the Quraish was leaving Mecca, he called his
Companions, together with "the intention of it#8§ sl 228 j.e. of getting it).Maghazi'u's-Sadiga
(Urdu translation o¥Wagqidi's Maghazi'u'r-Rasylp. 9.
The eminent Traditionist, Bukhari says: "The causethias His Excellency called the people to meet Abu
Sufyan, in order that they might loot the propertiethefQuraish which was with him.'

Al & ) 4 Gm 05 (0 o1 4B LG il 5 e & s ) S (S o) b palian & s 48 Lt 4 s 1S

Faidu'l-Bari, part xvi, p. 9. —w» O & Gl B 5
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to that place and, finding that Muslims had been recommgithere, he changed the route
and got the caravan safely away. He also sent wordketoetief party that their services
were not needetllt was against his desire that the battle occuf'®dme of the Meccans
wished to return home, but Abu Jahl held that they shgoldorward and refresh
themselves at Badr. Some returned to Mecca, the regtomewith Abu Jahl who said
'‘Now, if Muhammad and his Companions think they will gaincovy over us like the
victory at Nakhla, they are mistaken, we will show th#mat we can protect our
caravans.' It was to be a demonstration in force, inrdadshow that these continued
attempts to raid peaceful mercantile caravans must eaastihere was much justification
for it.

Muhammad having heard that the caravan would be protected aooket with
his followers as to the course to be pursued under tkeedltcircumstances. They
decided to march forth, and very wisely at once secugeabd strategic position at

! Mirkhund, on the authority of Wagjidi, supports this statemdatsent a message to the Quraish saying:
'The reason of the people's leaving the sanctuary @jeeas to prevent their goods being plundered, but
as now Allah the Most High, has granted safety to thevea, it will be proper to return,’
Ak ol lad 1 ol S (Mad (ghad o 5381 a3 il Jlsals S81 4S8 250 (o a s ) a8 (el (5w s
vol. ii, p. 81 &S
2 Encyclopaedia of Islanp. 107.
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Badr. We may pass over the details of the fight andgitigde combats. The Traditionists
record many wonderful events, saying that Gabriel and 'Mikkthed in white, stood on
either side of the Prophet, whilst Israfil brought thelasme aid of a thousand anggls.
The result was that the Meccans lost the day. After battle was over Muhammad
inquired whether Abu Jahl was dead. A servant went @arthsaw him wounded but still
alive. He then cut off his head and took it to the Propinet is reported to have said: 'It
is more acceptable to me than the choicest red camélArabia.?

On the day following the victory Muhammad ordered all thetpoto be
produced. Those who had pursued the enemy and exposed thein ldefeating their
opponents claimed the whole, or the larger portion;ehaso had remained on the field
of battle for the safety of the Prophet and of thengalso laid claim to a share. The
Ansar, who had acted all through as the Prophet's

! Suratu'l-Anfal (viii) 9.

2 Wagidi quoted by Muir, vol. iii, p. 108. Thiaghazi'u's-Sadigap. 27, gives the same account from
Wagidi. & & s O S G o A U 1853 Seana S ol Uisa J 4l

Ibn Mas'ud relates how the man found Abu Jahl about tofdiés wounds. He then cut off his head and
took it to the Prophet and said: 'This is the head of 2dhl, the enemy of God'. 'His Excellency stood up
and praised God who had given such glory to IsIeaidu’l-Bari, part xvi, pp. 19-20.
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body-guard, also required some consideration. The disputameecso hot that
Muhammad had to interpose with a revelation and to dedlateds God had given the
victory, to Him the spoil belonged:—

They will question thee about the spoils. Say: the spodsGud's and the
Apostle's. Therefore, fear God and settle this among yousseinel obey God
and his Apostle, if you are true believers. Suratu’l-Agfei) 1.

Soon after a rule, which is still in force, was givercover all such cases:—

When ye have taken any booty, a fifth part belongeth to God @ndet
Apostle, and to the near of kin, and to orphans, andeéopbor, and to the
wayfarer, if ye believe in God, and in that which we haeat down to our
servant on the day of discriminatibrthe day of the meeting of the hosts.
Suratu'l-Anfal (viii) 42.

The booty was finally divided on these principles, Muhachmeceiving, over
and above his share, the camel of Abu Jahl and the sitmrifagar which he gave to
‘Ali. Muhammad was accused by the Munafiqun of having takeseatiful red vestment
for himself. Then this verse came:—

It is not the Prophet who will defraud yduSuratu Ali 'Imran (jii) 155.

The battle of Badr was a turning point in the Propleetreer. Defeat would have
been almost

! Yaumu'l-Fargan, i. e. the day of the battle of Badr.
2 See Tirmidhi, vol. ii, p. 341 anid. D. Qur'an, p.144, note.
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ruinous to his cause; whereas success, gained as heedetarthe miraculous
interposition of God, materially strengthened his positidme die was now cast, and his
followers were committed to a long and active struggté Wwis opponents. Islam must
now stand or fall by the arbitration of the sword.

The importance of the battle is seen in the full act® given by the historians,
and the vast mass of Traditions which has grown up aroudhé thing which strikes
the reader of these narratives is that there waly m@akeason to give such prominence to
divine interposition. The Meccans had started out a tmous#érong, but many had
returned when they knew that the caravan was safeamoegst those who remained
there were numbers who only did so owing to the venem®rds of Abu Jahl. The
tactics of the Muslims were superior to those ofrtfi@es. They secured the key of the
position by getting possession of all the wells. They baen the aggressors; they had
come forth with the full intention of fighting, thoughey had anticipated meeting only
the guard of a caravan. Defeat would have been fathkiocause. On the one side was
an army, placed in an inferior position, containing marmavérmen, but also many who
would rather not have been there. On the other side & small compact force,
thoroughly united in spirit, and enthusiastically devdtes leader.
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What was deficient in numbers was fully made up in uoftpurpose and moral force.
Clearly there are sufficient natural causes to adciourthe victory of Badr.

The next question which arises is this: Who was resplensor the battle of
Badr? There is no sufficient evidence to show thagr &fluhammad's flight from Mecca,
the Quraish as a body had been aggressors. Probablyeéhewynly too glad to get rid of
one who, from their standpoint, was a troublesomeecitia contemner of their ancient
customs and worship; and if so they would have left hichtas followers quietly alone
at Madina. But, as we have already seen, what happergethisaAbout a year after his
arrival at Madina, Muhammad started on his first warékeedition to Abwa in pursuit
of a Meccan caravan but failed to find it. A second dmdl texpedition followed, both
with the definite object of capturing rich caravans. S&hehowever, were failures. A
fourth was in pursuit of an Arab chief who was in alleneith the Quraish, but their
complicity with his supposed misdeeds is not shown. Ot¢peditions were sent out
under some of the Companions. These were simply marapditigs, which consisted
entirely of the Muhajirun, and not of the Ansar, slenth to loot the rich caravans of the
Meccans. They too were failures, for the Meccans weté®alert and carefully
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avoided any conflict. The Ansar joined in the battle afiBand this has been urged as a
proof that it was a defensive operation; but the facts stmat it was not originally
planned as a defensive action. Moreover, by that timendngial spirit had pervaded the
whole Muslim body, and the original compact restrictifg aid of the Ansar to
defensive movements seems to have been lost sightighored. This was quite natural
for, when the compact was made, these continual raidsi@vans could not have been
foreseen.

The old historians feel no difficulty in giving a sirepdtraightforward account of
these raids, and the idea that the propriety of a cafrsetion, such as the Muslims
adopted as aggressors, should ever be questioned, or indeedemaopen to question,
did not apparently enter their minds. Modern Muslim wsitén India, however, do
assume the position of apologists for, or defendershef,Prophet's actions. Thus one
describes the advance of the Meccans to Badr as agagpedition to the very vicinity
of Madina 'to destroy the Islamites and to protect ohdheir caravans bringing
munitions of war If this

! Syed Amir 'Ali (p. 145). No historical authority is givéor the statement about 'munitions of war'. On the
other hand, we know there were 1,000 camels and 'valgaloés' = /S gle ). It was a caravan
containing the property of the Quraistif{® Jis«l ) described as a 'great propertyi§ J'sel )
(Mudariju'n-Nabuwatp. 557). Nothing whatever is said about munitions of
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means that the 'munitions of war' were being brought feratiack, it is not consistent
with the historical facts which are that the carawas not coming to Madina, but was
hurrying away from it as fast as possible, and that € @eanveying the usual articles of
merchandise and not munitions of war. It is also atfet the Meccans did not send out
a relieving force until they knew that Muhammad had laid giens to attack their
caravans. Their expedition was purely one for the sinmpéntion of showing that they
were prepared to try to protect their propérand to show the Muslims that this constant
raiding must be stopped.

Whether, now that the caravan was safe, it would bhaen better to have rested
content with that is a question they were best acgehinith. No doubt they thought that
they could, owing to their

war. Had they been there, the historians would ceytdiave proclaimed it as a justification for the
proposed raid on the caravan,
! Tirmidhi is quite clear on this point. He records adition which says:—
el Gadiie (I B O A8 el 3y 2 A L)

Which the Urdu translator renders as:—

eyl JaE Gl s IS0 el g @ ol jd (S J8E ) e Gl g a3 SO
He went forth with the intention (of taking) the cama: the Quraish went forth also to protect their
caravan' (vol. ii, p. 374). This entirely disposes of tHertze set up, and for which no authorities are given
in The Life and Teachings of Muhammpd145.
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superior numbers, chastise the Muslims, and so insuie ¢benmerce from future
molestation, and it is hard to say that they werengro

A distinguished Muslim scholar throws the blame onNteecans. He says: 'The
Quraish would naturally have taken every strong and leosteasure to persecute the
fugitives.'! This is an assumption and its correctness is not prowexder to show that
the Meccans were the aggressors, this verse is quoted:—

If they seek to deal treacherously with you, they haveadyredealt
treacherously with God before. Suratu'l-Anfal (viii) 72.

But this verse was revealafter the battle and tqustify it. It does not, therefore,
contravene the accuracy of the historical statements.

It is said that Muhammad had tried to pacify the Meccand that this proves
that he was not the aggressor and this verse is quoted:—

O Meccans! If ye desired a decision, now hath the decisioredo you. It
will be better for you, if ye give over the struggle. Surgtuifal (viii) 19.

But this revelation also canadter the battle, and so only proves that Muhammad
thenwished for a truce. It does not deal with the questioto agho was responsible for
the commencemermrdf hostilities. This writer takes up a much stronger morswhen he
admits? for the sake of argument,

! Cheragh ‘Al p. vi.
2 bid., p. 33.
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that the marauding expeditions were actually made bywihglims, for the purpose of
waylaying caravans and not in self-defence. He arguésabahe Muslims had been,
owing to ill treatment, compelled to leave Mecca, ¢hels from the day of the Hijra a
state of war between the Muslims in Madina and thea®krin Mecca, and that, such
being the case, it was quite lawful on the part ofithislims to seize and appropriate all
the property of their enemies whenever and howeveradbeald get it. This argument, at
all events, accepts the historical sequence of evengs, ttough the deduction from
them may be open to question.

The Prophet returned to Madina, bringing many prisoners hiith Suratu'l-
Anfal (viii) was probably given at this time, showing hole Lord had been on their
side, how a gracious provision awaited the believers; &dew would vanquish many;
how those who turn their backs in the day of battle walddle in hell and how the
unbelievers would taste the torture of the burning. Theiciegh however, was not
universal. Many of the slain amongst the Meccans werenparmof the Muslims and
among the prisoners were their kinsfolk. The Jews weteat all pleased. They were
clever satirists, and 'Asma bint Marwan of the tribehe Bani Aws composed verses,
setting forth the folly of the people of Madina in rvagy and
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protecting one who had slain some of the chief men amdngsbwn people. These
verses were soon passed on from one to another, thatil reached the ears of the
Muslims, who were much incensed at them. Already ti¥ee in Madina men ever
ready to show zeal in putting undesirable people out of tlyeawd now 'Umair,a blind
man of the same tribe entering 'Asma’s house, remogbekping infant from her side
and stabbed her with his sword. The next morning Muhammadgs&émair in the
mosque said to hifi’Hast thou slain the daughter of Marwan?' Yes, is theyehimg
against me for killing her? The Prophet replied: 'No, gwats would not butt each other
in the matter.® in other words, it is of no consequence.

A few months after a similar case occurred. An agedAlleu 'Afak was active in
his opposition to the Muslims and composed satirical vevdeish annoyed them.
According to Ibn HishafhMuhammad used the expression: 'Who will rid me of this
pestilent fellow?' A convert seized the opportunity aesvghe old man.The Jews were
now very much alarmed and had good reason to be

! Nasikhu't-Tawarikhyol. ii, part i, p. 132.

2 Muir, on the authority of Ibn Hisham says that Muhaadnhad said: 'who will rid me of this woman?'
vol. iii, p. 131.

3 Ol Jie e m=kin ¥ ; The words used were apparently a proverb.

* Quoted by Muir, vol., iii, p. 133.

® Nasikhu't-Tawarikhyol. ii, part i, p. 135.
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so, for the Ghazwa of the Bani Qainuga' soon followed.

Their ancient Arab allies (ahlafithe Bani Khazraj, had embraced Islam, and the
ties of the new religion were stronger than the oldsoof amity and alliance. The Bani
Qainuga' were thus isolated, and, as the other Jewlsss toffered them no assistance,
they were open to attack. So about a month after ttke lod Badr an opportunity arose
for picking a quarrel with these Jews. The story asrgtwy Bukhari and Muslirh

! The word halif (the plural forms are Ahlaf and alolafa’) which | translate as 'ally’ has a technical
meaning in its connexion with the Jews and the Aralbis.dometimes translated as ‘client’ and means one
who is under the protection of another. The followstgtement will make it clear and explain my use of
the term. At this time, the Jews in Madina were clidjahlaf) of the Bani Aws and the Bani Khazraj. The
Jews had settled in Madina before the Christian ersbefaie the arrival from Yemen of the two Arab
tribes — the Aws and the Khazraj. The Jews owned landisvane rich and prosperous. The Arabs had
few possessions and were poor, until by an act ofliezg¢hey gained the upper hand and depressed their
Jewish neighbours. The Jews then looked upon the Ardabess two tribes as their patrons and protectors.
If a Jew sustained an injury from an Arab, he would alppetato his own Jewish leaders but to his Arab
patrons and rarely did so in vain. He did this in his ci&pata halif or client. Unfortunately for the Jews
Islam broke up this special and most useful tie of comradeskigldance, and left them helpless. For a
good description of the various kinds of clients, see Zaydemayyads and 'Abbasidgsp. 15-20; 52-71;
113-9.

2 Bukhari, vol. ii, p. 270; Muslim, ii, p. 123, quoted by Maligoth, p, 281.
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is that 'Ali, wishing to marry Fatima and being poor, idieghto commence trading. He
was promised help by some of the Qainuga' merchants, duizé] seeing the camels
standing ready for -their loads, slew them and madeaat féor his friends. 'Ali
complained to Muhammad about his loss. Muhammad came and fas uncle Hamza
drunk. Altogether the position was most unseemly. 'Ali's |gas great, yet his marriage
was much to be desired. The means were found in the plaade to be obtained.

Another story is that a Muslim woman was insulted ie thazaar of the
goldsmiths, whicHed to a quarrel and loss of life." It is also said that Bani Qainuga’
boasted that, if they had beghe Prophet's opponents at Badr, he would not have gained
his victory so easily." They were also accused of haviogeor a treaty and so according
to the Mudariju'n-Nabuwatthe revelation came:—

If thou fear treachery from any people, throw back theatyr to them as thou
fairly mayest, for God loveth not the treacherous. SwAnfal (viii) 60.

They refused to accept Islam, were besieged for fiftees, digfeated, expelled from
their homes, and all their property was confiscatedfirdt it was intended to execute
them all, but 'Abdu'llah

! Ibn Hisham, p. 256, quoted by Muir, vol. iii, p. 134, whensteey is given in full.
2 Mirkhund, vol. ii, p. 99.
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ibn Ubbay, their old Khazraj patron, interceded for themthe Prophet cursed them and
the milder punishment was substitutedbdu'llah was as yet too formidable a person to
be turned into an enemy; but it is to him and not tdPtfeghet that they owed their lives.
This was the first serious attack upon the Jews, who mad no reason whatever for
showing any loyalty to Muhamm&dThey failed to combine in these early days, and
were beaten in detail. Soon the time came when no omposit their part, even though
a combined one, could be successful.

Soon after the banishment of the Bani Qainuga' came théemaf another Jew,
Ka'b ibn Ashraf, of the tribe of the Bani Nadir. He vestressed by the victory at Badr
and went to Mecca. His poems on the Meccans who hadsksarwere highly approved
there, but it made his return to Madina dangerous. Muhampaa Ist his dislike be
known, saying, 'Who will punish the wickedness of ibn AgHbacause he has insulted
God and His

! 'Having cursed them he abstained from their slaugkiteiS )2 Ledl s pu 3l oa )8 Ciial ) ja 8 o)y
Mudariju'n-Nabuwat p. 580.

2 Muhammad had been in the habit of employing Jewismaemeses, but now he appointed an intelligent
youth, a native of Madina, Zaid ibn Thabit as his sacyeHe was acquainted with Hebrew and Syriac and
in after years was employed in the recension of thréa@u
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Prophet.® Muhammad bin Muslama responded to the call. His plantevaisit Ka'b and
to gain his confidence by speaking evil of the Prophet, gawe his consent to this mode
of proceedind. He then selected Abu Naila, a foster brother of Katid others as his
fellow-conspirators. Abu Naila went on in advance aegresented to Ka'b the great
poverty they were now in on account of Muhammad's,rbegged for a supply of
provision and offered to leave some security with himbkesked first for their wives
and then for their children. They declined to give eitlk@nally they agreed to pledge
their weapons and appointed a late hour of the evening fdwisg. They reported this to
the Prophet who, late in the evening, went some waytwm, bid them God-speed and
returned home. Ka'b came out of his house when Abu

bl 1) ) Jgm g Mot glad 5 4Sai€ i€ la 3yl ) phiaS CwwS Mirkhund, vol. i, p. 107.
Bukhari records a Tradition to a similar effect: "Whidl @eestroy Ka'b ibn Ashraf who without doubt has
given God and His prophet much troubiésis » s 4l (31 28 43lé Ca Y1 (G xSl andia i) J gusy J&
part xvi, p. 75.
Abu Da'ud and Tirmidhi record that Muhammad sent Sa'd bin Muill Ibn Sa'd.

il sl S Gl 55 oS Gelaa ) ol (S ul AS LS S oS Blae (g 22w Copabia O pas
Faidu'l-Bari, part xvi, p. 74.
2 Mirkhund, vol. ii, p. 107.
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Naila called, and when they reached the appointed placeeefing the conspirators,
instead of giving up their weapons, used them to slaughtiefeanceless man. One of
their number, Haritha bin Mu'adh, was accidentally wodnolg a blow aimed at Ka'b.
When the Prophet saw the head of Ka'b, he 'thanked @Gddhen put a little saliva from
his blessed mouth upon the wound of Haritha, which waskiénemediately healed''
Not very long after another case occurred. Abu Rafi' gsssea fortress near Khaibar
and had aided the Meccans. Five men went to kill him. @flnem by a stratagem
obtained access to the house and slew Abu Rafi' Wialstas sleeping. The Prophet was
glad? when he heard of it. Bukhari distinctly says the Pedient the meh.

There is no dispute as to the fact of these assassisathough Tradition may
have added to the embellishments of some of the dafdilat judgement is to be passed
upon them? One view is that they were murders dictatdeklpyr jealousy and that there
is no justification whatever for them. The moderreteg® for Muhammad's

! Mirkhund, vol. ii, p. 101.

2 bid, p. 102.

3 obai¥) e Vs asell adl 5 (o) () pabia d) J gy Sas part xvi, pp. 79-80.
The Urdu translator interprets this as 'sent to @l dew',lae & Ok S (5352
* Cheragh 'Ali, pp. 61-76.
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part in them is, first, that the narratives especiallyen they record his approval are
untrustworthy; and second, if they are correct, thatgsassinations were justified on the
ground that these persons were traitors to the Staiethbre existed no legal court
before which they could be brought. 'In the absen@eSihite executioner any individual
might become the executioner of the StdtéThe exigencies of the State required that
whatever should be done, should be done swiftly and lessg upon those whom public
opinion had arraigned and condemned.' The political negeassthus set forth: 'The
existence of the republic and the maintenance of peadeoader within the city
depended upon the prompt execution of the sentence upoulphiscbefore they could
rally their clansmen round therf.’

Such are the conflicting views; but the conclusion toabgved at seems to
depend upon the standpoint from which these transactiengiewed. If we look upon
Muhammad, as Muslims do, as a divinely sent Prophet, commessto bring to all
mankind a higher order of religion, of peace and of purigntbver before existed, a
religion to supplant Judaism with its limited national ardlesive spirit, to supersede
Christianity with its wider outlook and universal sympatifiyjyluhammad was sent

! Syed Amir 'Ali, p. 162.
2 bid., p. 163.
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to do so great a work, to be the highest example of whate and holy Prophet should
be, to be the great teacher whose actions were to floe Sunna — a divine rule of
practice for all believers, to be the ideal man fbtime and for all men, then surely it
might be expected that subterfuge and fraud would berdan him, that not even for
political ends would he allow life to be taken, excepbpen conflict and in the light of
day.

On the other hand, if we look upon Muhammad as an Ahédf, as a leader not
of a clan but of a community which was fast absorbinglals, as the founder of an
earthly commonwealth using his prestige as a religiousmefoto make it strong, and
his revelations to support and enforce his claims; i§hiort, the view is correct that the
national sentiment was an important factor in hisslitgork, and that he now saw the
probability of realizing his great national ideal of makAgbia independent, united and
free; in such a case, the defence does explain, thoughpseit hardly justifies in its
method, the execution of these troublesome Jews.

After the expulsion of the Bani Qainuga', Muhammad's poat Madina
continued to increase. It was a time of repose, omigdn by the alarm of a fruitless raid
by Abu Sufyan. Muhammad in reply made three small expedi against some Arab
tribes, allies of the Quraish, but they were
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unsuccessful and no booty was gained. So the old platteripting to capture a caravan
was adopted.

The Meccan merchants found themselves in great difficadtyregards a safe
commercial route to Syria. They saw that their tradeld be ruined by Muhammad and
his followers, that the ordinary western route was radesed to them; that, if they
remained quiet and sent no caravans, they would be livingeimcapital and soon come
to ruin. Then Asud bin Muttalib recommended them to try tste¥n route to Syria by
way of 'lrag. After some discussion, a guide having Heend, this plan was adopted
and a large and rich caravan of merchandise was Beatnews of this change of route
reached Muhammad at Madina, and he at once sent Zaidabitha with a hundred
horsemen in pursuit of the caravan. It was taken, dnighealgoods to the value of one
hundred thousand dirhems, with two prisoners, were braogktadina where the spoil
was divided" The prisoners were told to accept Islam, which thidy ahd in the words
of the historian thus saved their lives from the grasp afildeThe defence for this raid is
that it was almost certain that the Meccans wouldeave the Muslims alone; but it also
equally proves that the Muslims, either did not want peacthat the Arab love

! Mudariju'n-Nabuwat p.585.
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of looting overcame their prudence. It was clearly mantfest the Meccans could now
no longer remain quiet. Their very existence as a cagial&eommunity was in danger.

The Badr route was unsafe and now the eastern oneittas the reach of the Muslims.

The immediate cause of the battle of Uhud was the ungeavoapture of the caravan of
the merchants of Mecca. It is not fair, or evendristlly true, to cast all the blame on
the Meccans.

Zaid's successful raid showed the Meccans thatey there not ready to fight,
the Muslims were. Abu Sufyan, 'Akrima and others hace lidifficulty in collecting
money to equip an expeditidrand an army of three thousand men was raised andiplace
under the command of Abu Sufyan. After a march of teys,dthe army arrived near
Madina and encamped at Uhud. In the council chamber oPtbphet the question
whether the Muslims should adopt offensive or defensiggctawas eagerly debated.
The former policy finally prevailed. The Prophet ascenttee pulpit and said: '‘March
forth in the name of Allah, the Most High, for vicyois yours if you be steadfast.’

Though Uhud was only a short distance away from Madigiathe road was bad
and a guide was needed. Abu Hashma Haritha safely conducted

! Suratu'l-Anfal (viii) 36 is said to refer to this.
2 Mirkhund, vol. ii, p. 105.
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the Prophet and his army to the position which they@dso occupy. The Muslim army
was one thousand strong and contained one hundred men evhcammour. It had no
cavalry, for only one horse was present. On arrivdhatfield of battle '‘Abdu'llah ibn
Ubbay, the leader of the Munafiqun, who was much displéat the rejection of his
advice to remain in Madina, turned away and retired witbettiundred mehit is said
two troops which occupied the flanks wavered and were aioojttin him, when the
Prophet, according to some authorities, gave forth thedagon:—

When two troops of you became full of anxious thought and |astt,hend
when God became the protector of both! In God, then, Idaittdul trust.

God had already succoured you at Badr, when ye were thenvEake God,
then, that ye may be thankful.

Then thou didst say to the faithful, ‘Is it not enoughyfou that your Lord
aideth you with three thousand angels sent down from on high?'

Aye: but if ye be steadfast and fear God and the foe come yipu in hot

haste, your Lord will help you with five thousand angels. Subditimran (iii)
118-21.

This exhortation had its effect and the Bani Salima hadani Haritha regaining
their courage stood firm. The defection of 'Abdu'llah ibn &jbis

! Bukhari, part xvi, p. 96.
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attributed to Satanic agency:—

Of a truth it was Satan alone who caused those oftydail in duty
who turned back when the hosts met. Suratu Ali 'Imigrid9.

The loss of three hundred warriors was serious, butséwen hundred who
remained were brave and faithful men, ready to die in Wiegt believed was the cause
of God and of His Apostle. They were not disheartenetthetsuperior numbers of the
enemy.

Muhammad took up his position with judgement, facing in thectioe of
Madina. The hill of Uhud, a rugged spur of a mountain chairenebed for three or four
miles into the valley. It is so isolated from th&et hills that it almost stands alone. Thus
his rear was protected, except at one opening. To guard tei$/pdimmmad posted fifty
of his archers, under 'Abdu'llah bin Jubair, with stricless not to move until he told
them to do sd.Meanwhile Abu Sufyan arranged his forces. Many singtatmts ensued
and for a while success was with the Muslims.

The Meccan cavalry had tried in vain to turn the flankh&f Muslims, for the
archers kept them at bay. All would have gone wellhéf troops had remembered the
Prophet's injunction to be steadfast; but the Meccap damg left unguarded, the desire
to plunder it became so strong

! Bukhari, part xvi, p. 90.
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that the commanders could not control their men. Thheas, seeing that looting was
going on, in spite of all their leader could do, disoldetye Prophet's order, and left their
important position in order to engage in the same operatidrnso secure their share of
the booty. Khalid, the leader of the Meccan cavalrgrate came through the pass, and
appeared at the rear of the now disorganized Muslim afimg.rest of the Meccans,
seeing this, reformed their ranks and pressed on the Mustims now fled in all
directions. Then there was a slaughter grim and graastone wounded the Prophet in
the cheek and four of his front teeth were knocked outieHéo the ground and the cry
went up that he was slain; but he was only stunned and csooe to himself. As the
blood was being washed off, he said 'How shall the peoplpgrdisat have thus treated
their Prophet, who calleth them unto their Lord? lbet wrath of God burn against the
men that have besprinkled the face of His Apostléwibod.'? He also cursed Abu
Sufyan® Baidawi says the following verses were then revealed:—

Muhammad is no more than an apostle; other apostles diaeazly passed
away before him: if he die, therefore, or be slain, yelturn upon your heels.

1'Ayisha and Umm Salma were present and gave thiedes water to drink. Bukhari, part ii, p. 186.
2 Wauqidi, p. 242, quoted by Muir, vol. iii, p. 175.
3 Tirmidhi, vol. ii, p. 339.
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No one can die except by God's permission, accorditiget8ook that
fixeth the term (of life). Suratu Ali Imran (iii) 138-9.

This was intended to allay the consternation which ¢pent had spread amongst
the Muslims.

After the battle, the Meccans, in accordance withu$al indecisive results of
Arab warfare, failed to pursue their victory and so rdti@ Mecca. The Muslims then
went in search of their killed and wounded. When Hammatlated corpse was brought
in, Muhammad was very much grieved and said that, if God lyave victory, he would
mutilate seventy Meccans in the same manner. Thendgbhlought this verse:—

If ye make reprisals, then make them to the same extengeghagre injured,
but if ye can endure patiently, best will it be for the gratty enduring. Suratu'n-
Nahl (xvi) 127*

The intention of the Prophet was clear, and the cemators allow that
retaliation was permitted; only that it should be he same extent’, i.e. on one person,
not on seventy. Still they admit that Muhammad esedtia wise forbearance in
following the last clause of the verse and in doing mgthi

The battle of Uhud was looked back upon with peculiar @sterThe Prophet
visited the place every year and blessed the martyredotinere, saying: 'Peace be on
you for all that ye endured,

! For a Tradition on this verse, see Tirmidhi, violp. 375.
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and a blessed future.' Fatima said that one day she wélttuh and said at the graves;
'Peace be on thee, O uncle of the Prophet’, and ghenss came, 'On thee be peace'. The
names of the martyrs are all recorded, and their men®rkept very precious.
Marvellous stories are told about them. It is saod,ifistance, that their souls are in the
bodies of green birds which dwell in paradisad that they enjoy even now the full
pleasures of paradise, that they will rise at thet Deg/ with their wounds shining red,
and an aroma like musk proceeding therefrom. But notwittistgrthe halo of glory
which Tradition has cast around the men who fell atdJhhe defeat was, at the time, a
very serious blow to the Prophet's cause. It requildtie@ladroitness and skill, of which
he was such a master, to avert a greater danger teatodb in battle of seventy
followers.

Revelations now came in abundance to explain why tHeatleame to test their
constancy, and how it was the result of their owsoldéedience. Still, the broad fact
remained that the victory of Badr had been extolled agmakimark of God's good
pleasure. Ought not, then, this defeat to be looked upam agjually clear sign of the
divine displeasure? The position was so serious that resgs in the Suratu Ali 'Imran,
the

b jmd yla i agals )l Tirmidhi, vol. i, p. 341; seél.D. Quran,p. 159.
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third Sura, are devoted to explanations concerning it. | gifewanow by way of
illustration.
The murmuring of 'Abdu'llah ibn Ubbay and others are met &yéinse:—

O ye who believe! be not like the infidels, who said ofrteeethren when
they had travelled by land or had gone forth to war, ‘thagt kept with us, they
had not died, and had not been slain!" God purposed teaifthair should cause
them heart sorrow. God maketh alive and killeth, and Gelgoldeth your
actions. Suratu Ali 'Imran (iii) 150.

The fatal move of the archers from their assigned ipasiind the blame laid
upon them for the defeat are thus described:—

Already had God made good to you His promise, when by His paomige
destroyed your foes until your courage failed you, and ye disputed #im
order, and disobeyed, after that (the Prophet) had brgoghuithin view of that
for which ye longed.

Some of you were for this world and some for the next. Sédatimran (iii)
145-6.

The victory was in their hands, but the order to standdf#isawas not obeyed
and defeat followed. The battle was a test of the iebhed of the Muslims and of the
soundness of their belief:—

We alternate these days of successes and reverses amionthat God may
know those who have believed.

That God may test those who believe and destroy the infidels

When a reverse hath befallen you, the like of which yeld®ddre inflicted,
say ye, 'whence is this?' Say: 'it is from yourselves, Foaf liath power over all
things.'
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That which befell you on the day when the armies met walséowill of God,
and that He might know the faithful, and that He might krtbe hypocrites.
Suratu Ali-'Imran (iii) 134-5, 159-60.

They were not to be disheartened at the result, for.—

How many a prophet hath combated those who had with them mmgzngds!
Yet were they not daunted at what befell them on the gla@od, nor were they
weakened, nor did they basely submit.

As to those who after the reverse which befell thenpamd to God and the
Apostle — such of them as do good works and fear God, ti@lyleave a great
reward. Suratu Ali 'Imran (iii) 140, 166.

The hopefulness of the Prophet is seen in words takem &&ura which was
delivered after the battle of Uhud. They give a stern rebolkal those who were faint-
hearted:—

He it is who hath sent His Apostle with guidance amal iteligion of truth,
that, though they hate it who join other gods with God, Hey rmake it
victorious over every other religion. Suratu's-Saff (Ixi) 9.

Thus, though Islam had met with a reverse, all would cogig and finally it
would become the one universal religion which all wouldeptand obey. The Meccans,
on their part, were pleased with the victory they had gaara the news of it when
spread abroad stirred up a spirit of opposition on theopadme of the Arab tribes.

The close attention which the Prophet paid to this sulijeetmany revelations he
put forth regarding
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it, the anxiety he showed to prevent any defection antdngdollowers in consequence
of it — all these things show how important an epistiie defeat at Uhud was in the
career of Muhammad. Setting aside the marvels with lwhmdition has enriched the
accounts of the battles of Badr and of Uhud, and passing tbeealleged divine
interpositions, and dealing with them simply as histbraeents, the conclusion, as we
have already stated, seems to be that the immechatse of the battle of Badr was
Muhammad's attempt to capture a Meccan caravan, antieobdttle of Uhud his
successful seizure of one. Whatever may have beestdte of feeling between the men
of Mecca and the men of Madina, it does not appeairthiaese two conflicts the former
were the original aggressors.

We have no accounts given by the Quraish. All our inféionacomes from
Muslim sources, but even then an impartial student magd¢o have some sympathy
for the Meccans. They had to fight for their very estiste as a commercial community,
and for freedom to carry on their daily business. These battles were, from the
standpoint of the men of Mecca, wars of defence andvihglims were clearly the
aggressors.

After the defeat at Uhud Muhammad passed two months in peacehen the
fourth year of the Hijra opened he heard that Tulalmchief of the Bani Asad intended
to make a raid on Madina.
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The Prophet anticipated it in what is known as they&aaf Abu Salma and was
successful.

Then the Bani Lahyan under Sufyan bin Khalid took up a thregjeititude at
'‘Urna. Muhammad sent 'Abdu'llah bin Unais with instructiomgut Sufyan out of the
way. When 'Abdu’llah reached the camp of Sufyan, he septed that he was a member
of the Khuza'i tribe, and that he wished to join the ekmedagainst Muhammad. He
was allowed to do this, and when Sufyan was asleep dassisated him and escaped
with the head of his victim to Madina. 'Muhammad arnel @ompanions were pleased
with the killing of that enemy of God''It is said that 'Abdu'llah went as a spy and that
Muhammad had no responsibility for his &chut it is distinctly stated by the historians
that he was sent for the purpose 'of killing Sufyan ancldar the plain of the religion of
Islam from his wickedness and mischigf.’

This assassination broke up the opposing force at 'Uwrtait vas a cowardly
way of meeting enemies, and it set an example whiclthabs were not slow to follow.
It was a game at which two

LAES 5 e 1 el o) iy alaal 5 J sy & pas Mirkhund, vol. i, p. 118.

2 Cheragh 'Ali, p. 69.

3 20,8 Sl gy sy i ) ksl o Caalia g 21 S |y s U ol i | A1l e
Mudariju'n-Nabuwat p.618.
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could play, as Muhammad soon discovered, for Wdgidiates how, after the murder of
Sufyan, the men of the Lahyan tribe went to the 'AdUl thie Qara tribes and instigated
them to request Muhammad to send persons to instructithéme tenets of Islam, as
they wished to become Muslims. They further suggestedet®ami 'Adhl and the Bani
Qara that, when the teachers arrived, they might thlase who had killed Sufyan, and
make prisoners of the rest and sell them to the Quralsh deputation was sent, and in
reply to its request for teachers Muhammad allowedrsewen to go. In due course they
arrived at the well of Raji', where they were attackedsdyne armed men of the Bani
Lahyan, who slew three Muslims and took three prisoners.

In the same month, May A.D. 625 another serious ditgapened. It is known as
the Sariya of Bir Ma'una. The chief of the Bani 'Amiihu Bira, requested Muhammad
to send teachers to his people. As the Bani 'Amir wilies &f the Quraish, Muhammad
felt some hesitation in complying with this request. Hosvewen receiving assurances of
their safety, he agreed to send seventy men, a largbetuif nothing but teaching was
intended® The old chief Abu Bira had resigned his

! Maghazu's-Sadiqa'p. 267.
2 The latest opinion on this affair is given in fBecyclopaedia of Islanp. 723. It is that Muhammad had
been asked to aid one side in a tribal dispute andsseanty horsemen. They were
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leadership to his nephew 'Amir ibn Tufail, an avowed enefrthe Muslims. The result
was that by a most deceitful action all but two of kheslims were slain. Muhammad
received the news with much concern and was alarméfdsagross act of treachery, for
such it was. It so happened that two men connected witRahe' Amir, who were under
the protection of Muhammad were met by 'Amru bin Amaiya, @frthe two survivors,
and were slain by him. Muhammad was vexed at the murdéesé men and according
to statements made by Wagidi,abari® and Mirkhund® he paid at once the diyat, or
blood-money for them.

These events now led to an attack on the Bani Nadlewash tribe who were
clients of the Bani 'Amir. Muhammad claimed from them titood money (diyat) he had
recently paid. Accompanied by Abu Bakr, 'Ali and Talha lestto them for the purpose
of obtaining the diyat.' The Bani

defeated and to cover up an unfortunate campaign, the oraslisi invented the story given by them. It is
doubtful if there were then in Madina, seventy QurraQoran Readers. Again Muhammad entered into a
compact with 'Amir ibn Tufail to pay the diyat for th& men murdered, which seems to show that the
killing of the seventy was done in open warfare.

! Quoted inMaghazi'u's-Sadigap. 301.

2 Quoted by Muir, vol. iii, p. 208.

8 ailuy liyl 450 1) & 52 Cudy Mirkhund, vol. i, p. 119,

# lad Cailaial i 90 ol by 2 B Mirkhund, vol. i, p. 119
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Nadir had lost one of their Rabbis, Ka'b ibn Ashraf, \wmad recently been assassinated,
and they may very naturally have thought that Muhammad dlpayl them the diyat for
it, instead of expecting them to pay for a matter inclwhihey had taken no part.
However, they received him and his friends courteously; bududdenly departed and
returned to Madina, giving as his reason for so doing hkeatad been informed by
Gabriel that treachery and danger were imminent. Tlagifions go into some details
about this, but we have only the Muslim version and ngtJ@wish statements about it.
There is no reference in the Qur'an to any such plad, this omission throws
considerable doubt upon the story. All that Suratu'l-Hést)r the Sura which specially
deals with this affair, says is to be found in the fowmhse which states that 'they set
them against God and His Apostle." Muhammad's followeo joined him in Madina
and this verse was then revealed:—

O believers, recollect God's favour upon you, when certainetie minded
to stretch forth their hands upon you; but He kept their hands you. Suratu'l-
Ma'ida (v) 14.

When the Bani Nadir found that Muhammad had gone, theytogether, and
Kinayu bin Suwair advised them to accept Muhammad as anl@postotherwise they
might be ordered to emigrate and

Bukhari (part xvi, p. 64) says the same: sl 43 (8 agall ) J gy 7 5 3%
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so lose their houses and lands. The people repliedthigt could not give up their
religion. The Prophet then sent Muhammad bin Muslima émtHt is recorded that he
charged them with treachery, and said that all who diddapart within the space of ten
days would have their heads cut off. They expressed soeprise that Muhammad
should send, or that a member of the Bani Aws shouidgb such a message.
Muhammad ibn Muslima said, 'The hearts of the people aegeld now.! The Jews
then made preparations to obey this order, when a mesdemge Abdu'llah ibn Ubbay
arrived, urging them not to go. He then promised thesistasice. It was also expected
that the Bani Quraiza, another Jewish tribe, would edanthe rescue. He may have
hoped for this aid, or for some help from Mecca, orJaes may have believed that the
Bani Nadir could defend their forts; but whether the adwes given in good faith or
not, 'Abdu'llah ibn Ubbay failed to assist them. Whetierfound it impossible to do so,
or whether he intentionally broke his faith with themdoubtful. The Qur'an accuses
him and his party of insincerity:—

Hast thou not observed the disaffected saying to their enbel brethren
among the people of the

L Ss e d (S o sl Gl Wagidi, Maghazi'u's-Sadigaol. i, p. 280.
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Book, 'If you be driven forth, we will go forth with youna in what
concerneth you, never will we obey any one: and if ye bekadacve will
certainly come to your help. But God is witness that Hreyiars.

If they were driven forth, they would not share their ament; if they were
attacked they would not help them, or if they help them wilsurely turn their
backs. Suratu'l-Hashr (lix) 11-12.

For the time, however, it put some courage into thetb@dithe Bani Nadir, who sent a
message to Muhammad saying: 'We shall not depart from osegsisns; do what thou

wilt against us.' This suited the Prophet's plans, andearniry of their determination to

remain, he said: The Jews have resolved to fight], in a loud voice pronounced the
Takbir — 'Great is the Lord." His followers also expegstheir joy in the same way, and
the words Allahu Akbar! Allahu Akbar! resounded on all sidereparations for the

conflict were then made, and a force sufficient fer plarpose soon set out from Madina.
The Bani Nadir made a stout resistance which led tactiquite contrary to all the Arab

usages of war. Muhammad ordered all the date trees, d@keggnd called the a'juz to be

cut down. The Jews remonstrated in vain against so uajysbceeding, which was

opposed to the precepts of the Law of MdsesLaw which the Qur'an professed to
confirm; but the order went forth that the trees werké utterly destroyed.

! Deut. xx, 19.
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The Bani Nadir, seeing that further resistance was ssedent to say that they
were ready to abandon their lands, now rendered usé@lessiege had lasted about three
weeks and Muhammad was apparently glad to come tcs.téfm allowed them to go
away with their camels and such goods as they could upad them, except their
weapons. These and the crops he divided amongst his ésiowhe banishment of the
Bani Nadir enabled the Prophet to provide now a permanemsneédivelihood for the
Muhajirun, the men who came with him from Mecca. A¢ #ame time it showed that
opposition to his will was becoming powerless, and thatvarious Jewish tribes would
not combine for mutual defence. Thus his prestige greatlgased.

The action of Muhammad in his dealings with the Bani Naliapproved by
Cheragh 'Ali,* who accepts the statements of the Traditions regartiagalleged
conspiracy to kill him, but with great inconsistency Hane author in dealing with the
affair at Nakhla discards the Traditions: The affdittee Nakhla marauding party, as
related in the Traditions, is full of discrepancied aa altogether inconsistent and
untrustworthy? Is then the canon of authenticity of a Traditiorb&oits agreement with
the views of an author?

! Cheragh 'Ali, p. 34.
2 bid., p. 30.
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A whole Sura, Suratu'l-Hashr (lix), is devoted to the Bdéadlir, but it does not
hint at the alleged crime of their attempt on the diféhe Prophet.It is inconceivable
that such a good reason for the attack on them wouldldeere omitted in the Qur'an had
there been the least ground for the charge. This eximuséhe expulsion must on
historical grounds be set aside and another reason be fowe@ms to be found in the
fact that this tribe was a wealthy one, possessed rofefdands on which needy
Muhajirun might settle? It is not surprising then that a revelation came corifignthem
in the possession of the property of the Bani Nadir.

To the poor (Muhajirun) also doth a part belong, who have teeen from their homes
and their substance. Suratu'l-Hashr (lix) 8.

The validity or not of cutting down the date trees idra@aresting question, but |

must pass it by here.
After the victory at Uhud, Abu Sufyan had said 'We willetnagain next year at

Badr', so this event is called the 'Badr of promise'a Astter

! Cheragh, 'Ali (p. 109) admits this, and says thatTiaditions on the subject aze parteand legendary.'
2 Bukhari records a Tradition which says of Jewish landi&ybelong to God and His Apostle." —

part Xii, p. 167. 4 s 5 4 ¥ )
% For a full account of the affair, s&hazwas and Sariy4€.L.S.), pp. 31-3.
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of fact, no fighting took place, for Abu Sufyan, beinglof provisions, had to return.
The Muslims had taken much merchandise with them andhyssold at a good profit.
Muhammad was pleased and showed in a special revelatibthéhaexpedition had the
divine approvat

The summer and autumn of the fourth year passed in pedcthe Prophet had
leisure to attend to his domestic affairs.

! Suratu Ali 'Imram (iii) 166-9.



CHAPTER VI
SOME DOMESTIC AFFAIRS

MUHAMMAD now contracted a marriage with Zainab, daugtiEKhuzaima, who was
killed at Badr. A month or so after this, he marrieddmsh wife Umm Salma, the widow
of Abu Salma. Both husband and wife had been exiles inshiigs Abu Salma died of a
wound received at Uhud.

A little later on, in the beginning of the fifth yeaf the Hijra, a marriage was
arranged with Zainab bint Jahsh, the wife of Muhammatbgt®d son Zaid. The story
goes that, on visiting the house of Zaid, Muhammad waskstuitb the beauty of his
wife. Zaid offered to divorce her, but Muhammad saidhito, 'Keep thy wife to thyself
and fear God.' Zaid now proceeded with the divorce, thdnagh the implied rebuke in
the thirty-sixth verse of Suratu'l-Ahzab (xxxifihe seems to have doubted the propriety
of his action. In ordinary cases this would have remauey difficulty as regards the
marriage of Zainab and Muhammad,

1t is not for a believer, man or woman, to havg ahoice in their affairs, when God and His Apostle
have decreed a matter.' Suratu'l-Ahzab (xxxiii) 36.
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and little or no scandal would have followed; but therrage of a man with the wife of
his adopted son, even though divorced, was looked upon Ardliis as a very wrong
thing indeed. However Muhammad did this, and had to jusishattion by alleging that
he had for it the direct sanction of God. It wastfitecessary to show that God did not
approve of the general objection to marriage with wivesaddpted sons, and so the
revelation came thus:—

Nor hath He made your adopted sons to be as your sondu'Bahaab
(xxxiii) 4.

According to Arab custom and usage Zaid was to Muhamasatis son’, but in
Islam such a view was by divine command to be set asaanglthus settled the general
principle, the way was clear for Muhammad to act is fharticular case, and to claim
divine sanction for setting at nought the sentiment efAmab people. So the revelation
goes on to say:—

And remember when thou (i. e. Muhammad) said to him.(Zaad) unto
whom God had shown favolirand to whom thou also hadst shown favour,
'Keep thy wife to thyself and fear God'; and thou dmde in thy mind what God
would bring to light; and thou didst fear man; but more right had it been to

! In allowing him to become a Muslim.

2 In adopting him as a son.

% That is, the fact that Zainab would become the wifihefProphet: the words 'thou didst hide in thy mind'
refer to the fear Muhammad felt at breaking through aoousield in such esteem
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fear God' and when Zaid had settled to divorce her, we marriedchthee,
that it might not be a crime in the faithful to marry thives of their adopted
sons, when they have settled the affairs concerning themth&ratder of God is
to be performed.

No blame attaches to the Prophet where God hath givera lpermission.
Suratu'l-Ahzab (xxxiii) 37-8.

Another difficulty was that Zainab was the daughterMifhammad's aunt, a
daughter of 'Abdu'l-Muttalib; but a fresh revelation, by bestg upon the Prophet a
special and peculiar privilege, not accorded to his folisywemoved the difficulty:—

O Prophet! we have allowed thee thy wives whom thou hast dovesredhe
slaves whom thy right

by the Arabs, namely, the abstaining from marryinguitie of an adopted son. Thus Bukhari says:—

A s haa A LS A i dgae Al Lol 4 aah
'"Thou didst hide in thy heart that which God would brinfigiat in the matter of the daughter of Jahsh and
Zaid bin Haritha.Sahihu'l-Bukhari(Leyde, ed, 1862), vol. iii, p. 312.

Husain comments on this verse thus: 'And didst conpedlyi heart that which God made plain, that
Zainab should join the company of the excellent wived, didst fear the reproach of men, who said: "He
has asked for the wife of an adopted son™.'

5 Sl 253 AN i3 AS Cpn ol () 2 g 102 An) ape a8l Lo 358 Gl 0 (53,500 e
Tafsir-i-Husaini vol. ii, p. 201.Cal 53 |5 523 53 sy 35S 48 23 3o i) o ) S i g 353 28152
! That is, to have no hesitation in the matter.
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hand possesseth out of the booty God hath granted thetheaddughters of
thy uncle, and of thy paternal and maternal atunto fled with thee (from
Mecca), and any believing womamwho hath given herself up to the Prophet, if
the Prophet desireth to wed her — a privilege for thee aboveetheof the
faithful. Suratu'l-Ahzab (xxxiii) 49.

Zainab and her husband did not encourage the suit ofrtdphé&, and are thus
reprimanded by the alleged command of God in the revelatio

And it is not for a believer, man or woman, to have anyashim their affairs
when God and His Apostle have decreed a matter; and whdieebeyeth God
and His Apostle erreth with palpable erf@uratu’l-Ahzab (xxxiii) 36.

This settled the matter, and the marriage with Zainab thus declared to be legal
and right. Zaid was no longer spoken of as the son ofaktaiad, but as Zaid ibn
Haritha.

The case of Zainab showed the danger of men seeingiths of other people
and so restrictions were now made to prevent uninvited ahmisgo the harem of the
Prophet:—

O ye who believe! Enter not into the houses of the Prophat,lsahis leave .
.. when ye are invited

! This removes from the Prophet the restrictions placeother Muslims in Suratu'n-Nisa' (iv) 3 in which
only four wives are allowed and in v. 27 of the same Samrahich marriage with near relatives is
forbidden.

2 The commentator Husain refers this to Zairkgdsir-iHusainj vol. ii, p. 204.

% The commentators are unanimous in referring this wergaid and Zainab. Sé¢.D. Qur'an p. 169 and
note.
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then enter. And engage not in familiar talk, for thauld cause the Prophet
trouble. Suratu'l-Ahzab (xxxiii) 53.

It is probable that, with the licit practice of polygam@nd concubinage in such a
mixed population as that in Madina, women walking abroad tmiogh exposed to
rudeness, and so the veil is now ordered:—

O Prophet! speak to thy wives and to thy daughters, @migdet wives of the
faithful, that they let their veils fall low! Suratu'lbab (xxxiii) 59

Rules and regulations regarding the visits of strangerthéohouses of the
Muslims were now madé The dwellings for Muhammad's numerous wives were erected
on the eastern side of the mosque, one for each. Mphét arranged to pass a day and
night in each successively. Thus there was the daywd& the day of 'Ayisha, and so
on. 'Ayisha was a young lady with a strong will anc&enfhad more than her share of the
Prophet's attention, which naturally caused much disobniThis called for a divine
rebuke to the jealous ones, and a divine approval d?tbphet's partiality to any one of
them, Thus:—

Thou mayest decline for the present whom thou wilt of them{tamdmayest
take to thy (bed) her whom thou wilt, and whomsoever thou siradf for of
those thou shalt have before neglected. Suratu’'l Ahzab (X&Xiii)

! See also Suratu'n-Nur (xxiv) 31.
? Ibid., 27-8.
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A few small expeditions were now made against Jewisédrin one of these, the
Salatu'l-Khauf, or prayer of fear, was instituted. Wimenactive service, a part of an
army remains under arms, whilst the rest say a sheattlomm of the Salat.

The chief of the Bani Mustalig now induced some other driioejoin him for an
attack on Madina. Muhammad heard of this and set ottaviarge force, accompanied
by some of the dissatisfied (Munafiqgun) who joined thedan the hope of plunder. The
Muslims gained a complete victory, took many prisoners anchrbaoty.* Juwaira, the
daughter of al-Haritha, despairing of finding the ransom fixgdher captor, appealed to
the Prophet. 'Ayisha describes her as very beautifugeanceful. Muhammad listened to
her story, proposed marriage to her and was acceptedhB& became his eighth wife.
The people then looked upon the Bani Mustaliq as relataresset all the prisoners free,
on which 'Ayisha declared that no woman was ever such airgeto her people as
Juwaira.

Another event of some interest took place on the reharch. It is known as the
slander about 'Ayisha. The simplest method of settlingcldens of his many wives to
accompany him on these expeditions led Muhammad to deeiggatih of doing

! Mudariju'n-Nabuwat p. 630.



158 THE LIFEMUHAMMAD

it by drawing lots. In this case 'Ayisha was the favoured wife. On the rgoummey;,
according to her own account, she stayed behind to findcalbtaand her bearers
thinking she was inside her litter went on without hehéndistress she wrapped her
clothes around her and sat down. After a while, otbeofmen, Safwan binu'l-Mu'attah,
found her, seated her on his camel and, leading the abynhé rein brought her to
Madina. This was a very simple affair, though the faat 'Ayisha had stated that on
seeing Juwaira the ‘fire of envy arose in her héartly have given rise to suspicion
about her conduct. The scandal-mongers took it up, hopipgttitne Prophet in the
dilemma of either offending Abu Bakr, his father-in-laav,0f damaging his position by
condoning the offence. After her return 'Ayisha fell sackl retired to her father's house.
For some weeks the Prophet remained away. He conSAliiettd Usama bin Zaid as to
what he should do. Usama did his utmost to prove hecemuz, but 'Ali recommended a
divorce. 'Ayisha never forgave him for this and, when b&ltame Khalifa, still remained
his mortal enemy. The whole affair was troublesomethmitisual opportune revelation
came, and one day the Prophet went to

! Bukhari records a Tradition on the authority of ‘Ayisbhis effect —
bt G e 8z a0 O A1 Y aabia il part i, p. 186. See alddishkatu'l-Masabihp. 478.
2 Mudariju'n-Nabuwat p. 631.
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see her and said 'O 'Ayisha rejoice, Verily the Lord netlealed thine innocence.' The
opening verses of the Suratu'n-Nur (xxiv) were then delivevetthe people. 'Ayisha's
character was cleared, and some of her calumniatoes/egel the punishment prescribed
in the verse:—

Those who defame virtuous women, and bring not four witnessesyge
them with (fourscore) stripes. Suratu'n-Nur (xxiv) 4.



CHAPTER IX
SUPPRESSION OF THE JEWS

THE Jews were now in sore straits. Muhammad lost pmodunity of getting hold of
their possessions. They were scattered about in vapants of the country and seem to
have been deficient in the energy needed for a combméir their own defence. They
preferred the Quraish to the Muslims and are thus rebuked.—

Hast thou not observed those to whom a part of the Scriphanes been
given? They believe in al-Jebt and al-Taghut and saheofrifidels, 'These are
guided to a better path than those who hold the faith.'

These are they whom God hath cursed. Suratu'n-Nisa' @) 54

Abu Sufyan responded to their call and with the aid ofeso@f the Arab tribes
was able to raise an army of 10,000 men to attempt the eapitiadina. The Muslims
remembered Uhud and determined to remain strictly on thensieée Guided by the
advice of Salman, a Persian convert, they dug a ditcheirvdbant spaces between the
houses. The work was laborious, but Muhammad
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took his share of it and borrowed from the Bani Quraiza spades, baskettuen
utensils for the work.The Muslims were weary with the incessant watch they to
keep up, and doubting the promise of divine aid wished to ietaehe city®

After a while the Meccans found food and forage giving ot so raised the
siege and departed. 'This was the best and also the &astechiven to the Meccans of
breaking Muhammad's power. It was utterly wasted, paotlyvant of physical courage,
but chiefly because there was no man with brain in maml.'* The position of
Muhammad as a chieftain was now strong, and he assumedtiarnpo$ superiority
calling for special and reverential intercourse:—

Address not the Apostle as ye address one another. SiMatu(rxiv) 63.

The Muslims only lost five men. This Ghazwa is of inseren account of the
intrigues carried on by all parties, and in the sad résuithich it led, the massacre of the
Bani Quraiza Jews. These men at first aided Muhammad byysuppbols for the
excavation of the ditch, but Abu

! Bukhari (part xvi, p. 142) says: ‘'The Prophet removecheantthe day of the ditch.'Jiy azla il
Gual) 4 g ) il

2 230 S 38 Sy jlay Glawn y g adil g Jai g el s Jw aday 8 W Gl )l 5 Mudariju'n-Nabuwatp. 644,
3 Suratu'l-Ahzab (xxxiii) 13.

* Margoliouth, p. 326.
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Sufyan deceived them, and detached them from their alkmiam the Prophét,
lukewarm as it very naturally may have been, for the tiar trusting the Prophet had
passed away. Abu Sufyan then sent a Jewish chief, Hoiyafkhtab, to impress them
with the danger they were in, and promised to give thenea support to defend their
fort if attacked. After a long debate they were persuadedie up their treaty with
Muhammad? Whatever may have been the first intention of theiRuraiza Jews, they
do not appear to have taken any active part in the cordhct,they failed to assist the
Quraish when called upon to do so. Muhammad then tried &ctddte Arabs of the Bani
Ghatafan from their union with the Quraish by offering rébé of one-third of the
produce of Madina, but some of his followers objected te @nfangement and it fell
through.

! The reference to this in the Qur'an is:— He caukedet of the people of the Book who had aided (the
confederates) to come down out of their fortress, astidismay into their hearts: some ye slew, others ye
took prisoners. Suratu'l-Ahzab (xxxiii) 26.

The reference is quite general, and seems to be madgifpthe punishment which fell upon the Jews.
The omission to mention any overt act of assistanppats the view | have taken that the Jews rendered
no efficient aid to the Quraish.

2 Muir says: 'l have much hesitation in determining what compact was at this time existing between
Muhammad and the Quraiza, and what part the Quraiza lgdtslt in assisting the allies. The evidence is
altogethelex parte,and is, of course, as adverse to the Quraiza as pos¥itlleaii, p. 260, note.
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Very soon after this, a man, named Nu'im bin Mas'ud &&at, waited on the
Prophet and expressed his desire to help him and his wishbi@aee Islam. Muhammad
said: 'Art thou able to throw discord among the infidels andestroy their league?' He
said: 'l can; but thou must allow me to speak whatev&el His lordship permitted him
to do so and dismissed him with these words: 'War iscapdion.” Nu'im then tried to
persuade the Jews that the Quraish were playing thee) &ald advised them to require
Abu Sufyan to deliver some hostages to them as a $igoaal faith. He then visited the
Quraish and told them that he had secret informatiartiiealews intended to keep faith
with Muhammad and were not to be relied upon, that Wheyld ask for hostages and
then deliver them up to death. Thus doubt arose in Abu Sufgants He then sent a
message to the Jews for assistance in an attack tadeethre next day; but they said they
could not fight on the Sabbath. This confirmed the suspizi Abu Sufyan's mind, and,
as the sequel shows, the Quraish notwithstanding a peeyioomise did nothing to
protect the Jews.

tacad o all Mirkhund, vol. i, p. 131.
2 The whole story of the intrigue is given in theidariju'n-Nabuwatpp. 646-7. It also clearly shows that
up to this time the Quraiza had not entered upon actistlities.
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The victory won, Gabriel appeared to Muhammad and told lintanput off his
arms, for the angels had not done so for forty days.then gave a direct command: 'O
Muhammad, arise to strike the idolaters who are possesdothe Book, the Bani
Quraiza. By Allah | am going to batter their fort andoteak it to pieces like the egg of a
hen cast against a stone.Muhammad obeyed and gave the order for the immediate
march of an army of three thousand men, with 'Alites standard bearer. The fortress
was soon invested and the Jews, who seem to havenlaid stock of provision for a
siege, quickly found themselves in great distress. Aftiren days or so had elapsed
they requested

2 Old) AS) Caria g e i e JB pad JUB Al J guey b Sl Camaia g 81 s
Tabari, series 1, vol. iii, p. 1488.
2 Mirkhund (vol. ii, p. 135). The fact about Gabriel iz by all the historians, and seems to show that
even they felt the need of some very definite justifcatior so great a massacre which followed. In the
Mudariju'n-Nabuwat(p. 650) it is said: 'The order of God was to go against dua Buraiza.' It is also
said that ‘Gabriel appeared and gave the order.’
Tabari (Series 1, vol. iii, p. 1846) says that Gabréghe to the Bani Quraiza, confused them and put fear
into their heartsee s (A e I ol g agl semn agy J 3 aday B o ) Sy B jes
Bukhari (part xvi, p. 150) says:—
olinia g Lo sl 5 Sl Camaza 5 o8 JU8 Yy o ol Jusi 5 =Dl a5 (3238) (e pabia il as ) W]
He also adds (p. 156) that Gabriel directed Muhammad &mgmst the Bani Quraiza:—
aday o I s
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permission to emigrate as the Bani Nadir had done. Thigefased. They then offered
to leave all their goods and chattels behind. The reply waisthey must surrender
unconditionally. Then their leaders, Ka'b bin Asud and d&yulgin Akhtab gathered the
Jews together and put three courses of action befene. thirst, that they should accept
Islam. They replied that they could not change thadigion. Second, that they should kill
the women and children, go forth and fight to the de@hey said they could not Kkill
innocent beings, and that they would have no happime®eir own lives after such a
loss. Third, to fight on the Sabbath when the Muslimsild/anot expect an attack and
would be off their guard. They declined to violate the Sabbath.

At last, when starvation was before them, the Jew#uwated, and turning to the
Bani Aws, of which tribe they were the Ahlaf, or clignsaid: "Why do you not help us as
the Bani Khazraj helped the Qainuga'?' Then the Bani Aveslptewith Muhammad for
mercy for their friends, but all he would consent to Wes one of their number should
decide the case.

Assuming that he would approve of one of the men thereptesvho were
acquainted with all the facts of the case, they age#uld; therhe

! Mirkhund, vol. ii, p. 135.
2 See note at the end of this chapter.
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himselfchose the umpire in the person of Sa'd bin Mu'Aglormerly Sa'd had been a
friend of the Jews’, who were clients (ahlaf) of his tribe; but having beeumded in the
recent fight he was now vexed with them for not havenglered active assistance to the
Muslims?® With such a man for an umpire, the decision was agfmme conclusion.
Gabriel's order 'to strike the idolaters who are possesd the Book' was clear, and it is
extremely unlikely that Muhammad ever intended it to dteaside. His appointment of
Sa'd confirms this view.

Muhammad knew his man and that the issue was safe irahisshThe men of
the Bani Aws said to Sa'd: 'The Apostle of God hastéefthy option the judgement
concerning the Bani Quraiza. They are thy allies who fzaded thee in peace and in
war. They have surrendered everything and

! Then he appointed Sa'#k: I 2Sall 3 %) Bukhari, part xvi, p. 156.
2 At first Sa'd had been an ally; they had helped each.dthey thought that Sa'd would take care of them
and save them.'

Ay g Kaa & S Cule ) jled 2eu A4S Aaan (53509 45 S0 g Sl 43 4l ab o (o ) 22
Faidu'l-Bari, part xvi, p. 155.
3 It is said that on being wounded he cursed the Bani Quaaid prayed thus: 'O Lord suffer me not to die
until my heart hath had its revenge on them." Muir, ¥olpi 274 note. See also Musnad iii, pp. 350, 363,
qguoted by Margoliouth, p. 332.
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now their only hope centres in theeWith many such like words they urged him to be
merciful and to save the Bani Quraiza, just as Ibn AhilS&ad saved the lives of the
Bani Qainuga’. He put them off with an ambiguous spéexid expressed a wish to
know whether they would abide by his judgement. No otherseowas open, and so they
agreed, nothing doubting but that like them he would abidédoyetcognized position of
the Jews as ahlaf or allies. The Bani Aws had behaveeeBall through and with such
loyalty to their friends, that it is impossible toppwse that they ever thought that Sa'd
could possibly betray the allies (ahlaf) of his own tribe

All being now ready the seven or eight hundred prisofevith their arms bound
behind them,

P ey Gl e 0 52 g8 lils iyl a3l 56l n Gasie |y ki oSa aalia ok s
Cudd (5 g Gl Aal (5903 S (al jel 4a 3 5 2l 02 gad i glra g 2lal

at Mirkhund, val. ii, p. 136.

2 At first he did not reply, but when their importunigxteeded all bounds' 2«3 jslad Jlxie) 3l — he
said that it was not 'the time for reproaching Sa'd héthing been remiss in matters concerning God Most
High." Dhuhak bin Khalifa then said, 'Alas! for my frégm' (Mirkhund, vol. ii, p. 136.) The Bani Aws
behaved naobly, but now gave up all hope.

3 Syed Amir 'Ali (p. 174) says that the number of persdaim ould not have exceeded two or three
hundred, but he gives no authority for this statemdme. Historians place the number much higher and the

Nasikhu't-Tawariki(p. 239) says there were nine hundredias: 3 e (5 dagh Gelea ol
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stood on the one side; on the other were the womenhendhildren in dread terror of
coming events. Muhammad took up his position in front wighchief followers. Sa'd, a
big burly man, now wearied with his journey and smartimgnfrhis wounds stood by.
'Proceed with thy judgement,’ said the Prophet. Then @amea revengeful man these
cruel words: 'This verily is my judgement, that the nwetives shall be put to death,
that the female captives and the children shall be isdid slavery, and the spoil be
divided among the army." Any murmuring at this savage decaseatvonce stayed by
Muhammad who said: 'Truly thou hast decided according tojutigement of God
pronounced. on high from beyond the seven heaverie men were then taken to
Madina. Muhammad ordered a trench to be dug. The nexth#@ayetws were brought
forth in batches, and 'Ali and Zubair were directedl&y them. Darkness came on before
they had completed their bloody task. Torches were bhenght to give light for the
completion of this cruel deed. The blood of about eightdned men flowed into the
ditch, on the brink of which the victims were made&tee. Muhammad looked on with
approval, and when Huyay bin Akhtab was brought before &ich © enemy of God, at
last the Most High has given

LAl a8 CieSa 388 J& Baidawi, vol. i, p. 34.
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thee into my hands and has made me thy judg8dme of the females were divided
amongst the Muslims and the rest were sold as sla&vdseautiful widow, Raihana,
whose husband had just been slaughtered, was reserved lmhad for his own
haren? an act to justify which a revelation came:—

Prophet! we allow thee thy wives whom thou hast dowered ttendlaves
whom thy right hand possesseth out of the booty which Gtuddranted thee.
Suratu'l-Ahzab (xxxiii) 49.

The commentator Husain refers this to slave wom8&afiyya and Raihana and
those like them.’

Raihana wished to remain in the Jewish religion and sangelcto be his wife.
She had to accept the position of a concubine.

! Mirkhund, vol. ii, p. 138.
2 Syed Amir 'Ali (p. 174), who repudiates this story alarication, gives no historical authority for his
opinion; but theNasikhu't-Tawariki(part i, vol. ii, p. 240) says: 'The Prophet took for
himself Raihana bint '"Amru bin Khanagag<_2 2 s> ald (1aa Jguy | a8UR (0 g e iy allay
In theHabibu's-Siyar Raihana is placed amongst the concubieuflatu's-SafaR.A.S, ed., part ii, vol.
ii, p. 777). Tabari (series 1, vol. iii, p. 1498) say$ie Apostle of God selected for
himself from among your women Raihana, daughter of 'Amru.’

soae iy adlag) aSelud (e andil ilaial B aalia bl J sy S
Rodwell (p. 439), quotes Ibn Hisham (p. 693) to the saneetefiThe first slave whom Muhammad took to
wife was Raihana.'
Thus there seems to be no authority whatever foretigng the story.
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Thus, when two tribes had been exiled and one extermindtegower of the
Jews was broken for ever in Madina, and Muhammad veastdr look farther afield for
fresh conquests. There was a time when he had deserdrtendship, but each victory
won and each lot of booty captured made him less dependémeim for recognition and
for funds. 'The change from a basis of reason to & lisforce had taken place
gradually, but was now finally achievet.'

It seemed desirable that a revelation should justify pleceedings and so it
came.—

And He caused those of the people of the Book who had aitied (
confederates) to come down out of their fortresses, artddsasay into their
hearts: some ye slew, others ye took prisoners.

And He gave you their land, and their dwellings and theirlttvéfar an
heritage. Suratu'l-Ahzab (xxxiii) 26-7.

The older historians, believing with orthodox Muslimst thleuhammad's conduct
is the standard of what is right, seem to feel néicdity about this massacre. It was
enough for them that Gabriel is said to have givenotider to strike the idolaters who
were possessors of the book, but some modern Muslt@rsvtry to defend the Prophet's
action thus: 'The Bani Quraiza instead of co-operating théhMuslims, defected

! Margoliouth, p. 334.
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from their allegiance and entered into negotiations whte besieging foe. After the
cessation of the siege, they were besieged in turnadedrful example of them was
made, not by Muhammad, but by an arbiter chosen and appdintdemselves . . . they
were war-traitors and rebels and deserved death accoedihg international law?

We have seen how the Jews were deceived both by theaNeand the Muslims,
how at first they rendered assistance in the defencéhebjoan of the necessary tools,
though as the siege progressed they gave no furtheraidave seen that the arbiter was
chosemot by themselvebut by Muhammad who selected, not one of the Bani Aws who
were present and who had pleaded for mercy, but onewdsoalready embittered
against the Jews, and who had to be brought from Madirthisgpurpose.

Again, according to some authorities, it was not thesJeio agreed to abide by
Sa'd's decision, but the Bani Aws, which is quite anottetter’ They appealed to Sa'd
to have mercy. Sa'd replied

! Cheragh 'Ali, pp. 87-8.

2 TheRaudatu's-Safévol. ii, p. 137); theMudariju'n-Nabuwai(p. 654) and th&lasikhu't-TawarikH(part i,
vol. ii, p. 237) make statements showing that it was taei Bws who agreed to accept the decision of
Sa'd, the arbiter appointed by Muhammad. They, notdiws,Jeft it in his hands, and he himself decided
whom to appoint.
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to them: 'Do you make an agreement and promise befereditd Most High that you
will assent to my decision. They (not the Jews) mdheered affirmatively?

Another apologist writes fully on the subject. Hete$a though he gives no
authorities for it, that the Jews made the conditiat Sa'd should judge the matter, but
as we have shown, it was the Bani Aws who made thahgement. His description of
Sa'd is historically accurate. 'This man a fierce spldieo had been wounded in the
attack, and, indeed, died from his wounds the next day, atéariby their treacherous
conduct, gave sentence that the fighting men should b® pldgath and that the women
and children should become the slaves of the Muslfnisis absolutely incredible that
the Jews would have chosen such a man to decidefabeirand this leads the student,
who has a true historical judgement, to look upon theuwatcgiven by the historians as
the more probable orfe.

ToaSanaly ol g ded Al @a\)esses;@u«sm\uﬂﬁgw;ﬁjbsg@j%cc_ésot:uj\t,\m
s

Mirkhund, vol. ii, p. 137.
2 Syed Amir 'Ali, p. 171.
3 Muir's judgement on the transaction is fair and impartiahay be thus summarized: The Quraiza had
rendered no assistance to the Bani Nadir and had thenlbg@ to Muhammad; but the continued
oppression of the Jews may have weakened their conidartim, and have led them, in an imprudent
moment, to listen to the overtures of the Quraistis @eserved
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It is quite fair to urge the plea that we must not juttgeactions of ordinary men
of a barbarous age by the principles recognized by our owest but it is said that
Muhammad was not an ordinary man. He is believed todeirzely appointed teacher,
acting under divine guidance. It may also be said thahe Jewish history of the past
savage deeds were done, which we should now disapprovehéhpersecution of the
Jews by the emperor Heraclius in the year A.D. 630 wasdsas this massacre. But
there is this difference: no one justifies the cyelt the Roman emperor, nor are his
actions taken as precedents which must be followed Igoall Christians. On the other
hand, the actions of Muhammad were, as Muslims mugveeldone under supernatural
guidance, and they form a definite rule of faith — t8anna — to which all
Muhammadans must conform. His actions, therefore, cannpisbBed by comparison
with the actions of other men. They belong to a dffércategory; they are, according to
Muslim theology, the result of a divine impulse withimhithe deeds of a sinless and
therefore perfect man. They form the highest idedltae most perfect

some punishment and their banishment from the vicinityMaflina would have been just; but the
wholesale slaughter of them was an act of enormousitigrdhe plea of divine sanction in the

Qur'an may satisfy the Muslim, but not those who Baethe same divine authority is adduced for personal
ends and domestic quarrels. Vol. iii, pp. 232-4.
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conception of life which Islam can present. All apoé&sgfor Muhammad based on the
fact that other leaders, religious or secular, have dondar deeds are altogether beside
the question.

NOTE TO PAGE 165

This is a point of great importance. Mirkhund (vol.pi, 136) says: 'His Lordship made
no reply to the Bani Aws, till their solicitations exceeddidbounds, when he said: "Will you
agree that one of yourselves make a decision regarding theme9"said: "Yes, O Apostle of
God." He continued: "That man will be Sa'd bin Mu'adh." Wadlslo whatever he shall decide in
the matter.'

O 48 250 8 — ) gy by (sl S XS oS LI B )l 50 Lad )l pb (S5 48 2 sie (ol
pilai dae Ll Gl )3 258 da o sl Jaa (G 22
In the Mudariju'n-Nabuwat(p. 653), it is said that Muhammad took no notice of the
petition of the Bani Aws and himself sent for Sa'd. Woeds are: 'His Excellency gave no order

in the matter of the Bani Aws, and showed negligence; thesehiesome one to call Sa'd bin

Mu'adh who, on account of wounds received in the Ghazadhbéen left behind.'

da allay | oo 2lG B 2 ) JAlaS 5 3 080 et Ol g) Aalas 3 aalia & jias
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The author of the well-known historiNasikhu't-Tawarikh(part i, vol. ii, p. 237) thus
states the case:—

The principal men from the tribe of the Bani Aws came toRh#phet and said: "You
pardoned the Bani Qainuga' at the intercession of ther&hdris right that at our intercession
you should pardon the Bani Quraiza." The Prophet replied: "Dagree that | should choose a
man from among yourselves and make him an umpire and sraoujdotit what he orders in the
matter.” They said: "Yes, O Apostle of God." He iexl
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"That man is Sa'd bin Mu'adh".' Then the Prophet, orddmat $a'd bin Mu'adh should be
summoned from Madina.
P 1) Pl (5352 WS (e 5 2D o gul jaern Cpdan 3 sl Al A
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It is clear that they thought he would choose as umpire,ab those who were present,
and not send off to Madina for a man who had not beermpres their interview, had not heard
the reasons given for showing mercy, and who was smarangtfis wounds.

Tabari (series 1, vol. iii, p. 1491) says:— 'The Apostl&ofl said, "Ye men of Aws, will

ye not agree that one of your men should decide for themy'iEpéed, "Yes", He (Muhammad)
said, "Then let it be Sa'd bin Mu'adh".'
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CHAPTER X
THE CONQUEST OF ARABIA

DURING the sixth year of the Hijra no important battigere fought, but many small
expeditions went forth and the power and influencehef Muslims grew month by

month. Two may be referred to here. In the month ah&#an Zaid ibn Haritha was
placed in charge of a mercantile caravan with inswuostito proceed to Syria. The
Muslims, now adepts at waylaying caravans, found that othgrigpeould do the same,

for this caravan was plundered by the Bani Fazara. rélders at Madina were annoyed,
and Zaid was sent with a strong party to punish the robfdmsir stronghold was

captured and Umm Qiriya, an old woman, a person of safheeince in her tribe, was

cruelly put to death. Her legs were tied to camels, whiele then driven in opposite
directions, until she was torn asunder. Zaid on his regave an account of his

expedition to Muhammad who embraced and kissed'Hiris not recorded that he

expressed disapprobation of this cruel deed.

! Mudariju'n-Nabuwat p. 668.
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The other event was this; a few men of the Bani 'Arnlygd become Muslims.
The climate of Madina did not suit these children ofdasert, and so Muhammad kindly
allowed them to go forth with one of his herds of mi@mels and live in the open air.
They regained strength and then tried to run away wehcdmels. The herdsmen who
pursued them were cruelly tortured to death. Muhammad wasatatuery angry, and
when the culprits were captured and brought before hirardered that their eyes should
be put out, their arms and legs cut off and their bodigaled until life was extinct. It
must, however, be stated that Muhammad seems to Havhatesuch severe torture in
judicial punishments was a doubtful procedure, for he detivetee following
revelation:—

The recompense of those who war against God and Hislépastl go about
to commit disorders on the earth, shall be that they bleadlain or crucified, or
have their alternate hands and feet cut off, or be banitleethnd. This their
disgrace in this world, and in the next, a great tormeall e theirs. Suratu’l-
Ma'ida (v) 37.

Impaling is, therefore, now illegal, though the lawful mimhents are still very
inhuman. Unfortunately they are now enshrined in what Muklw accepts as a divine
and so an unalterable code.

The Jews by banishment and slaughter had been reduced tencgoMany
Arab tribes
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by force or persuasion had been brought into Islam. Mduoagver, still remained
proudly aloof from the one man in Arabia who was a coraquand a ruler of men. All
these long years Muhammad had failed to win the Quraghad suffered reproach at
their hands; the day of retribution was drawing ne&e mind of the Prophet turned
towards the sacred city, for, until his influence was sona there, he could not expect to
be the sole ruler in Arabia. Six years had now passeg aince he and his followers had
left Mecca, and no doubt many of them wished to revisitadd familiar places. Again,
Muhammad had some time before changed the Qibla (or dinaativhich prayer should
be said) from Jerusalem to Mecca. The sacred temgie thas still a holy place to the
Muslims in Madina. Every day of their lives they turned &oas it in acts of divine
worship, though for six years they had not seen it. ®hgihg to enter its courts and to
go round its walls was now very great. The way had tacdrefully prepared, and
Suratu'l-Hajj (xxii), or such portions of it as are nattel Meccan, was revealed for this
purpose- The Meccans are reminded that the Ka'ba is for all ffile®.ceremonies of the
old pagan ritual are declared to be rites of God, the peaioce of which

! See w. 27-39; 66-7; 76-7.
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shows piety of heart. The continued sacrifice of danseenjoined. Thus did Muhammad
claim the Ka'ba and all its ceremonies for Islam. #swa master-stroke for gaining
influence at the time.

At this juncture Muhammad had a dream in which he saw hinasel his
followers performing all the duties of the Pilgrimage. Téastled the matter, and as the
sacred month in which the 'Umra, or Lesser Pilgrimagenade was now at hand a
considerable body started out towards Mecca in the mohtidarch A.D. 628. The
Quraish opposed their entrance into the city and messewgat to and fro between the
two parties: The Muslims were encamped at Hudaibiya, a place situat¢deoconfines
of the sacred territory which encircles Mecca. Thesitgan was one of some danger and
Muhammad, gathering his followers around himself under thdesbf a tree, required a
pledge of loyalty even to death from each one. Thik vats cheerfully given, and the
'Pledge of the Treé'is an event ever after referred to with great respedtregard. It is a
most striking instance of the

! The following verse is supposed by some commentatorsfép tee this:— Who committeth a greater
wrong than he who hindereth God's name from being renrechlie His temples and who hasteth to ruin
them. Suratu'l-Baqara (ii) 108. SdeD. Qur'an p. 177 note.

21t is also called the 'oath of good pleasurg!'sa ) dax



180 THE LIEEF MUHAMMAD

personal devotion of his followers to the Prophet andhefintense sympathy which
existed between them. God is said to have been glad itbeut

Well pleased now hath God been with the believers whey plighted
fealty to thee under the tree. Suratu'l-Fath (xlviii) 18.

The result of the consultations was that the Quraisilately refused admission
to the Ka'ba, but agreed to the following terms:—

'‘War shall be suspended for ten years. Neither side attadlk the other. Perfect
amity shall prevail betwixt us. Whosoever wisheth tm jMuhammad and enter into
treaty with him shall have liberty to do so; and whoso&usheth to join the Quraish and
enter into treaty with them shall have liberty to so. If any one goeth over to
Muhammad, without the permission of his guardian, he leadent back to his guardian;
1 and, if any one from amongst the followers of Muhamnetdrn to the Quraish, the
same shall be sent back; provided, on the part of thaigpurthat Muhammad and his
followers retire from us this year without entering tigy. In the coming year he may
visit Mecca, he and his followers, for three days whershall retire.

! There is no distinction of sex here, but Muhammad eefiis return a woman, and to support his action
produced a revelation contained in Suratu'l-Mumtahina 1) Obviously treaties were not much use,
when a revelation could cancel any clause in themHS&e Qur'an,p, 179, note.
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But they may not enter it with any weapons, save thbsee traveller, namely, to each a
sheathed sword"'

At first the Muslims were disappointed and felt thairtbéject in coming had not
been gained, but Muhammad soon produced a revelation tohgivowrong that view of
it was, and what benefits would be derived from thistyreHudaibiya. Standing on his
camel, he gave what he declared to be God's message, bggiithi the words.—

Verily, we have won for thee an undoubted victory. Suratuh-Bdviii) 1.

And such it was, for the Quraish in treating him assqual acknowledged his
political status. The increase in the number of cosweds rapid now. In this same Sura,
Suratu'l-Fath, the people who would not come are bittegyoved and reminded that the
flame of hell is prepared for the infidels, whilst thageo had taken the oath of fealty
under the tree are promised a spirit of secure repageatly victory and rich booty.

To meet the disappointment caused by the absence of eoljuslims are told
that there is:—

Other booty, over which ye have not yet had power, but now Gath
compassed them for y8uSuratu'l-Fath (xlviii) 21.

! Mirkhund, vol. ii, p. 145.
2 Baidawi says this may refer to the spoils afterdéfeat of the
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The Muslims had referred to the dream of Muhammad andleved why it had
not come to pass. He pointed out that the particular geits fulfilment was not shown
in it, and to pacify them brought another revelation teuees them of its certain
fulfilment:—

Now hath God in truth made good to His Apostle the dreamhich
he said, 'Ye shall surely enter the sacred mosquepd @ill, in full
security, having your head shaved and your hair cut: yiérsftafear, for
He knoweth what ye know not, and He hath ordained yaidée this, a
speedy victory.'

It is He who hath sent His Apostle with the guidancel tne religion
of truth, that He may exalt it above every religidimd enough for thee is
this testimony on the part of God.' Suratu'l-Fath (xN\Aid}8.

Thus, though the pilgrimage was postponed the victory twaisst other booty
would be realized, and they could rest now in patiencetdoMuhammad was the
guidance committed. Great would be the glory for Isldmlonger were Christianity and
Judaism co-ordinate with it. In Islam alone was sadvato be found; for now it was to

Huwazin Arabs in the battle of Hunain; but most comtautems refer it to this event.

! This verse is said to abrogate all other religigttsulasatu't-Tafasiryol. i, p. 271). The absolute claim of
Islam is also set forth in:— Whoso desireth any otkégion than Islam, that religion shall not be accepted
from him, and in the next world he shall be among dise ISuratu Ali ‘Imran (iii) 79. Sed.D. Qur'an,pp.
183-5 notes.
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exceed and excel all other religions, and so they owseltlafford to wait for a full year
to fulfil their desire. Enough for them to know thatstinas the will of God. The whole of
this forty-eighth Sura is very remarkable and well sbitethe occasion.

After his return to Madina with a strong sense of hismgng power, the vision of
Muhammad took a wider range, and in letters, signed widahl®aring the inscription
— Muhammad the Apostle of God, summoned rulers of othdslemhis obedience. It is
said that each messenger was miraculously endowedhgitaime inspiration, (ilham) as
the Prophet possessedVhen the emperor Heraclius was performing a pilgrimage of
thanksgiving to Jerusalem for his victory over the R@&si he received a letter from
Muhammad, the Apostle of God, calling upon him to embraeenlsAnother despatch
was sent to the king of Persia who tore it to pieélsen Muhammad was informed of
this he said: 'Even thus, O Lord! rend thou his kingdom ffom'? Then followed a
letter to the Maqugas, the governor of Egypt, who retuanedurteous reply and sent as
a present

L as b jane il s 2 5ed (e aledl Jsmy Ol 1s) b)) (Al s Al b (She 2 (55 4S (s 8
Mudariju'n-Nabuwat vol. ii, p. 691.
2 Muir, vol. iv, p. 54.
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two Coptic damsels, Mary and her sister Shedngd a white mule for the Prophet's use.
Mary was the fairer of the two sisters and was kepMiohpammad for his own harem.
Sherin was bestowed on the poet Hasan.

The king of Abyssinia had been friendly to the Muslimsowdmigrated from
Mecca. In his first letter Muhammad called for his cosiea, and in a second one asked
him to send back to Madina any remaining Muslims. The re&sothis seems to have
arisen from the following circumstance. 'Ubaidu'lldiie Hanif, who became a Muslim
and emigrated to Abyssinia, then became a Christian godtkere. He left a widow,
Umm Habiba, the daughter of Abu Sufyan. Muhammad in tmedatter asked for her
return in order that he might marry her. It is somes urged in defence of the Prophet's
matrimonial alliances that they were made with theatlé¢ supporting widows and old
womer? and that in this case a natural

! TheRaudatu'l-Ahbabguoted inthe Mudariju'n-Nabuwafvol. i, p. 699) says: 'The gifts of the Maqugas
were four damsels, one of them was Mary and anbiresister Sherin'

s o) Ao S5 A le (oS 3 4S5 S lea Gsie sl
The Muruju'dh-Dhahab (vol. iv, p159) says: ‘one was Mary the Copt, mother of Ibrahihidassll 4, je
rﬁ;___\A\),\\
2 s Gl e 3 a8 his o) 580 A o) 4SIT () ganiae 30 4B 5 il S0 (0 5 paba J a2
Mudariju'n-Nabuwag vol. ii, p. 696— 2 )bu O 5 4dadar g 38 g3 L () o ol
% Syed Amir 'Ali, pp. 33, 334. Other reasons of a physical
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protector was needed. If this is so there seems no resspmmany more were not
admitted into the Prophet's harem. Umm Habiba, howeess not appear to have been
in any difficulty, she was comfortably settled in Abysajrand, in the case of her return
to Arabia, Abu Sufyan was well able to look after Hemmay be that the hope that it
would bring over Abu Sufyan to the cause of Islam playsdespart in the marriage. She
became the ninth wife of the Prophet.

The affair of Hudaibiya had not ended quite as succegsadl the Prophet
desired. 'Each time the Prophet had failed, or securedn@mplete success, he
compensated for it by an attack on the Jews. This pokay derved too well to be
abandoned after the unsatisfactory affair of Hudaibiya enadlefore, a raid on the Jews
of Khaibar was speedily planned.’

In the revelation, which was given to justify the cadihg of the treaty of
Hudalibiya, these words occur:—

God promised you the taking of a rich booty. Suratu'l-Fathii(xR0.

nature, too indecent to reproduce, are given by someréigh. SeeMudariju'n-Nabuwat p. 468.

That the Prophet was susceptible to female charmstidhén in the prohibition against changing his wives
'for other womenthough their beauty charm tHegxiwa ciac! o5 Suratu'l Ahzab (xxxiii) 52.

! Margoliouth, p. 355.
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According to Baidawi this refers to the spoils to beadted at Khaibat. If this
interpretation is correct, it shows that Muhammad Hedrly defined in his own mind
the object of this attack on the Jews. The siege ldstesbme time, but in the end the
Jews had to submit to superior force. The booty obtainedgmat. Muhammad took
one-half for himself and divided the rest amongst bdiers. The Jews were allowed
to remain on their lands on the condition that theg palf the produce into the public
treasury’ The Jewish chief Kinana was accused of concealing sorasutee and
according to some accounts, was tortured and behedddid wife Safiyya was a
daughter of Huyay who had been slaughtered with the Baraiza. She was a woman of
great beauty and as she had lived near Madina with her fat®e probably known to
Muhammad. She at first fell to the lot of a man calethiya? but when Muhammad's
attention was called to the fact of her high positiooagst the Jews, he

! See alsdraidu'l-Bari, vol. xvii, p. 6.

2 Mirkhund, vol. ii, p. 158; Bukhari, part xvii, p. 44. Clgh 'Ali says: 'The Jews of Khaibar were allowed
free enjoyment of their possessiori&eforms under Moslem Ruje 20).He omits to mention the fact that
they had to do all the work and yet enjoyed only onedfalie proceeds of their possessions.

% See Margoliouth, p. 36@ote. TheMudariju'n-Nabuwatand Mirkhund in theRaudatu's-Safehowever,
make no mention of the torture. The latter simplysdag/ was slain. Vol. ii, p. 158.

* Bukhari, part xvii, pp. 12, 23vlasudi, vol. iv, p. 158.
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gave compensation to Dahiya and himself sought her in marrénd strange to say she
consented to become his tenth wife. The attack on Khadsms to have been uncalled
for. Assassins had been sent there to kill Abu Raritep. 130), the brother of Kinana,
and many of the Bani Nadir had found refuge there. $altip was not to be expected
from them, but as Khaibar was one hundred miles aveay Madina, an attack by them
was most unlikely. They had done Muhammad no harm. Indegdhtd left unavenged
the murder of Abu Rafi', one of their number. But theyrewvealthy, and, in the face of
the revelation about lodtit is reasonable to suppose that the desire for itehiargely
into the reasons for the attack which gained it. ltaisl $hat when "Ali was told to lead
the forces against them, he asked for what he wasrfgghéind was told that he must
compel them to accept the formulae of Isfaffihis plea was sufficient to cover any
attack where there was a prospect of booty.

One woman, Zainab bint Harith, by means of some poisqguats flesh
attempted to kil Muhammad, who had caused her husband ande®lto be put to
death, and atoned for her act by her

1'God promised you the taking of a rich booty.' Suratull-BdViii) 20.
2 Muslim, ii, p. 237 quoted by Margoliouth, p. 363.
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death® The rest of the year was passed in comparative quietdissurbed only by a few
small Sariyas, of little political importance, thougtey increased the prestige of the
Prophet and brought in some booty.

Then the time of the 'Umra or Lesser Pilgrimage ceoned, and in the spring of
the year A.D. 629 Muhammad availed himself of the permisgranted by the Quraish
to visit Mecca, and with about two thousand followersapproached the city. The
Quraish retired from it and the Muslims, leaving theimp@ns outside, entered Mecca
which for seven years they had not seen. When Muhamarad to the Ka'ba he said:
'May God be gracious to the man whom he shows to theenMieccans) to-day in his
strength.' He performed the usual ceremonies of the palgampge, such as kissing the
black stone, making the seven prescribed circuits oK#lea, and the running between
the mounts Safa and Marwa. The animals

! The author ofrhe Life and Teachings of Muhamntad. 1873), p. 128, states absolutely that Muhammad
forgave her; but this is not quite so certain. Mirkhuvl. (i, p. 158) says: 'He killed her.' He adds: 'Ulama
try to reconcile the conflicting views by saying theophet did not slay her for his own sake, but on
account of Bishar, who died from the effects of theguisThis seems to be the general visdudariju'n-
Nabuwat p. 760; Bukhari, part xvii, p. 43). Anyhow, it cannot be said dogradyi that Muhammad
forgave her, for she was certainly put to death.
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brought for the purpose were sacrificed, and the ceremaoniése Lesser Pilgrimage
were brought to an end. The honour paid to the city anldet ancient temple favourably
influenced the Meccans. The friendships formed, through nesriage now with
Maimuna his eleventh and last wife, also advanced hisecaund when he retired again
to Madina he was much more powerful in every way tharmndd been at any previous
period. One result of this pilgrimage, or of the mamiagith Maimuna, was that her
nephew, Khalid ibn Walid, and Amir ibn 'As, both famous tgvéeaders, became
Muslims.

Various small raids were now made, but the most inapbi$ariya of this period
is that of Muta. Muhammad had sent a letter to thasS&nide ruler of Bostra calling on
him to embrace Islam. Shurahbil, one of the officialsy werongly put the messenger to
death' Muhammad at once sent forth an army of three thousemg but as the conquest

! Two modern writers, Syed Amir 'Ali (p. 191) and Cherafjl (p. 139), justify the expedition against
Muta as one made to punish the murder of an envoy. Wetdow the Syrian view of the case; but it
was known to the Syrians that raids were being madenthwide, and they may have had good reason to
suppose the man was a spy. Cheragh 'Ali (pp. 65, 66, 69, fehjddehe massacre of Abu 'Afak, Ka'b bin
Ashraf, Sufyan Abu Rafi' and others. The truth is theyevadt cruel, unworthy acts and all were right, or
all were wrong. If Muhammad's action in these mattejgstifiable on the ground of self-defence; equally
so is that of Shurahbil.
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of Khaibar was known and raids in the direction @& 8yrian border were not unknown,
Shurahbil had no difficulty in also raising an army. Theslims were defeated. Though
not successful, it was not all loss, for we arefjest in supposing that much was effected
by Muhammad's campaign against the Byzantines, whicligthoot for the moment
successful, made him the champion of a national idééch the Arabs had scarcely
thought of till then, though it was in his mind. Anyhow ti¢ack was premature. The
position in Arabia must be made much stronger before cormy@sbad could be
attempted. Then this revelation came:—

When the help of God and the victory arrive, And thou seest nienrg the
religion of God by troop$;

Then utter the praises of God and implore His pardon, fdowh to turn to
mercy. Suratu'n-Nasr (cx) 1-3.

Thus encouraged, Muhammad was able to take a calm survine giolitical
situation. His followers had now grown into a body ediin faith and in action, but if
Islam was to become, as he doubtless had long intendgibutld become, the one
politico-religious force in Arabia, its centre must be Mecca, not Madina. The
commerce of the Meccans now was ruined, for theavears

! Baidawi says that the ‘victory' is that of Meccad #mat 'by troops' is meant the men of Mecca, of Ta'if
Yaman, Huwazin and all the Arab tribes, vol. ii, p. 420.
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could not go forth with safety. Many of the Quraish leadeere getting weary of the

strife. Muhammad knew that, while the power of the dégs was decreasing, his own
influence and prestige were growing day by day: so healeavly saw that a determined
effort would lead to the capture of Mecca.

Two years had passed since the treaty of Hudaibiya aae,nand, according to
its terms, the peace between Madina and Mecca wasttéol ten years. This difficulty
was overcome. A Bedouin tribe attached to Muhammadattasked by another tribe in
alliance with the Quraish. The Prophet seized the auta®ok up the quarrel, and with
a large army of some ten thousand men advanced againsaM&lou Sufyan, the old
and implacable enemy of the Prophet, saw that the ttm@pposition was past. He
sought for an interview with Muhammad, repeated the Mugmeed, and became
henceforth a good Muslim. To confirm him in his change etdr he was shown the
strength and variety of the Muslim arrhyis conversion led to the comparatively quiet
submission of Mecca, where Abu Sufyan, the heredieager of the Quraish, possessed
great influence. As soon as Muhammad entered the ciprdeeeded to the Ka'ba and
saluted the black stone. He then ordered all the iddie tewn dows,and

! Bukhari, part xvii, p. 70.
2 Ibid., part xvii, p. 80.
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in order to show that he now exercised supreme authdetygppointed 'Uthman bin
Talha and 'Abbas to the two hereditary offices conmeuwtiéh the templé. A crier then
proclaimed in the streets this order: 'Whoever believethdd and in the last day let him
not leave in his house any image whatever that he dottreak in pieces”

Many of the Meccans mocked, and then a revelation carsieotw that by nature
all men are equal, and that in the sight of God noblé bind pride of race or rank is of
little worth as compared with the fear of the LordeTuraish are rebuked in:—

O men! Verily we have created you of a male and a fensaid; we have
divided you into peoples and tribes that ye might have knowledg®f another.
Truly, the most worthy of honour in the sight of God is he feaoeth Him most.
Suratu'l-Hujurat (xlix) 14.

In reply to a question asking the Meccans what they thoafghim, Muhammad
received the answer from some of them, 'We think wetheé&, O noble brother and son
of a noble brother. Verily thou hast obtained power axer' Referring to the Suratu
Yusuf (xii) the Prophet quoted the words in the ninety-sdogerse, which were said by
Joseph to his brethren:—

! It is said that this transaction is referred to in:-erfly God enjoineth you to give back your trusts to their
owners.' Suratu'n-Nisa' (iv) 61.
2 Muir, vol. iv, p. 129.
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No blame be on you this day. God will forgive you for He he most
merciful of those who show merc8uratu Yusuf (xii) 92.

With a few exceptions, mostly of those who, it mustadenitted, deserved their
fate, a general amnesty extended to all the inhabitartbe afity. The result was that the
Prophet soon won the hearts of the people. There veeMumafiqun in Mecca as there
had been in Madina. It was a day of great triumph to atuhad, for now had 'the
mercy"! of God come upon them. Eight years before he hadMleftca as a fugitive, a
despised outcast. The Quraish, after the commencemehe ahids on their caravans,
had been persistent in their opposition and now thatatvas end. The sacred city was in
his possession and his word was law. He had stood in thdetesgzred for many
centuries to the worship of al-Lat and al-'Uzza and a tiostferior deities, and with a
word had banished idolatry from it for ever. By his owrhauty he now appointed new
officers, and made the city the centre of the ndigiom. No wonder that success so great
caused Islam to spread most rapidly now. At last it seleas if the Arab people would
be united as they had never been before; at last thetjgafeelings of the Prophet

! Baidawi says that the words ‘fulfilled my mercy' ir@u'l-Ma'ida (v) 5 may refer to this victory. Vol. i,
p. 247.
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seemed near their realization, and Arabia united and—reg political and a religious
whole — would more than resist the enemies who butva yfears before had been
encroaching on her territories, and threatening her eeistence. 'The taking of Mecca
was the outcome of a series of events which began odathevhen Muhammad was
allowed to become the master of a community that Etyvéen the Quraish and their
markets. . . . The historians tell us little of theemal history of Mecca during the past
eight years, whence the gradual shift of opinion in Muhadisnfavour can only be
guessed. We are justified in supposing that much was affdeye Muhammad's
campaigns against the Byzantines, which, though not inatedgdisuccessful, made him
the champion of a national ide&.’

Before he left the vicinity of Mecca, Muhammad senttHoa few parties to
destroy some idolatrous shrines in the vicinity. Khatichn expedition against the Bani
Khaizima barbarously slew all his prisoners. To hisditrde it said Muhammad
disapproved of this act, sent 'Ali to pay the blood-rangdiyat) and not until the
aggrieved parties were satisfied did he pardon KHalid.

The Prophet now had to leave Mecca for rumours obmimy insurrection
reached him. Mirkhund

! Margoliouth, pp. 288-9.
2 Mirkhund, vol. ii, p. 178.
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says that the Bani Hawazin and the Bani Thaqif saidhd&tmad has vanquished the
Quraish: he will probably turn against us, therefore lit bg suitable that we attack him
before he prepares his army and marches towards Tisely collected a force of about
4000 men and brought with them their families, propertyddeand flocks. It was
thought that the knowledge that a defeat would mean totalvauld make the men fight
to the death. Against this force Muhammad was able @ @erarmy of 10,000 men who
had accompanied him to Mecca. They were reinforced by 2000 wemors. The
enemy under their youthful leader, Malik ibn 'Auf Nadari,Kap a strong position in a
narrow defile leading to the valley of Hunain. The Niusl fell into the ambush, were
driven back in much confusion and a panic set in. They flembnfusion, and it seemed
as if the day was lost; but the Prophet bade his unblea'®\cry out: O men of Madina! O
men of the tree of fealty! O men of the Suratu'l-Baljdiae flight of some was arrested,
and then Muhammad, ascending a mound and taking somwel gmahis hand, cast it
towards the enemy and said: 'Ruin seize them." A bédgwted warriors rallied round
him. The tide of battle turned and the enemy were, &fied struggle, utterly routed.
The victory of

! Mirkhund, vol. ii, p. 179.
2t is said women were present. According to the Ticreit
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Hunain was considered worthy of mention in the Quran, and sevelation came in
connexion with the battle. The initial reverse isihitited to the vainglory the Muslims
showed in their numbers. Thus:—

Now hath God helped you on many battle-fields, and on theo&lnain,
when ye prided yourselves on your numbers; but it availed youngothind the
earth, with all its breadth, became too strait far;ythen turned ye your backs in
flight. Suratu't-Tauba (ix) 25.

In the next verse the final victory is attributed to sopaural aid:—

Then did God send down His spirit of repdsgon His Apostle and upon the
faithful, and He sent down the hosts which ye saw not, am@uthished the
infidels.

A reverse would have been serious, for Abu Sufyan nhight taken advantage
of a disaster to raise the standard of revolt again.

The city of Ta'if was the head-quarters of the Bani Tthdg was strongly
fortified and well

women should not go to battle, for when 'Ayisha askdaktallowed to go, Muhammad said: 'Thy jihad is
the Hajj' (Bukhari, part ii, p. 184). Here they are daitiave come out to assist the wounded. The opinion
seems to be that this is justifiable, but that theykhnot fight against men. Ibid. p. 187.

! The original word is Sakinat. From its use in Suratati@a (i) 249, it seems to have been borrowed
from the Jews and to be connected with the Shechindbjvime presence of glory'. Baidawi calls it 'the
permanence of tranquility’. For a full discussion of ig l4eD. Qur'an,pp. 198-9.
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supplied with fruit, trees and water. The gates ofdibe were shut against Malik ibn
'‘Auf, the defeated commander at Hunain. He retired toasecwhich the Muslims on
their way to Ta'if destroyed. Later on he became aliMusvas confirmed in his
chieftainship and kept up a warfare with the men of Ta'if.tR@first time; in a siege the
Muslims used besieging engines and parties pushed forward wveerod them; but the
defenders cast down balls of hot iron and burnt thenthecsiege was protracted for
some weeks. Still all efforts to capture the cityeth The Prophet then had a dream
which showed him that it was useless to prolong the slkdgecaused a proclamation to
be made that all slaves in the city who joined him ghdod made free, but less than
twenty came, and so he raised the siege. About ten maftdrsthe people of Ta'if
submitted to him.

The cause of Islam was too well assured to suffer frawdlsing of the siege. It
showed, however, what a few brave men could do, andheaden of Mecca been as
stout of heart as the Bani Thagqif of Ta'if, that ¢iBed never have fallen, and the cause
of Islam might have received, if not a fatal blowleaist a very severe one.

The Muslims received a check, but Muhammad had wisely postigihe division
of the spoils of Hunain. Owing to the folly of the Hawealeader
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in allowing the families with their property to accompdhg army, the booty gained by
the Muslims was unusually great. Muhammad was now alitbéer his followers and to
reward his allies in a liberal manner. He gave large ptedenthe leading chiefs of
Mecca and of the Bedouin tribes, who had become conwartghich his old followers
and friends were somewhat annoyed and discontentedat®uton a revelation came to
justify his action, even in a small matter like this:—

Some of them defame thee in regard to the alms; yet iftdbpayiven them,
they are content, but if no part be given them, behold,dhepngry.

Would that they were satisfied with what God and Hogtle had given
them, and would say, 'God sufficeth us, God will vouchsaigstof His favour,
and so will His Apostle: verily unto God do we make auit.'s

But alms are only (to be given) to the poor and needy ars tivho collect
them, and to those whose hearts are reconti(enl Islam). Suratu't-Tauba (ix)
58-60.

The alms were, in the case of the chiefs who redeiiad presents, very much of
the nature of a bribe, and naturally the men of Madibgcted to the procedure. The
words, 'those whose hearts are reconciled’ to Iskaensaid by the commentators to be
now abrogated, for Abu Bakr abolished

1t is the unanimous opinion of the commentators that thedsv'whose hearts are reconciled' mean
converts to Islam.
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the granting of gifts of this kind to converts, on theug that God had now prospered
Islam, and so such gifts were no longer needed.

After giving away the spoils of Hunain, Muhammad perforniedceremonies of
the 'Umra, or Lesser Pilgrimage. He then left for Mad A few years before as a
persecuted fugitive he had left Mecca secretly; now begek it openly as the most
powerful chief in all Arabia, able to dictate his own terimghe very men who a short
while ago had refused to listen to his words.

11'10wards the end of the eighth year of the Hijra, Mdug Copt bore a son to the
Prophet.

! Cheragh 'Ali (p. 209) says that the story that 'lbratvims born of Mary the Copt is a perfect myth.' He
gives no authority for this statement. On the other tstdrians of repute record the fact. Thus Mas'udi,
(vol. iv. p. 159) speaks of 'Mary the Copt, mother odlim, son of the Prophet.’

Jsmy () ) o Adall 4 sl

Tabari (series 1, vol. iii, p. 1561) says: 'The Magugagdhe Prophet four damsels, amongst whom was
Mary, mother of Ibrahimas! ) al & le agie ) sa aa) aabia di) J gy ) o s8all (281

Again he saysiaall (53 & sl ) 4l saly |bid., p. 1686. In théludariju'n-Nabuwai(vol. i, p.699) we
read 'From her (Mary) Ibrahim, son of the Prophe®od was born.’

25 Al e ) J gm0 )l (Rle) 550

The fact is that in their books for English readers, esonodern apologists for many of the Prophet's
actions much too readily set aside, when it seemsatdsito do so, the statements made by their own
historians. If this well-attested fact is a 'perfectmywhat reliance can be placed on other facts decbr
by the same historians and which these apologistpawaiiout demur.
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He was called Ibrahim and was a cause of great joy tfatfisr. He died in infancy and
his death was a cause of much sorrow. The accounts of nMuoad's grief and his

resignation are very touching and reveal a very pleasoy &f his character. The
position Mary now held made some, at least, of hisrotliges jealous and a domestic
guarrel soon took place. Hafasa one day found the Prophet iroom with Mary. She

reproached him, and Muhammad to appease his offended wifespbio give up the

society of Mary altogether, and begged her to keep theematiet. Hafasa, however,
went and told it to 'Ayisha and soon Muhammad found thawiviss, displeased with the
bringing in of a slave girl into Hafasa's room, tredted with coolness. This could not
be allowed to go on and so the revelation came:—

Why, O Prophet! dost thou hold that to be forbidden which Gol imaide
lawful to thee, from a desire to please thy wives, sinoé i€ Lenient, Merciful.

God hath allowed you release from your oaths; and God ismjaater and
He is the Knowing, Wise. Suratu't-Tahrim (Ixvi) 1-2.

According to the commentators, Baidawi and 'Abdu'llah ibn 'Apbb#ese verses
refer to this event. The wives referred to are Hafasd, 'Ayisha, and that which was
made lawful was intercourse with Mary. Another storgxplanation of the verses is that
the Prophet in the
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house of Zainab drank sherbet made from honey, and ¢hasdd to stay there a long
time. This special attention to Zainab displeasedesofnhis wives. So 'Ayisha and
Hafasa took counsel together and determined to break hthedfabit of drinking the
honey sherbet which presumably Zainab made so wellhem he came near them after
drinking sherbet, he was told a bad smell proceeded fromNwaw. he disliked a bad
odour and so he decided to give up honey sherbet. Themtbamevealed permission, in
the verses just quoted, to drink honey sherbet whethfaiséland 'Ayisha approved or
not of his getting it from Zainab.

The first interpretation is not generally given in ffraditions, and Cheragh 'Ali
says the whole thing is a fictitious stdrBaidawi's authority is dismissed with the
remark that the commentators are generally no aughorithe matter of traditional
literature. He quotes, however, with much inconsistenaihaaities which support the
honey sherbet story. Now there was nothing wrong, comsgléne relation they bore to
each other, in Muhammad's being in a room with Margugih it may have been
indiscreet to have used Hafasa's

! Tafsir-i-Husainj vol. ii, p. 411. 3 Ol S & e #1553l (many 0 da o)
2
p. 212.
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room; nor was the use of honey sherbet wrong, andrtsqaite improbable that Zainab
would make, or that he would drink a bad smelling sherb#telfirst story is improbable
the second seems equally’still, the verses of the Qur'an quoted have to beained
and one or other story has to be accepted. In eithey itagas a foolish domestic quarrel,
showing how an extensive harem naturally leads to ysgobut it tends to lower the
dignity y(gf revelation when it is specially produced for Isian outburst of feminine
jealousy:

! Cheragh 'Ali gives the authorities for the honeyrsbetheory (p. 214); but they are certainly not men of a
greater authority than Baidawi, who favours the fixgtl@nation.

4 Suratu'n-Nisa' (iv) 3, which sanctions four wives aredabquired slaves, seems to show that in polygamy
there is a danger lest jealousy and ill-feeling maseaThe remedy suggested is monogamy: 'If ye fear that
ye shall not act equitably, then (marry) one onlpiM\Hafasa and 'Ayisha apparently thought that they did
not get equitable treatment and were jealous of Mary t. @luhammad had neglected the Qur'anic
remedy for such a state of things and hence all this stateouble. The verse quoted from Sura iv and
this verse,

Ye will not have it at all in your power to treat youives alike, even though you would fain do so
[Suratu'n-Nisa, (iv) 128].

are sometimes brought forward to show that monogamyeigdal teaching of the Qur'an. Cheragh 'Ali
(Reforms under Muslim Ru{e. 128) says that verse 128 ‘was the virtual abolition bfgaony’, and Syed
Amir 'Ali considers that 'polygamy is as much opposed ® tdachings of Muhammad as it is to the
general progress of civilized Society' (p. 327). If thithe real teaching
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Now that Mecca and the Ka'ba had passed into Muhammad'sgiossédis fame
became great, and tribe after tribe came and madesth@nission, so that this ninth year
is known as The year of the Deputations'. Bands ofiMasunder active leaders scoured
the country, and the permission given to non-Muslimsigt the temple was now
annulled and the order was:—

When the sacred months are passed, kill those who join gbke with God
wherever ye shall find them, and seize them, besiege thengyanait for them
with every kind of ambush; but if they shall convert and obsgrager and pay
the obligatory alms then let them go their way. Surataltbh (ix) 5.

The growing power of the Prophet is seen from the tfzatt earlier principles of
toleration are now given up, and verses revealed in higregears are cancelled by the
famous verse just quoted, and which is known as the Ayatii,s6&erse of the sword'.
It abrogates the restriction which did not allow thediins to commence a war and
which is recorded in the verse:—

Fight for the cause of God against those who fight aggmst but commit
not the injustice of attacking them firsSuratu'l-Bagara (ii) 186.

of the Qur'an, it seems a very great pity that theliRebnot only did not himself follow it, but even
exceeded the liberty given to his followers, for at setimmen he had nine wives, a revelation was produced
to sanction this excess over the legal four. See Supdtedb (xxxiii) 49, 52.

! The commentator Husain says that this means thatviley not to commence fighting until they were
attacked.
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It even does more, for it also abrogates the kindbyds of an earlier Meccan
revelation' :—
Dispute not unless in kindly sort with the people of the Bdduratu'l-
'‘Angabut (xxix) 45.

It also abrogates the words of an early Sura:—
To you be your religion, to me my religion. Suratu'l-Kafir(cix) 6

Now that Islam was strong, such a compromise, made thleelProphet's position
was uncertain, could no longer be allowed.

In any case the Arabs now saw that further oppositias useless. The whole
framework of society was broken; it needed reconstruetehMuhammad alone had the
power to do this. Thus the movement towards Islam aesumed the character of a
national one, and the very man who had for so mamsyesen the cause of disputes and
wars, now became the acknowledged leader and

2iSs Hlel Glial Jg B Juiy aiSa 1o

This was a politic order when the Muslims were weakw Xteey had nothing to fear from any quarter and
such moderate sentiments were set aside by the applicétioe very convenient principle whereby a later
verse abrogates an earlier one; so here Husain shigpt@ler is abrogated by the verse of the sword."'

Tafsir-i-Husainivol. i, p. 32wl & guie Cane Culy oS ) )
"It is said that it is abrogated by the verse ofstierd' <l 2L & suia 8 J& Baidawi, vol. ii, p. 98.
2 Gl ol & guaia G Syl Syl (il 5 Tafsir-i-Husaini vol. i, p. 472.
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head of a united Arabia. In this way were the Prophetlyg @esires fulfilled.

All who entered Islam had to accept its teaching, perfibs ritual, conform to its
code of ethics, and in all things render implicit obedéete God, and His ApostleHe
had also to pay the stated tithes, which by a euphemismadled alms? towards the
charities of the community and the growing expenseleoState.

Rumours now reached the Muslims that the emperor Hesawas collecting a
large army on the Syrian border and intended to marcinsggdadina. As a matter of
fact it was a false rumouf, but the Prophet may have believed it. There had been
domestic disputes, there was discontent owing to treatiat Muta, the failure to capture
Ta'if and the preference shown to recent Meccan andugedonverts in the distribution
of the spoils of Hunain. A fresh expedition with the ggect of gain was evidently the
best way to allay such unrest and to divert the miidssomen of Madina from their real
or supposed grievances.

! The phrase 'God and His Apostle' is now common. Muheanwas no longer the preacher and warner
merely; but the head of a theocratic State and sordisrs now go forth with all the force of a divine
sanction. Seél.D. Qur'an pp. 248-54.

2 For a description of these, sBee Faith of Islanfed. 3rd.) pp. 327-31.

3 ol Laal oSl da) by gl Aasis (e 2l ) 250 005 £ sanss Alida )3 4xl

Mirkhund, voal. ii, p. 190.
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Muhammad usually concealed the object of his expeditidms, in this case, as
the distance to Tabuk, a place midway between Madina ameaBcus, was great, the
difficulties of the march extreme and provisions oa way scarce, he made known his
intention. So great were the anticipated difficultileat the expedition is known by the
name of The Ghazwa of Distress'. Levies were catieidlom various tribes, and good
Muslims contributed supplies. Abu Bakr gave his whole progarty'Umar devoted one-
half of his to the cause. Their example was followedrany others, and Muhammad
found himself at the head of a comparatively well-equippaayasaid to consist of
30,000 warriors. Still great and numerous as the gifts had, kdl who wished to go
could not be provided for. Those whose services could notilized in the expedition to
Tabuk wept bitterly, and were ever after called al-Bakadurthe weepers'. They are told
that no blame attaches to those:—

To whom when they came to thee that thou shouldest mount themdidst
say, 'l find not wherewith to mount you', and they turnecdyauheir eyes
shedding floods of tears for grief, because they found no sreanontribute.
Suratu't-Tauba (ix) 93.

Some were disaffected and one of the Munafiqun saidMluhammad had gone
to fight the

L3 gal g pal (s gai An 534S 053¢ e Mirkhund, vol. ii, p. 189.
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Greeks but would fail. When reproached for their weakresg daid they had spoken in
fun; but they received a severe rebuke which came in an ajgteopvelatiort. In due
course the army after much difficulty and sufferingwadi at Tabuk and found no enemy
there? It stayed there, according to some accounts, two meprtccording to others
twenty days. As the Ghazwa was quite profitless, & weught desirable to make a
demonstration against Christians and Jews. John, thet@hrPrince of Ailah, made a
treaty with the Prophet and agreed to pay an annualdribbe most interesting embassy
to the Prophet was that of the Christians of Najraaded by their bishop, Abu Haritha.
They refused to accept Islam or to agree to Muhammad'®sabpCome let us curse
each other and lay the curse of Allah on those thaf Iiéinally, they agreed to pay the
Jizya, or poll-tax, which all non-Muslims had to give.

This event is referred to in the following verses &f @Qur'an:—

! Suratu't-Tauba (ix) 65-7.
2 Mirkhund (vol. ii, p. 191) gives a vivid description ofettwonderful events which took place on the
march. We agree with Cheragh 'Ali that they ar€itheentions of a playful fantasy' (p. xxi), but they show
this importance attached to this Ghazwa.
8 a@iﬁ\;é&\d&s\ﬁdéjjc@;sam«sﬁssbq)sﬁm L0 (S aaiS alalie Uyl

Mirkhund, vol. ii, p. 200.
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Verily, Jesus is as Adam in the sight of God. He ctehimn of dust; He then
said to him, 'Be, and he was.'

As for those who dispute with thee about Him, after the knowladgecome
to theet say, '‘Come, let us summon our sons and your sons, our wivg®and
wives, and ourselves and yourselves. Then will we invoke anthéagurse of
God on those who li€-'Suratu Ali ‘Imran (iii) 52, 54.

At the same time an expedition under Khalid bin Walid weade to Dumatu'l-
Jandal, in consequence of which the Christian prince Ukaittepted Islam. Khalid
promised him his life if he did so, but he had to deliver upfdiigsesses, his arms and
horses and unoccupied lands. As this prince had not takesrms, nor in any way
interfered with the Muslims, it was a clear casecofversion by the sword. Several
Jewish tribes also now submitted to the Prophet'samde became dhimmis. Although
Muhammad was thus able to show that the Ghazwa of Tabsiketaltogether fruitless,
and on his return heard the good news of the submissitre dani Thagif? yet there
were indications that to some of the people of Madueaactions of the Prophet were

! That is, after knowing that Jesus is a prophet andvarse(i.e. not divine).
Sl odiy g J gy (e 48 il ) Tafsir-i-Husainj vol. i, p. 70.

2 This verse is called the Ayatu'l-Mubahalat or ‘theseef imprecation.'

3 See Margoliouth, pp. 428-9, for the terms of the submission.
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unpopular, so now some of the disaffected — the Munafiquat Madina, who had not
followed the Prophet in this expedition, were sevemgguked. Special revelations,
which commentators agree in referring to the war ofukalbame to reprove them, and
the Arabs of the desert also, and to warn others:—

O Believers! what possessed you, that when it was saidup'March forth
on the way of God', ye sank heavily earthwards? What! pyefehe life of this
world to the next?

They who were left at home were delighted to stay beBGiodls Apostle, and
were averse from contending, with their riches and thesgmerfor the cause of
God and said, 'March not out in the heat." Say, 'Adieheat will be the fire of
hell." Would that they understood this.

When a Sura was sent down with 'Believe in God and go tfortar with the
Apostle’, those of them who are possessed of richesndiaieexemption, and
said, 'Allow us to be with those who sit at home."' Surdtaba (ix) 38, 82, 87.

The faithless Bedouins are severely rebuked thus:—

Some Arabs of the desert came with excuses, praying exempid they
who had gainsaid God and His Apostle sat at home: a gggwanishment shall
light on such of them as believe not. Suratu't-Tauba (ix) 91.

Thus all who held back were rebuked, and the Prophethaise¢ who went were
highly commended and told that 'all good things' await thenGod hath made for them
‘gardens beneath which the rivers flow', where theldiss for ever. Some
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believers afterwards confessed their fault and weigavien, but the Prophet was told to
take of their substance in order to cleanse and purédynthiSome others were kept
waiting before a decision was given in their favour,dilast they too were pardoned:—

Others have owned their faults, and with an action thaight they have
mixed another that is wrong. God will haply be turned tamthéor God is
Forgiving, Merciful.

Take alms of their substance, that thou mayest cleanse aiig {h@m
thereby, and pray for them; for thy prayers shall assuie mhiads: and God
Heareth, Knoweth. Suratu't-Tauba (ix) 103-4.

As Muhammad was preparing to go to Tabuk, he was asked tcaapamaly-built
mosque at Kuba. The Prophet seems to have had resdmelieving that it was intended
to be the centre for a dissenting party under the infliexrf the monotheist Abu Amir
(antep. 90), or some other opponent, and so he ordered it to beyksstr

The expedition to Tabuk was the last one commanded byaMuoiad in person,
and now it seemed as if all opposition was crushedaalyer over. There is a Tradition
to the effect that the followers of the Prophet betgasell their arms and to say, 'The
wars for religion are now ended.' But when this reatheckars of the Prophet, he

! The revelation concerning it is given in Suratu't-Tatkal08-10.
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forbade it saving, 'There shall not cease from the tnoifiy people a party engaged in
war for the truth, even until Antichrist appedrWhether the Tradition is genuine or not
it shows, at least, the views which the early Muslirakl las to religious wars and is in
accord with another Tradition: 'Jihad will remain tfile day of judgement’

The compulsion of the Jews and Christians, afteretkgedition of Tabuk, is
sanctioned in some verses of Suratu't-Tauba (ix), whiclbélsé authorities place soon
after that date:—

Make war upon those who believe not in God, nor in the lastatay who
forbid not that which God and His Apostle have forbidden, whd profess not
the profession of the truth, until they pay tribute out of hand, thegl be
humbled.

The Jews say, 'Uzair (Ezra) is a son of God," and timésti&ns say, "The
Messiah is a son of God." Such the sayings in their mouittes; resemble the
saying of the infidels of old! God do battle with thétdow are they misguided.

! Wagqidi, 133, quoted by Muir, vol. iv, p. 202.
2 il p gy (A aala algal)
34 a8 | Baidawi commenting on these words says: 'A prayerhfeir destruction, for he whom God
fights against is destroyed; or astonishment at the aaésgf their sayings.'

pel B Aclid o anad o) Dl ) AlE (pe U ABAYL agale e
It is only fair to say that the latter interpretatics adopted by some Muslims of the broader school of
thought in India, who would probably use the expression, 'KBag confound them', or something
equivalent; but the older commentators almost univgrsadtept the first view. Maulavi Hafiz Nadhir
Ahmad Khan,
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They take their teachers and their monks and theirsidlles son of
Mary, for Lords besides God, though bidden to worship one God onl
There is no God but He. Far from His glory be whatythssociate with
Him.

Fain would they put out God's lightwith their mouths; but God only
desireth to perfect His light, albeit the Infidels abMor i

He it is who hath sent His Apostle with the guidancd a religion of
the truth, that He may make it victorious over evetigi@n,” albeit they
who assign partners to God be averse from it.

O Believers! of a truth, many of the teachers and kaato devour
man's substance in vanity, and turn them from the wa@axf. But to
those who treasure up gold and silver and expend it not inapef God,
announce tidings of a grievous torment.

On that day their (treasures) shall be heated inithef hell, and their
foreheads and their sides, and their backs, shall beldmtawith thent.
Suratu't-Tauba (ix) 29-35.

the latest translator of the Qur'an into Urdu, rendeeswords thus: ‘May God make havoc of them'—
S Gole S8 1A Tirmidhi (vol. i, p. 468) records a Tradition in keeping witie severer view: 'The
Prophet ordered that they should make war on men unyiktiid, "There is no god but God".

AW Al W) ol A Gl J5E) G O el aabia ) J gy JB8
For the views of other commentators, BeB. Qur'an p. 251, note.
! For the interpretation of these words, BeB. Qur'an p. 218, note.
2 bid., p. 219.
® The Commentator Husain prefaces a long passage anvieses thus: 'O believers kill and fight those
who do not believe in God, that is, the Jews who believDuality and the Christians who are believers in
a Trinity.'
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These verses connected with the Prophet's last wankedition, an expedition
entirely concerned with the submission of Christiawd dewish communities, may be
very fairly taken as his final and deliberate opinionashe future relation of Islam to
these creeds and people.

The last Sura, Suratu'l-Ma'ida (v), contains a verse (b@l)asiin tone to those
just quoted, but it is probably an interpolation in this Sund its date is said to be just
after the battle of Uhulllf this is so, it simply shows that the final injurctiin the ninth
Sura regarding Jews and Christians was no hasty opinaled cforth by special
circumstances, but the development of a principle settieae years before. The verse
is:—

O ye who believe, take not the Jews and Christians as yeundds for they are but one
another's friends; whoso amongst you taketh them for fridr&s surely one of them, God will
not guide the evil-doers. Suratu'l-Ma'ida (v) 56.

Thus did Muhammad finally part company with those for whanthe earlier
stages of his career, he had professed respect, whose lsacks he had referred to with
reverence, and from whose teaching

Ading |y Culii aS (5 gl g 21l JA 40 4 480 g0 S (130 21l Glal 4SIL AS 1S5 ) sia s () 2SS
Tafsir-i-Husainj vol. i, p. 253. —
! |bn Kathir, however, says it came down at the timenatiee Bani Quraiza were rendered helpless.

Khulasatu't-Tafasirvol. i, p. 535.
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he had borrowed much that was good in his own. Having nawedrat supreme power
he could afford to cast aside all that had helped himowéy.

After his return from Tabuk, Muhammad received envoys fi@iif. They had
continued firm for sometime, and had even put to death¢haf 'Urwah bin Mas'ud for
embracing Islam, but they suffered much from the marguditacks of Malik, chief of
the Bani Hawazin, now a Muslinaiite p. 195). They sent a deputation to Muhammad
with terms of submission, one of which was that tes§athe ignorant among them their
great idol al-Lat might remain for a time. On the vehdhey got very good terms. They
were relieved from the payment of the alms and ofothlegation to fight: Muhammad
observing that 'when once they had accepted Islam they wHdooth to pay alms and
to take part in the sacred war.'

When the time for the annual pilgrimage of 631 came roundaumad did not
go himself, for heathen Arabs were still presebtit he sent Abu Bakr with about three
hundred pilgrims. It was now time, however, that thggmaArabs should be banished
from Mecca, so that in a place thus purified, he himaehtie ensuing year might

! Musnad, p. iii, 341, quoted by Margoliouth, p. 429.
2 Mirkhund, vol. ii, p. 195.
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make the Hajj. Then the opening verses of Suratu't-Taupa \({igre revealed, releasing
the Prophet from any treaties he might have made datlaters, who were warned that a
grievous punishment was in store for them unless they coaetbim Islam. He first
appointed Abu Bakr to read the verses which referred tantaiter; but soon after sent
'Ali, who overtook Abu Bakr on the roaflreceived the book from him and afterwards
read to the assembled pilgrims the words which he had todeto make known, and so
the pilgrims could carry to their respective homesrées that henceforth there would
be relentless war against all Arabs who remained im tié religion and maintained
their ancient customs. Four months were to be allolwetdafter that they were to have
no further grace, for the revealed order was:—

When the sacred months are passed, kill those who join gble with God
wherever ye shall find them; and seize them, besiege thettayamgit for them
with every kind of ambush; but if they shall convert, and obggrager, and pay
the obligatory alms, then let them go their way, for Go&racious, Merciful.
Suratu't-Tauba (ix) 5.

The result of this resolute attitude on the part of Muhathnwvho now had the power to
kill, to seize and to besiege. led to a series of endmssi

! This Sura is also called Suratu Bara'atin or 'libetinat is, he was free from any obligation to the paga
Arabs.
2 Tirmidhi, vol. ii, p. 370.



216 THE LIEEF MUHAMMAD

from all parts of Arabia to Madina to make peace andamlabout Islamt There was
no longer any opposition; no longer could idolaters mdie pilgrimage, and so
Muhammadf determined to make the Greater Pilgrimage, in this tgein of the Hijra,
an act of devotion which he had not performed since defled from Mecca. All his
wives went with him, and it is said that more tharuadred thousand persons attended
him. Many of these had not brought animals for sacrifieg $0 were only allowed to
make the Lesser Pilgrimage. After the circumambulat{itewvaf) of the Ka'ba
Muhammad turned to the Magam-i-lbrahim, or place of Abmheaying, 'Consider the
place of Abraham as a place of prayer.' He then baid-atiha, the opening Sura of the
Qur'an, then the Suratu'l-Kafirun (cix), and last of Bé Suratu'l-lIkhlas (cxii). He next
went most carefully through the whole ceremonial, inicigdhe kissing of the black
stone and the drinking of water from the sacred wetl, alhother of the old pagan rités.
The opportunity was taken to deliver an address on inhegitatultery, treatment of
women, who for some causes were to be beaten with

! For a detailed account of these embassies, see Milirivy pp, 212-29, also (ed. 1912), pp, 455-67;
Margoliouth, pp, 431-42.

2 This is called the 'Pilgrimage of Farewell' or thajjitu’l-Wida'.

% Mishkatu'l-Masabih p. 390. For a full account of the ceremonies of thig BeeThe Faith of Islampp.
331-45.
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stripes, yet not severely, on slaves, and on the iegoélMuslims® The portion of the
Suratu't-Tauba (ix) abolishing the triennial intercalabdéa month to reduce the lunar to
the solar years was recited, and the month of thgriige fixed according to the
changing seasons of the lunar year. This change slgriatiected the commerce of
Mecca, though the institution of the Hajj, with thegemumber of pilgrims it brings to
the city, to some extent compensated for it. Margdhoyt 393) says: 'Previously by
unscientific intercalation the months had been made toegmond roughly with the
seasons; Muhammad by now making twelve lunar monthgoged all relation between
them. Of any accommodation of the Pilgrimage monthifieoneeds of commerce there
would no longer be any question. . .. The commerce ct®was ruined.’
On one of the days of the Hajj Muhammad went to tpe df the
Mount 'Arafat and then, standing erect on his camdl-sai

This day | have perfected your religion for you, and figil up the measure of my
favours upon you, and it is my pleasure that Islam be ytigiore? Suratu'l-Ma'ida (v) 5.

! See Muir (quoting Ibn Hisham 438), vol. iv, pp. 238-9; Tirmjdail. ii, p. 369; Syed Amir 'Ali, p. 214,
who, however, significantly omits the order to caefand beat wives.

2 The commentator Husain interprets this verse thuss day | have perfected your religion for you, so
that other laws will not
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Then going to Muzdalifah, he said the Salatu'l-Maghrib aedShlatu'l-'Isha —
the sunset and the evening prayers — with the Adhan lldogaayer, and the Igamat, a
repetition of the Adhan with the addition of the wqrtrayer has commenced'. In the
morning he visited the holy monument (now the mosqushdiai’'l-Haram) and repeated
the Takbir, Allahu Akbar, 'God is great;' the Tahlil, "Tdhas no god but God:' the
Ta'awwudh, 'l seek refuge from cursed Satan.' He then themugh the ceremonies
sanctioned by ancient Arab custom, of throwing sta@tesertain pillars in the valley of
Mina and so concluded the Hajjatu'l-Wida' — the Pilgrimageaséwell.

Thus, the incorporation of this pagan rite completed and pedidbe religion,
which the Arabian Prophet left to his countrymen aswliath superseded and abrogated
all previous ones.

The Suratu'l-Hajj (xxii) contains the revelations enjoghthe duty of performing
the Hajj. Thus:—

abrogate it . . . | have appointed for you Islam, a religiorer than all other religions.’

Lo gl S @ UEAT 5 L 250 -83) 5305 Fes o8 5 ) ) plSST 500 aS) ) Ladi a L () puiha S JalS 9 5al
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In the Khulasatu't-Tafasirthe views of commentators are thus summed up: 'In a@igian there is no

defect in reason or revelation; no need of any (otheginds; no room for improvement -=S aw 5 (oS

(e Uil — or for abrogating.' Vol. i, p. 488.
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Proclaim to the people a Pilgrimage.

Let them bring the neglect of their persons to a close]atritiem pay their
vows and circuit the ancient House (i.e. Ka'ba).

Ye may obtain advantages from the (cattle) up to the &t for slaying
them: then the place for sacrificing them is at the Anditmise. Suratu'l-Hajj

(xxii) 28, 30, 34.

This Sura is a composite one: part was revealed at Mewtpart at Madina. It is
not easy to say when the words just quoted were revdaled) all probability they are
Madina verses, given about the time of the Lesser Rilgge which was made in the
sixth year of the Hijra.

Anyhow, to these commands given some years beforeaiuoiad now gave the
sanction of his own action, and henceforth the HajjPilgrimage, became one of the
obligatory (fard) and religious acts of every Muslim. Aatttime this was undoubtedly a
politic thing to do, for this recognition of the national qtamary as the local centre of
Islam and the annual rendezvous of its votaries appealde: tsentiment of all the Arab
people, and especially to the Quraish who lived in Melktoaas the one thing they all
had in common with the Muslims, and so the continuedtengge of the pilgrimage
pleased them well and drew them towards Islam. It was fMuhammad's then
standpoint a wise thing also to retain the ancientnoenges of the Pilgrimage. The
Ka'ba, with all connected with it, was the object of ursaé
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reverence by the Arab people. The sentiment involvechis» was the most obvious

means of uniting the various Arab tribes, long disunited, amte vast confederation for

one great purpose. It showed that the conquest of Aradsacamplete. But it has really

proved a source of weakness since, for it has emphasieddct that Islam started and
was formed as a national religion, and that rules lang adapted to the needs and
requirements of the Arabs of the seventh centurypiding on peoples the most diverse
in the twentieth. It helps to keep Islam stationary.



CHAPTER XI
CLOSING DAYS

THE eleventh year of the Hijra opened peacefully are Rhophet was busy now in
receiving deputations, despatching envoys, dictating lettergiaimg decisions on cases
placed before hint,administering justice, appointing officers and generalipglall that
an absolute ruler over a growing community, composed ingsartwilling subjects or
tributaries, would have to perform.

Muhammad never liked to admit a defeat as final. The defelluta was still
remembered, and it was desirable that some action sheutdken to cause it to be
forgotten, and so an expedition was

! The whole of these, so far as they are recordedeiQtir'an, are believed to be the very words of God.
Macdonald seems to consider that in 'these last yeafarged the awful machinery of divine inspiration. .

. How he passed over, at last, into that turpitude istalgm for those who have made a study of how the
most honest trance-mediums may at any time begingat'cspects of Islapp. 74). Hirschfeld speaking
of the narrative and legislative portions of the Qur'apss 'They are the result of deliberate though
imperfect and unmethodical study' and they 'were utterddllirconsciousness of their purposBASJ,
October 1912, p 1133.



222 THE LIFE ORJMAMMAD

formed to proceed against the Byzantines. Usama wesdoé the head of it, and so it is
called the Sariya of Usama. The Prophet addressed UsasiaMarch in the direction
of Muta where thy father was slain. Attack the enes#, fire to their habitation and
goods. Make haste to surprise the people before thensaaises them.' But Muhammad
was now seized with his last illness and the expeddlidnnot set forth until after his
death, when Abu Bakr directed it to proceed. The warheoProphet were now ended.

The biographers give a very full and exhaustive account of the everiihv
happened during the last illness of Muhammad. Implicit meéacannot be placed on all
that is said to have taken place, or on the conversatthus recorded, yet they
undoubtedly show how great was the grief of his familg &ends, and with what
patience and resignation the Prophet bore all hisraujfe

The following is a summary of the accounts given inThaditions. It is recorded
on the authority of 'Ayisha that on a certain nighthe month of Safar, the Prophet,
feeling that his end was drawing near, went to the cemetddgqi' several times to pray
for the dead and once in the direction of Uhud to praytie

! Mirkhund, Raudatu's-Safa, vol. ii; Mudariju'n-Nabuwatol. i, chapter ii;Nasikhu't-Tawarikhchapter
on the death of the Prophet; Tabari, series 1, voppv1793-1815.
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martyrs who had fallen in battle théréle was attacked by fever whilst in the house of
his wife Maimuna, whose turn it was to receive him, Hrissignified his wish to be with
'‘Ayisha, to whose house he was then carried. At timesulffisrings were so great that he
moaned and rolled from side to side. 'Ayisha said to him: 'Csid@of God, if any one
of us were to do such things, thou wouldest be angry.' HedefD 'Ayisha, my disease
is extremely violent. Verily, God the Most High andofious sends heavy and great
calamities upon Muslims and virtuous persons; nor is theimple believer whom evil
does not befall, were it only as much as a thorn irida but for that reason God Most
High exalts His dignity."'

At intervals, when the fever lessened, he used to geetonosque, say the public
prayers and exhort the people. On other occasions, sbthe Gompanions came to his
room and received advice from him. One day he thus addressed@wod bestows His
mercy upon you, keeps you, destroys all that may injute gpoovides your sustenance
and preserves you from calamity. Be abstemious, bewfatbe evil consequence of
heedlessness. | pray to Allah to guard you, and | makerijnsuccessor over you. Do
not oppress or injure believers.’

We have seen that in the early days at Madina

! Tabari, series 1, vol. iv, p. 1808.
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the relation between the Muhajirun and the Ansar had baained. Evidently, the Ansar
were now very anxious about the future. 'They wandered ata@utestless manner with
heavy hearts and blood-shot eyes." They could not remaiheir houses and in the
graphic language of the Traditionists could not 'withdragv fot of gravity under the

skirts of patience." When the Prophet heard of thify gieat difficulty he arose and,
supported by 'Ali, went to the mosque. A large congregatiomdmed, to whom he gave
an address in which he said: 'Be it known unto you thadlyou must return to God the
Most High and Glorious. | enjoin you to act kindly towaths first Muhajir. ' Then he

recited the words:—

Say: | betake me for refuge to the God of men,
The King of men,
The God of men,
Against the mischief of the stealthily withdrawing whispere
Who whispereth in man's breast
Against jinn and men. Suratu'n-Nas (cxiv) 1--6.

After this he said: 'All well-ordered affairs and thseiiccess depend upon the
permission of Allah, the Most High. Let nothing induaai to act hastily in any matter,
because the Lord, whose name be blessed and exalteakhisnr nothing. Whoever
attempts to overcome the decree of Allah, the MoshHigll be overcome thereby, and
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whoever tries to deceive Allah, the Most High, wHimself be deceived and
disappointed.' He recited also the verse:—

Were ye not ready, if ye had turned back from Him, to spdesaider in the
land, and violate the ties of blood? Suratu Muhammad (i)

Then he said: 'O ye Muhajir, | recommend you to dealliiand amicably with
the Ansar; for they have kept ready for you the plaicgour flight and the locality of
your exile, and had professed the faith before you nezhtihey shared with you their
gardens and the fruits thereof. They received you im timises and gave you places in
their lands." Then he continued: 'O ye Ansar, after ngease other people will be
preferred to you® The Ansar said: 'O Apostle of God, how shall we dett tiem?' He
replied: 'Be patient until you join me on the bank of tkauthar.'? When the
conversation had reached this stage, 'Abbas requested penm@speak, and said: 'O
Apostle of God, issue orders also with reference toQbeaish.' His lordship said: 'l
enjoin the Quraish to obey my successor; the people totbeeyuraish.'

He returned to his apartment and asked for an inkstawdder that he might
write something which would not be lost; but 'Umar objcte

! See also Tabari, series 1, vol. iv, p. 1808.
° The name of a river in paradise.
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to one being produced, saying, 'We have the Qur'an of whicdlapprove.' Owing to
the tumult which ensued nothing was written. The Progiet said: 'l enjoin on you
three things: first, expel the idolaters from Mesopotarsecond, when deputations visit
you make them presents.' The third injunction he diddebter, for he was weak and ill.
On another occasion he heard the lamentations o€dmpanions and bade 'Ali admit
them to his room. He said to them, 'Ye are the crehe people. Be steadfast in
keeping God's ordinances and make the Qur'an your guide.' dlbeimg his eyes and
weeping through weakness, he said, 'l have finished.'dDihés wives, Umm Salmah,
then said: 'As all thy sins are forgiven, why weepest tHou?'

On another occasion he directed Abu Bakr to say the ppigigers: This might
imply that he was to succeed the Prophet as leadee @kibple, an idea not acceptable to
all the Muslims, and so Mirkhund, who makes a similatesnent, guards

D a4 S ) i Gl glaa g5 20 g sasa (s S awli ol Mirkhund, vol. i, p, 209.

It is the universal belief of Muslims that the Propheswaasinless man; but one, at least, of his wives
apparently did not believe this to be the case. The Qits@ih does not endorse the current opinion. See
The Faith of Islan{3rd ed.), pp, 246-8.

2 oy Lad 3Ll 15 e Tabari, series 1, vol. iv, p. 1811.
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himself by saying that for it ‘the responsibility restish the narrator', a responsibility
which doubtless applies to all the traditional accountghvhave gathered round the
events of these last days.

As his sufferings increased he said that Gabriel had aneduadim that Azra'il,
the angel of death was standing at the door. Azrafil émtered the room and said that he
had come to take his soul to the upper world and that Gouh$iadcted him to do it with
great courtesy. On hearing these words, Fatima, tbededaughter of Muhammad, was
greatly distressed; but the Prophet comforted her angrhat she might have strength
to bear the separation. Then Gabriel came in and Sehe: fires of hell have been
extinguished, the gardens of paradise have been adoreedutls with large eyes are
decorated and with the angels await thy advent.' Thenewdcame. His sufferings were
great and he cried out, 'O God! help me in my last agBonyon June 8, 632, at the age of
sixty-thre€? passed away one of

L) Al Je sagall Mirkhund, vol. ii, p. 209.

2 According to Masudi (vol. iv, p. 149), 'Ayisha gave théstlae age, but Ibn Hisham and others say that it
was sixty-five (e g oued (1l 58 5 According to Tabari (series 1, vol. iv, pp. 1834-5) the garapinion

is that his age was sixty-three, though some say heixtggige when he died.

The events which took place immediately after deatts@aneriously described that Masudi (p, 150) wisely

says: 'God knows the fact€uis ole) 4l 5. As the Madina grave digger appeared
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the greatest chiefs the Arabs had ever known. He whbbe&n the soul of every
enterprise, the inspiring genius in the great work of unitiveg Arabian people, and of
abolishing idolatry from amongst them, now left his Compas to carry on what he had
begun. Whether he ever realized what a hard and fasnsyg law and polity would be
based on his teaching in years to come; and whether hdoggsaw how immobile the
Islam of the future would be is doubtful; but into thibjset, so wide and so important,
we must refrain from entering.

It is not easy to pass an impartial judgement on the dihd character of
Muhammad. He was simple in the habits of his daily &fésactive in his manner to his
personal friends and kindly in his disposition, exceptiscopponents. These

first on the scene the form of the Madina graves adigpted. This grave has a ledge on the side for the
reception of the corpse; the Meccan one had not, bstjust a simple grave. Muslims now adopt the
Madina form which is more convenient for the dreaded @&ation by the angels Munkar and Nakir [see
The Faith of Islam3rd ed.), p. 232, and note]. It is said that he was buniddlyisha's room and that Abu
Bakr, 'Umar and Fatima are also interred there, a plgtaund being left vacant for Jesus Christ. Thus the
Mudariju'n-Nabuwaivol. ii, p. 898) says:d M) 52 a1y (n (e 8 auda e () 0

For the varying views on this point see Zwem&rabia the Cradle of Islanpp. 47-8. Amosque, the
Masjidu'n-Nabi, has been erected over the spot, noacsed to Muslims of all lands.

! SeeThe Faith of Islang3rd ed.), chapter i and note on ljtihad.
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gualities, combined with a patriotic spirit, a clear @pton of the work which lay
before him, and a steadfast perseverance in the pufshi¢ aims, naturally endeared
him to those who in his early days enjoyed his confideneesd$n showed a real desire
to raise his fellow-countrymen from the degradation ddlatry, a determination to
abolish for ever the crime of infanticide, and a wislsécure the welfare of orphanise
made a steadfast effort to improve the status of womsergards properfythough they
are still degraded by polygamy and the divorce laws, araineliorate the condition of
slaves, though slavery is so interwoven with the lafvearriage, sale, and inheritance
that, unless the whole code of Islamic law is set astdewust remain a permanent
institution. We may also admire the emphatic declanadif the Unity of God, the Ruler
of men and nations, though the Islamic conception of &by hno means perfett.

His perseverance against great odds at Mecca, and his patiesher persecution
there call forth sympathy for the patriot and thegielis reformer. His quickness to
realize the advantage of the exodus from Mecca to Mdadhis readiness to change his
point of view when the Jews failed

! Suratu'n-Nisa' (iv) 2-3, 5, 40.
% Ibid., 23.
% See GairdneiThe Muslim Idea of GofC.L.S.).
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to help him, and his skill as an opportunist call fomadtion, if we view him only as a
successful Arab chief, who founded a kingdom on a relgioasis, himself becoming
Caesar and Pope. In these respects he was a greatmoanill stand out conspicuous so
long as history remains to tell his tale. Inconsistefn¢here were in his character and
policy, the latter often changing with the conditiavisich surrounded him. He fell short
in his own daily domestic life of the ideal he set updthrers. His many marriages seem
to show a susceptibility to female charms, a weaknegediat in the Qur'arafite p.
185). He was bitter against those who opposed his will,dogtad doubtful means to
remove antagonists, and, as in the case of the BanizZQuraas sometimes positively
cruel. With the increase of worldly power intolerarioek the place of freedom; and
force of persuasion.

At the outset of his career his aspirations were Idifty, it is difficult for any one
but a Muslim to believe that he never used the medilirew@lation for personal ends.
He may have believed that the end justified the meamsaimy of his actions, but that
hardly vindicates his apt production of so-called divineel&ons to shield his conduct,
when it was fairly open to reproach.

But he claimed to be more than the founder of a pdlitate. He declared that
he was the



CLOSING DAYS 231

last and greatest of all God's prophets, sent to supeafiedbo had gone before, to set
aside all that had hitherto been considered true, anstablish a system of religion and
polity which, deemed to be perfect in itself, was to fasall time, to include all people,
and outside of which lay no hope of eternal fifeis as he thus stands forth, demanding
obedience not only to the eternal truth that Thereo god but God', but to what is to
him a co-ordinate truth that he is the 'Apostle of Gaxat} by the constant use of the term
'God and His Apostle' in his later days, calling for equagdience to both? and
declaring obedience to the one to be obedience to tee dihis on Muhammad in this
character that we must look and pass judgement.

The impartial student of history will come to the cosaln on a careful review of
Muhammad's life and work, that, though he was a very safideArab Chief, and did
much to maintain and spread a belief in one God, he haelgfiailed to establish his
position as a divinely commissioned prophet, or to shoat he was sent with 'the
guidance and the religion of truth that he might eialbove every religiofiand make it
set

! Suratu Ali 'Imran (jii) 79.

2 Suratu'l-Anfal (viii) 20, 48; Suratu Muhammad (xlvii) 35.
3 Suratu'n-Nisa' (iv) 82.

* Suratu'l-Fath (xlviii) 28.
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aside all that had gone before. We cannot, therefal®jt ahat Muhammad was sent
from God with a new and divine revelation, or thatifslsupersedes Christianity.
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